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PUBLISHER’S NOTE

If there is one text that contains the essence of philosophy in general
and the Jain philosophy in particular it is the great text of Samayasar of
Acharya Kundakunda written almost 2,000 years ago. It summarises the
concepts related to the path of self-purification and liberation which are
everlasting; and time and again revealed by the Tirthankaras in different
time cycles. The text and the concepts embedded therein are unique and
not to be found elsewhere. The text has changed the life of so many
people and given true direction to the jivas caught in the quagmire of
transmigration. Written in 415 verses in Prakrit language the text is the
greatest source of enlightenment. It is a seeker’s delight guiding him
in the ups and downs of life/lives. As spirituality is the crux of Jain
philosophy, the text of Samayasar upholds the true spiritual (adhyatmik)
tradition and teachings of the omniscient Jinas/Tirthankaras/Arihantas.

The Department of Jainology, University of Madras offers M.A, M.Phil
and Ph.D in Jaina studies and the text of Samayasar is devotedly taught in
the Department. It has changed the lives of students and enabled them to
understand the essence of Jain philosophy as it is. There was a dearth of
such a valuable translation and so Dr.Jayanti Lal Jain has done the much
needful and filled this vacuum by providing a meaningful translation of
the text. The Department is indebted to Dr.Jain and privileged to publish
this valuable treatise. Dr. Jain has been discoursing on Samayasar for
more than three decades and his Ph.D thesis ‘Pure Soul and its Infinite
Treasure’ was published by the Department of Jainology in 2010.

Now, this valuable translation and text will serve as a reference book on
Spirituality, Jain philosophy and Prakrit language. The original verses
and the translation in this book will enable the reader to have access to
the tradition of Samayasar and simultaneously inspire one to delve deep
into the realms of spiritual experience. The text contains 415 verses
of Samayasar in devanagari script and a simple, insightful, thought
provoking English translation, supported with 20 annexures along with
a brief history of the life, time and works of Acharya Kundakunda and a
brief summary of the text of Samayasar.



This is the 13th publication of the Department of Jainology and 6th
publication under the Bhagawan Mahavir Endowment Fund. This time
Prakrit Bharati Academy, Jaipur has come forward to jointly publish
the text and we are thankful to Sri D.R.Mehta for strengthening the
Department in its endeavour to promote Jain Studies globally. We are
grateful to the University authorities for providing us all the support
to bring out this valuable publication. We are thankful to Velmurugan
Art Printers for typesetting and printing of the text. We owe our sincere
gratitude to Kavita Shah for some of the paintings used as images in this
text. We also acknowledge the efforts put by Sri Navratan and Mr.Rajiv
of Jain Printers to bring out this volume.

We hope the book will serve as a guide book not only for students but
for all seekers of wisdom.

D.R. Mehta Dr. Priyadarshana Jain
Founder & Chief Patron Asst Prof and Head i/c,
13-A,Main Malviya Nagar, Department of Jainology,
Jaipur- 302-017 University of Madras,

Chennai-600 005



PREFACE

Samayasar is a marvellous text in the spiritual world. It is necessary
that those interested in study of this text are provided simpler version as
a primer so that those who do not know Prakrit, Sanskrit and Hindi can
also enjoy its study and the logic associated with the various concepts
embedded therein. There are a number of commentaries available on the
subject but these involve rigorous analysis. While teaching Samayasar
to the University students through English medium, it was felt that a
simpler version is needed so that students can understand easily and
also it can be covered in one semester. There are those who are not
students but would like to be familiar with the text as a matter of general
interest. In some academic institutions, it is a part of the syllabus but
need for a simpler text that conveys its essence to students was also felt.
With the above objective in view, this text has been developed. It was
felt that some existing translations although available, do not serve the
purpose of short term course work or reading and grasping the subject
at a glance.

The meaning and idea behind the verses has been written in a
manner that facilitates a better understanding. Where felt necessary,
an additional explanation is given. The verses have not been strictly
translated but the essence has been communicated in a simple way.
It is well known that Samayasar is written in a manner of play/drama
where different characters with the names of Tattvas enter and exit the
stage after their role. Attempt has been made to write the essence in
the manner of a dialogue, so that the story of the soul continues till the
end. Further, some major terminology used has been retained with their
original names so that understanding is not vitiated. Usage of English
words is yet to standardise in Jain Philosophy and hence this way both
the original words and their English equivalents have been given.
Select questions have been given for each chapter so that students can
recapitulate what they have learnt from the text. It is expected that
the reader has some basic familiarity with terms and concepts in Jain
philosophy. Although the terms become clear as discussion develops,



but prior knowledge of the basics is essential. Annexure provides short
notes or tables on certain concepts for better understanding of the same.
Prakrit verses have been provided so that the reader will have the feel
of original version and style. Reciting these verses by themselves yields
immense pleasure in view of its thythm and feeling as if one is listening
to the great Acharya Kundakunda.

This book contains a brief introduction to Acharya Kundakunda, a small
article of the author that was published in the Mahavir Jayanti Souvenir,
2012 by International Jain Sangh (IJS), NJ, U.S.A. The essence of
Samayasar is presented in the beginning for the reader to imbibe the
subject matter of each chapter at a glance. Acharya Amritchandra, in
his commentary on Samayasar, contributed in the annexure on the
properties of pure soul and the same has been summarised and given
in the annexure to this book which was also published by 1JS earlier.
It is advised that teachers/ students refer to the author’s work on Pure
Soul and Its Infinite Treasure also. However, certain basic concepts
such as six substances, multifaceted reality (anekanta), analysis of nine
principles (tattvas) and others are included in Annexure. The same
work can also be referred for details on 47 properties of the pure soul.

I am thankful to Dr. Priyadarshana Jain, Head i/c, Department of
Jainology, University of Madras, Chennai for evincing keen interest
in publication of this book so that it can be useful for students, seekers
and general readers.

Chennai Dr. Jayanti Lal Jain
June, 2018



Acharya Kundakunda
From A Cow Herder to the Greatest Acharya

The Cow Herder

Long ago, there lived a cow herder who used to take the cows of his
master to the jungle for grazing. One day, he was surprised to see some
barefooted well-to-do people in the jungle. He followed them and
found that they all had come to have darshan of a Jain Muni (ascetic).
At the request of the people so gathered, the ascetic discoursed on
deep spirituality and philosophy. The herder tried hard to understand
the theme of the discourse. The essence of the talk was simple - All
creatures are alike and divine by nature; anyone can become God if
knows one’s own pure self (soul).

The herder thought again and again till evening. “I am a poor boy. Is it
possible that I am God? All others are calling me a fool, but this saint
has called me God”. In the evening, he headed home to his village. On
the way, it began to rain and he was completely drenched. He did not
eat his dinner and thought about the monk’s discourse over and over
again. When the boy did not get up in the morning, his mother woke
him up and observed that he had fever. The mother called the doctor
and with the help of the medicines, he became alright after two weeks.

As soon as the boy recovered, he went to the jungle and found that the
jungle was burnt. He was worried about the cows and started searching
all around. He saw that a tree was not burnt. A natural question arose in
his mind. “Who set the jungle on fire and who saved this tree?”” Then
he recollected the monk’s discourse, “changes take place of their own
in this world, there is no controller and all substances are independent”.
When he went near the tree he saw a hollow opening and there was
a leaf in it. Something was written on it but he could not read as he
was an illiterate. He remembered from the discourse that the soul is
immortal and fire cannot burn it. He decided to give that leaf to the
ascetic and started searching for him. He requested the monk to accept
the leaf and oblige. The monk blessed the boy and said that he had
done two great things for the world. First, the leaf could have been
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lost or destroyed but by saving that, he had preserved a shastra (holy
book). Secondly, he had handed over to a deserving person and thus
propagated the preaching of the Arihant.

That incident changed the life of the cow herder and he became more
kind to the cows. One day, he saw a cow in trouble while crossing the
river. He ran to save the cow but stumbled against a projection. He had
severe injury and realized that death is certain. He resorted to samadhi
maran (meditation and fast unto death) and died remembering the
preaching of the pious ascetic about the divine nature of all creatures
and how one can become God.

Padmaprabha

After his death, the herder was born as a boy in a rich family in
Kaundkundpur, a town in South India almost 2,000 years ago. His
father’s name was Gunakirti and mother was Shantaladevi. He was
named as Padmaprabha. As he grew, he was displaying extraordinary
characteristics. When crying, the child would become quiet if the mother
sang a bhajan lullaby - “He is pure (shudda), enlightened (buddha),
without attachments (vitaragi) etc”. Padma used to have short sleep
cycles. One day at the age of two, the mother was worried and called
the doctor. The doctor advised that the child is perfectly healthy and the
short sleep was due to his sharp mind and great receptive power. When
Padma was four years old, his mother started imparting education. One
day the child told that he would not get education from the mother
as she was not teaching new things. Then the mother decided to
learn when the child slept and taught him during the day. Further, the
parents decided to have a learned teacher for Padma. Once, two great
Acharyas, Anantakirti and Jinachandra were seen in the jungle near
the city. Padma also went to have darshan of them. In the jungle, the
saints were meditating and delivered their sermon at the conclusion of
their meditation. Padma was very much impressed by the preaching.
Acharya Jinachandra praised the sublime thoughts of Padma during
his discussions with the latter. When Padma was about to enter his
11th year, the family organized grand birth day celebrations for three
days including many religious activities for which many people were

6



invited. However, the boy became very serious in his pursuit of the path
to moksha and expressed to his parents the desire to give up family life
and become a renunciate. His mother wanted him to be the Mayor of
the town and was not happy with his decision. Padma’s determination
was firm and the mother could not stop him. The mother did not want to
become an obstacle in the noble path for her son and ultimately yielded
and allowed him to become an ascetic.

Kundakunda

At the age of 11, Padma renounced the world and became a Jain ascetic
and was then addressed as Padmanandi. His penance impressed all and
his fame spread far and wide. He became known as Kundakunda because
of his birth place being Kaundkundpur. Interesting to note here is that
though the names changed from Padma to Kunda, both words have the
same meaning — lotus flower. It is said that he was like “kundan” which
means very fine, pure gold. Indeed, he was a purified and glittering
spiritual personality. Kundakunda was declared as Acharya by the
Sangh at the age of 44. King Shivaskandha of the Pallava dynasty, a
King of Kerala region was so impressed that he renounced the royal life
and became a member of his Sangh. Many others followed the King.
Penance made Kundakunda’s body very strong and other ascetics in
the group realized that he was able to walk even without touching the
surface of the earth.

One day, Archarya Kundakunda had a keen desire to know some
subtle facts embedded in the scriptures. Only Tirthankar Simandhar
of Mahavideh region could reveal them. Mahavideh is a place in
the middle part of the Universe where Tirthankars are always there.
Strangely enough, Tirthankar Simandhar although millions of miles
away, blessed, and said “May dharma prosper!” The Chakravarty King
of Mahavideh who was present there wondered what it meant. The King
realized that it was a blessing for Acharya Kundakunda. Two heavenly
beings present there heard this and wanted to have glimpse of such a
great saint. On arrival on earth to Ponnur Malai in Tamilnadu (125 kms
away from Chennai) where the Acharya was observing the austerities
for four months of the rainy season, the two gave their introduction
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and requested him to accompany to Mahavideh. Kundakunda Acharya
accompanied them and had darshan of Tirthankar Dev and also of
Samavasaran, the divine assembly of noble souls of the Universe.
The King and others there had a gigantic body of more than 2000 feet,
while he was only about 6 feet. The King lifted the Acharya on a palm
of his hand with joy. Acharya looked like a piece of cardamom in a
hand and hence was called as Elacharya. He stayed there for 8 days
and gained subtle knowledge of the pure soul and the path to moksha.
While returning, on the way, his peacock pichhika fell down which
he had used for a short time, The pichhika was of griddha, a vulture,
and so he was named as Griddhapichha Acharya. Thousands of people
had gathered to witness a rare event of the return of the Acharya from
the visit. As it was not known when he would return, many disciples
(monks and others) had fasted for eight days since no one wanted to
miss that great scene of Acharya’s return from the other world. His
body glittered like gold when he returned. The word “Ponnur Malai”
means golden hill. There was resounding joy everywhere in and around
this hill and people hailed the legendary Acharya as follows:

“Mangalam bhagwan viro, mangalam gautamo gani
Mangalam kundakundaryo, jain dharmostu mangalam”™

On return to Ponnur Malai, he composed several scriptures and laid a
very strong foundation for Jain literature as taught by the Tirthankara.
He was acclaimed by the people then as “kalikal sarvajna”- the
omniscient of that era and was awarded the third place after Bhagwan
Mahavir and Gautam Ganadhar. He attained Samadhi at the age of 96
at Kundradri in Karnataka.

Historical Importance and Works

Jainism is not founded by anyone at any time in history. It predates
known history. It is revealed by Tirthankaras/ Arihants from time to time
and communicated to generations and generations by Acharyas, saints
and other scholars. The present available Jain literature stems from
Bhagwan Mahavira and his disciple Gautam Ganadhar. Kundakunda
Acharya remains most prominent after them. After about 600 years
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of Lord Mahavira’s nirvana, it was Acharya Kundakunda who re-
established his teachings with its pristine grandeur, depth and spirit and
is being continuously revered by all seekers of truth since 2000 years.
Even inscriptions on all the idols in digambar tradition bear his name.

“Had Shri Padmanandinath (Shri Kundakunda Acharya) not been
enlightened with the divine knowledge gained from the present
Tirthankara Shri Simandhar Swamy of Videhkshetra, how could

12

the seekers know the true path!” remarked Devasena Acharya in
Darshansar. “He was the most accomplished scholar-saint among
the accomplished ascetics of his time and the latter hovered around,
hummed and took shelter in his learning just like bees hover round a
lotus (Kunda). He was the pure soul who consecrated the teachings of
Tirthankaras in this Bharat Kshetra. Who will not have reverence for
such a great personality on the earth?” -An Inscription on Chandragiri

Mountain, Gommetshwara, Karnataka

The scriptures composed by him are treated as authentic as preachings
of Ganadharas. His five major works, Samayasar, Pravachansar,
Panchastikaya, Niyamasar and Ashtapahuda are known as best ever
written holy texts. These unravel the mystery of the Universe and
almost guarantee realization of pure soul and moksha to anyone who
delves into them. His other works include Parikarma, Mulachara,
Rayanasar, Dasabhakti, Barasanuvekkha, and the Thirukural, although
there are controversies about the authors of some of these works. He
has written 84 Pahud scriptures but many of these have been lost. He
spent prolonged periods of time writing scriptures due to which his
neck got slightly affected. As a result, many of his followers fondly
addressed him as Vakragriva. The five major works of Kundakunda are
incomparable whatsoever anywhere in terms of its coverage, subject
matter, depth and subtleness. A brief introduction about these is given
below:

®

+ Panchastikaya deals with the five substances viz. soul, matter,
dharma (motion), adharma (medium of rest) and space. “Asti”
implies existence and “kaya” means the space occupied by the
substance. Time - the sixth substance occupies only one space
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unit while the other five substances occupy more than one unit
of space. This book deals with internal structure, nature and
basic properties of substances in the Universe. This promotes
understanding of existence of our soul in the Universe vis-a-vis
other substance.

Pravachanasar refers to the essence (saar) of the teachings
(pravachan) of the omniscient Arihantas which is the eternal
concept of right-conduct of Jain philosophy based on right-
faith and right-knowledge. Right conduct is undoubtedly
the Dharma which stands for supreme equanimity and this
equanimity is beyond attachment or aversion and is attained by
realization of the pure soul.

Niyamasar describes about the rule that guarantees moksha.
The book deals with cause and effect relation in the self; the
understanding of which leads to right-faith, right-knowledge
and right-conduct. It contains a detailed discussion on the
eternal and continuous “bhava” known as “paramparinamika
bhava”. Other than this bhava, no other bhavas are conducive
to the path of moksha. It is a unique book that lays down the
inexorable rule or law for realization of moksha.

Ashtapahud is a collection of eight chapters. The eight chapters
are darshan, sutra, charitra, bodh, bhava, moksha, linga and
sheel. Acharya has clarified many doubts that arose due to
lack of proper understanding of Jaina principles, which were
misleading the public, scholars and even saints. The purpose
was to give a new life to eternal values of knowledge, religious
practices, code of conduct, etc based on true interpretation of
the same.

Samayasar is recognised as the “God in words”
(shabdabrahma). The word “samay” has many meanings.
Here it refers to the pure self/soul. In essence, it is a rare and
untold story of real self which has never been experienced by
all of us. The experiences of passions, sensuous pleasures and
bondage have been known and experienced by all. The text
reveals secrets of almost all concepts of Jain philosophy in
relation to the nature of pure soul. Those who do not study this
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book miss the greatest and infinite treasure of Jain philosophy.
In Samayasar, Acharya is at his best, his philosophy acumen
at best and Jain Philosophy is presented in its most brilliant
form; illuminating and fascinating the reader with indelible
impression that can change the direction of the cycle of rebirths.

Thus the story of Kundakunda highlights how an ordinary person like
the cow herder became a great Acharya. His sincere desire to (a) learn
from the saint and (b) to preserve the leaf ultimately led him in his
future birth to have (i) an opportunity to learn from the Tirthankara and
(ii) to preserve the preaching of the legendary Arihantas by composing
several sacred texts. It is often said that there can never be a muni like
him, neither such a muni had been born in the past nor would be born in
future in this present fifth era. The teachings of Lord Mahavira will last
until the end of the fifth era, i.e. 21,000 years after Mahavira’s nirvana.
Acharya Kundakunda will be remembered at least for another 18,500
years along with Mahavira for the true path shown by him. Even if
his teachings are inscribed on plates made of gold and letters made of
diamonds, the value of his teachings can never be assessed.

Teachings are endless; time at our disposal
is short; our wisdom is misdirected: hence
learn only that which enables to end the
cycle of births and deaths.

Kundakunda, Ashtapahuda
o b
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Samayasar at a Glance

Samayasar is an unparalleled text par excellence that reveals the
logical way to realise the soul. It opens the gate to realization of the
consciousness. Itis called as God in words, King of scriptures, containing
secrets of the world, incarnation of teachings of omniscients, ensures
bodiless liberated state and so on. The book delineates the eternal
nature of the soul/pure soul. It refers to the essence of soul substance.
It shines as the most precious gem in the world of Jain literature ever
since written by Acharya Kundakunda about 2000 years ago. It is a gift
from the great and completely detached Jain Acharya for attainment of
happiness and bliss. All generations of Acharyas, monks, thinkers, and
writers have proudly declared themselves to be indebted to him. There
are a number of commentaries on the text. One ought to read them for
better understanding.

At the outset, there is chapter on Purvaranga which is like a prologue
or introduction/synopsis of pure soul and rest of the chapters are named
after the tattvas and the last one on the nature of the pure soul. The
introduction begins with bowing to Siddhas, the liberated souls and
making distinction between sva-samay and para-samay. The story of
pure soul is generally untold as against the story of material enjoyment
which is known and experienced by everyone. The pure soul is described
in terms of qualities of knower, unbound, untouched, secure, etc.
Without its knowledge, a person remains ignorant and cannot realize
the three jewels of right-faith, right-knowledge and right-conduct
which are based on proper understanding of the nature of pure soul.

The chapter on living and non-living (Jiva-Ajiva) helps us to distinguish
between these two categories. A soul is identified with consciousness
while non-living has properties such as touch, taste, smell, vision,
sound, feelings of attachment and aversion, karmic influx, bondage and
so on. Besides these, karma and its types, qualitative stages of spiritual
development, bondage duration, restraints, meditation postures and
host of such things are to be classified as non-soul elements. In essence
other than pure consciousness of soul, rest of things are treated as non-
soul. Psychic activities or thought processes other than that related to

eternal pure consciousness are also treated as non-soul.
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The ignorant souls are always obsessed with the psychic burden of
doer and deed (karta-karma) relationship. The second chapter on doer-
deed relationship is unique one, not found in any other literature. It
removes the misconception that an individual is a doer or responsible
of everything that takes place. By providing the standpoints, it makes
clear that there are real factors and associated/instrumental factors in
the events that take place. With the examples of making of a pot or
cloth and meaning of the statement — the king is engaged in war- it is
clarified that a soul is only the knower and not doer. The statements are
made from different viewpoints. Samayasar transcends all viewpoints.

Another obsession of an individual being is in terms of classifying
karmas into auspicious and inauspicious (punya-papa). It is argued
that both condition the soul in the cycle of births and deaths and
hence categorising into good and karma is erroneous. The example
of iron and golden handcuffs is given. Both are handcuffs and create
bondage. Although there are differences in its fruition and impact,
both essentially cause bondage and subject the jiva to the quagmire of
rebirth and suffering.

One more delusion is about what causes influx of karma. The nature
of inflow of karma is discussed in the chapter on Asrava. The psychic
thoughts (bhava) are the instrumental cause of knowledge-obscuring
and other karmas. There is absence of inflow of karma for the right
believer as he has realised the eternal nature of the soul. The attitude of
such a believer is explained through examples of fallen ripe fruit, child-
wife and grown-up wife, etc.

Upayoga is a characteristic of the soul. When it is directed towards
wrong-belief, it attracts influx of karmas. But when directed to realise
the eternal nature of the soul with right knowledge and conduct, there
is stoppage of influx (samvar). The chapter on Samvar emphasises
that the latter takes place only if wrong-perception of knowledge and
conduct is destroyed. It is the birth of purity in this state and the path of
liberation begins with this. The example of heating of gold is given to
illustrate the emergence of purity in one’s attitude. The discriminative
knowledge arises and it plays important role in stoppage of influx until
there is complete absence of inflow of karmas.
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The term Nirjara refers to annihilation/shedding of karmas leading to
the path of liberation. Such shedding can take place when an individual
is imbibed with the ideal of pure soul and as a consequence having
right-belief, right-knowledge and right-conduct. The rise and fruition
of karmas do not affect such a detached knower. It is like a doctor who
takes poison but does not die as he knows how to neutralise the impact.
The belief in eternal and true nature of soul enables such a person to
remain indifferent to sensuous pleasures and be steady in contemplation
on the pure soul. Even an iota of attachment is considered injurious to
the process of complete liberation as it results in karmic bondage. It is
like gold in the midst of mire remaining uncontaminated, while a piece
of iron gets contaminated. The conch-fish does not change its white
colour, no matter whatever it may eat but may change intrinsically. The
enlightened person with the right perspective possesses sublime qualities
such as doubtlessness (nihshanka), absence of desires (nihkankshit),
absence of disgust (nirvichikitsa), non-delusion (amuddha-drishti), etc.

Although the description of shedding of karma is in place then what
causes karmic bondage? Knowledge of the cause of bondage and
annihilation and the quest for the realization of the pure soul make
it possible to completely annihilate the karmas? The main cause of
bondage is impure thought activity engaging in matters other than
the pure consciousness. A man smeared with oil gets dust-deposit on
the body while the un-smeared man does not get so. These issues are
discussed in the chapter on bondage (bandha). It is wrong to believe
that someone can kill or save a life as these are governed by their age-
related karma. All issues are to be viewed both from practical and real
standpoints. Karmas determine all the events in one’s life as a rule and
their elimination is possible through steady meditation on the nature of
pure soul and following right-conduct.

What liberates a soul from bondage? The chapter on Moksha deals with
this aspect at great length. Mere knowledge of bondage does not ensure
freedom but one has to undertake efforts after knowing the cause for
the same. One needs to discriminate between the attributes of soul
and that of bondage, get away from the causes of bondage by using
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the great chisel of wisdom (pragya-chaini). One who knows the pure
soul is aware that the soul is an embodiment of infinite knowledge,
infinite vision, infinite bliss and infinite power and that rest of the
worldly objects do not belong to him. This transcendental view ensures
destruction of the pot of poison of distortions (karmas) and realization
of the crown of moksha.

The last chapter is on complete, pure knowledge (sarva-vishuddha-
gyan). The soul only knows the objects just as the eyes see the objects
but do not experience or cause them. There is no relation whatsoever
between the soul and non-soul objects including doer-deed relation
from the real point of view. Relations can only be observed from the
conventional viewpoint. There can be different standpoints to understand
any phenomena such as goldsmith making ornaments, sweet milk given
to snake does not make it non-poisonous and wall painting does not
really change the colour of wall. Similarly, practices of confession,
repentance, renunciation, meditation etc. have to be comprehended
from different viewpoints but the main standpoint is that of pure soul.
While observing eternal code of conduct, households or monks must not
deviate from the real standpoint of pure soul. Acharya Amritchandra in
his commentary on Samayasar has culled out 47 attributes of pure soul
which are given in an annexure.

Thus, one observes that Samayasar is like a temple where the pure
soul has been consecrated. 415 verses inspire us to realize, know and
experience our own pure soul. Faith in samayasar is right-faith, its
knowledge is right-knowledge and its experience is right-conduct. One
has to take a transcendental view beyond all standpoints to realise the
pure soul. Samayasar is a reality, concept and text par excellence.

Chennai Dr. Jayanti Lal Jain
June 2018
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|| Om Namah Parmatamane ||

Shrimad Bhagavat Kunkundacharya Dev Virachitah

SHRI SAMAYASAR
PURVARANGA / INTRODUCTION

In the beginning of this great text, the author Shrimad-
bhagavant Kundakunda Acharyadev salutes and resolves as
follows:

afey Teafg gam=er-wuiaw e U |

et gHauTES - ot geehaet-9ior 1111

I (the author) bow to all the Siddhas who have achieved the state
which is permanent, unchangeable and beyond comparison.
Siddhas are described by these three unique characteristics.
This Samaypahuda (the name of the text) has been revealed
by the all-knowing Masters of Scripture (Shrutkevali).

What is samay? It is stated as under:

St afeHumTUTtgat ° fg e S |

TR - R -UeHlge & W01 wewd 11211

Those souls that are engrossed in right conduct, right faith and
right knowledge are known to be resting in the real self (sva-
samay) and those affected by karmic material can be said to be
engaged in non- self (par-samay).

Now, the limitation of the two-fold nature of samay is
described:

TSR TR T el @ |
Sierehgl TEN A fergerfentt gife 1131
Oneness with the self is the most beautiful ideal in the entire

universe and anything contrary to this leads to karmic bondage
and conflicts in life.

There is lack of accessibility of concept of oneness of soul. It
is rarely discussed:

GRURTIEIUHET Hoae fa shmumasreha! |
TN U U1 goral foegwed | 141




4.

15 ]

Thestory ofmundane desires, itsenjoymentand consequential
bondage has been heard, known and experienced by all jivas
in the universe and hence easily understood, but the story
of oneness of soul (ekatva) and which is entirely different
from other substances (vibhakata) has not been revealed to,
understood and experienced by the self. This is not easily
accessible in the universe.

Now, the oneness (unique) and differentiated nature of the
soul is stated:

d Ugwiogd TUE AWUN  |iegaur |

Sfe qTUSS  UHTUT ahest B T Ewied 11511

I will show you the uniqueness of the self with oneness and
differentiated from others based on my rich knowledge of
its experience. You accept it after validation by your own
self experience. However, even if you are not enlightened,
do not be ensnared, as it relates to the ultimate experience of
your own pure self.

What is the pure soul and what is its nature?

o1 fa 2ife sroaw= or gus STOR g S wrE |
g WU @ UmEl Wit W og | agliell

The real self is of the nature of knower (gyayak). It is neither
pramatta (up to the state of 6th stage of the ladder of spiritual
development who do not absorb in the self same nature) nor
apramatta (7th and above stages who absorb in the supreme
nature). This nature of knower is its unique characteristic and
has been declared so in the Jain scriptures. (See Annexure
XX for more details on the spiritual stages)

The division of soul into three ratnas leads to impurity of the
soul:

FagRuEfeEdfe vnfored =it <|ui uni |

o1 f& oTrui ot =R O SEOT STORT GEt 11711

The three attributes of the knower viz., conduct, faith and
knowledge are from the empirical (vyavahara) point of
view. From the real (nishchaya) point of view, the pure soul
does not have distinction in terms of knowledge, conduct
and faith. The knower is only a pure knower.




10.

I1.

12.

The need for vyavahara standpoint is described:

g U1 for HerRuuTSSl SrurewtaTd ferom g eg |

8 IagNUT U WRHeaeHuT- "y |18

It is difficult to communicate to a foreigner (non-Aryan)
in the language other than what he knows. Likewise, the
knowledge of pure self cannot be communicated to ordinary
persons except the language in which they are familiar.

The vyavahara standpoint helps in explaining the supreme
reality:

it fg gevrfeesfe roumurfhvi § shac 92 |

T GeohafeTHiaun Woifd  eleroagter=m 11911

Those who have experienced the pure soul based on the
knowledge of scriptures are called shrutakevali (all knowing
Masters of the Sacred Scriptures) by the highly accomplished
saints (Rishis) of this world.

St GEUITUT Tedl SAT0Te eehater aurg forom |
UIUT SN Hedl STl ehactt w1101
Those who have complete knowledge of scriptures are called
vyavahara shrutakewali by Jinas because knowledge of

scriptures eventually leads to the knowledge of the soul, as
all knowledge is soul only (other substances are inanimate).

Why the vyavahara standpoint is not to be relied upon?
TATR el el 2R g ggutedt |
ermieel el AHTegt gafe Sfat 111111

The great saints have revealed that the empirical point of
view is not to be relied on and the real point of view leads to
the understanding of reality. So, one who takes shelter in the
pure viewpoint will eventually attain right faith.

The vyavahara standpoint is sometimes useful:

G2 GETeH! UNEedl WA |
TR JUT | g uwd fa wma 111211

Those who have realised the reality through the real viewpoint
and reached the absolute level of knowledge and conduct,
know about the pure soul and the need for this perspective.

[ 10 F——



13.

14.

15.

]

Those who have not achieved that complete level of faith,
knowledge and conduct but are in its process, instruction
through the empirical point of view is useful for them.

To know reality from the shuddhanaya (real standpoint) is
right faith:

eI Sfrarsian o quurare = |

ATHEHERUSR Selt WiRal ¥ W 111311

Nine tattvas (basic principles) - soul (jiva), non-soul
(ajiva), good deeds (punya), evil deeds (papa), inflow of
karmas (asrava), stoppage of karmas (samvara), shedding
of karmas (nirjara), bondage of karmas (bandha), and
liberation (moksha) constitute right faith if understood
from real standpoint (shuddhanaya). (The real standpoint
emphasises to know these nine tattvas from the pure soul
aspect only and not to view them as separate ones as these
nine constitute modifications and not the real self).

Shuddhanaya is explained further:

S UEH(e Wl IEFYS UTUUE U |

oy -AES[ d gg-ur faamittg 111411

Those who perceive the soul through the following five
characteristics know it from the real point of view. Knowers
of reality understand the pure soul to be unbound-untouched
(abaddha-sprashta) by karmas, not other than itself in
various modifications (ananya), oneness/fixed in its nature
(niyata), without special modifications due to its properties
(avishesha) and without the accompaniment of instrumental
causes (asanyukta).

Now, the subject-matter of shuddhanaya is stated:

St uTEfe STl STEGYg AUTUUTHISHE |

ueHTarsg yrafe furaTEet wed 111511

Those who perceive the soul through these characteristics
of unbound-untouched by karmas, not other than itself in
various modifications, oneness/fixed in its nature, without
special modifications due to its properties and without the
accompaniment of instrumental causes, understand the
whole of Jain philosophy. The Jain order/philosophy is




expressed through the scriptures which is (dravya-shruta)
and knowing the reality (characterised by knowledge) as it
is, is bhava shruta.

Now, the importance of three ratnas is stated:
THUTUTTUTERATTOT Sfergeartor wrgen fore |
afor gur ot fafour far sroamoi @ foresEt 111611

16. From practical point of view, it is said that the saints always
hold faith, knowledge and conduct as very dear to them.
However, these three are said to be only one undivided self
from the real standpoint (these three are modifications of the
same soul).

The example to explain three ratnas follows:
g U ki T gi i Srforson geef |
qt d SMUrERfe qun aweerefisn wEwut Il
e fg Sfiermn uieeal 98 9 WeERcet |
JUrENEEal 9 Yui @ =g g HieRasht™ut 111811

17-18. One who wants some monetary gain from the king has to
first identify or know the king, believe in him and then render
services in utmost possible manner to please him. In the
same way, one who is desirous of moksha, should first know
the soul-king, believe in it and then follow it/ experience it.
(All objectives are thus achieved through these three ways
of right knowledge, right faith and right conduct).

How long does a soul remain ignorant?
I UNRTTEE I MEfUTe 3T o i Ulieht |
ST Ee] g Jwteggt gafe ard 111911

19.  One remains ignorant (apratibuddha - lacking indiscriminate
knowledge) so long as one identifies the self with material
karma (eight-fold dravya karma), subtle or psychic activities
(bhava karma) and the physical body (no-karma) or believes
that these belong to the soul.

How do we recognise the ignorant?
3EHE TeHE oreieed fre erfy 7w d)
AU § W-T Aiwmro-fEed arl2011




3Mfe 7 Yearie Ueed 37 T anfl gedl R |
qifefe gon NS weew o fu g 112100
T g g ITe-fomw i wHEl |

el SOl U ik g A ITEHEt 112211

20-22.The ignorant entertains many erroneous notions about the

23.

24.

25.

5]

self. He identifies the self with other living substances (e.g.
wife, son), non-living substances (such as wealth and food),
and mixed ones (such as city, village, nation, etc). He thinks
that ““ I am these”, “these are like me”, “ I belong to these”,
“these are mine”, ‘these were mine earlier”, “ I belonged
to these earlier” ‘these will be mine in future”, and “I will
belong to these in future”. One who imagines like these is
unintelligent, deluded and ignorant. Those who know the
real soul will not have such false notions and are said to be
wise and knowledgeable.

Now, the Acharya addresses the ignorant:

SUUTUTHIEEHE! HeSITHUT HUTfe UiTel @A |

TE-TEG 9 qG (a1 G- HIE-wai 112311

When the knowledge of self is vitiated by ignorance and
accompanied by delusion, attachment and aversion, such

beings will only say the above mentioned statements (as in
20-22 verses).

HAUGUIUTICG! Sftal SasTiTereraunt fir |
e T TRTeEet el S WUt Hegtit 112411

Acharya Kundakunda says that the omniscient has seen the
being as always with the characteristic of upayoga (operative
consciousness comprising of knowledge and perception).

How can the self become identical to material substances,
and say that they belong to him?

W | o gl Sfaw-Ane 3

q ARl a9 o Wee- AUl diTe g 112511

Only in the situation that the soul becomes a material object
and the latter become conscious, one can say that these
material objects belong to him! (But this can never be the
case).




26.

27.

28.

29.

30.

Now, the ignorant puts forward an argument:

ife et it FoeerrreTeE <1 |

Tea far gafe forest dut g omen gafe 2@ 112611

Tirthankars and Acharyas are praised by their bodily
characteristics in devotional songs and hence the soul is
indeed the same as body. Otherwise, all these songs (stavans,
puja, etc.) will be false and imaginary.

Acharya clarifies in terms of standpoints:

TEAERUISAT WIHfE Sial <8l 9 gare Teuahl |

o1 g foresaen St <8t @ et 3 weeRgt 112711

According to practical or observed (vyavahara) point of
view, the body and soul are described to be one but from the
real point (nishchaya) of view advocates that the soul and
body can never be the same i.e., these are totally different
substances.

ZUTHUU} Sfarel <8 WivTeraE Yo quit |

wuulfe g @YS dfedl WU ohaefl wEE 112811

From vyavahara point to view, the saints adore the body
which is not the same as the soul but do so by believing that
the omniscient has thus been praised or worshipped. (From
nischaya naya, adoration of body is not the adoration of the
soul).

7 foresd w Sewife ot won f7 gifa safero |

hafor-T[UTt YUTTe St |l T shatel gorte 112911

The adoration of body is not acceptable from nischaya
viewpoint as the body characteristics do not resemble that
of the omniscient. The adoration of the properties of kevali
(omniscient) is real only when done keeping in mind the
properties of the pure soul.

The example for standpoints:

URRTE afoure sig ot for Tount SruuTon et EifE |
O Yeaid U1 SHA TN et Bifd 113011

Just as the depiction of a village or city is not the depiction

[ 23 ——



31.

32.

33.

34.

]

of the king as the two are different (i.e., houses are different
from the king’s palace). Likewise, adoration of the qualities
of the omniscient is different from that of his bodily
properties.

Who is a Jitendriya?

it 3fd faforan vnorEETETe quife o |

@ @ ffdfed a wuifa & forfewar | 13111

By conquering the senses, one who experiences the soul’s
nature of knowledge to be different from other substances,
is called as the real conqueror (Jitendriya) by the saints
engrossed in the pure soul.

Who is Jitmoha?

St wig g fforan urmor-weraée quiie o1 |

@ fore-mE arg wg-femmorn sfa 13211

By conquering delusion, one who experiences the soul’s
nature of knowledge to be different from the nature of other

substances, is called the real conqueror of delusion (Jitmoha)
by those who know the reality.

Who is kshinmoha?

Torenieen g Sgan Giun Aigt gfass 9 |

T g TiumE wuutle | fresatagfE 113311

Those saints who have conquered delusion and completely
destroyed the delusion producing karma from the soul are

called as kshina-moha (the annihilator of delusion) by those
who know reality or omniscient.

What is pratyakhyana?

Ted WA Tl UeeRaTs W T ot |

AT U=eRETul Unui foraen gutesd 113411

After knowing that all dispositions or bhava other than that
of self are alien to the self, one renounces or gives them
up. Therefore, this discrete knowledge itself is renunciation
(pratyakhayana). The state of knowledge free of alien
dispositions is by rule the state of prataykhana, nothing else.
An example for pratyakhyana:




35.

36.

37.

38.

I UM hifa givat weeataut fa siforg =i |

a8 Hed Wy v femere umoft 113501

In our mundane life, one gives up things if one realises
that things brought to him do not really belong to him after
ascertaining the facts. Similarly, knowledgeable people do
not treat alien dispositions as their own and discard them. (If
the washer-man brings the clothes which do not belong to
us, we will immediately discard them as not belonging to us
after ascertainment of facts).

What is discriminative knowledge?

uifer ww i T WiEt gesfe saei ua sEden |

@ wrg-formus woaem femmorn Sifq 113611

Those who believe that “delusion does not belong to me”
and that “upayoga is only my inherent nature” are those who
are devoid of delusion. This has been declared by those who
are adept in the knowledge of principles or discriminative
knowledge of self and others.

An example for discriminative knowledge in terms of
substances:

UIfer AW e 3T SewAfe SARANT Ua SrEhEhI |

@ e -foren wwaen fermorn st 13711

Those who believe that “medium of motion and other
substances do not belong to me” and that “upayoga is
only my inherent nature” are those who are indifferent and
devoid of attachment. This has been declared by those who
are adept in the knowledge of principles or discriminative
knowledge of self and others

Now, what do we mean by the experience of pure soul?

ITEHTHR T 31 SHUTUTUEE et |

ot T arfer ween feohfer T 3rout wwmoms 7113811

From the real perspective, the soul is one, definitely pure,
always non-corporeal and is characterised by knowledge
and vision. Not an iota of atom or matter belongs to me.
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10.
11.

12.

Questions for Practice
Introduction

Who has been paid homage in the first verse? The adjectives
- eternal, unmovable and incomparable are given to whom
in the first verse?

In what sense the word ‘samay’ is used in Samayasar? What
is the meaning of sva-samay and par-samay?

What is most beautiful in the Universe? Explain.

What is easily heard, well known and experienced by all
beings?

What type of knowledge of soul is emphasized in Samayasar?
What are pramatta or apramatta? Elaborate.

In what way right faith, right knowledge and right conduct
are called dharma? Explain from Nishchay and vyavahara
viewpoints.

From which point of view, the knowledge of the tattvas is
called samyakdarshan?

Explain the terms:

a) Abaddha-sprashta ( un-bound, un-touched)

b) Ananya (not other than itself)

c) Niyata (steady)

d) Avishesha (without any difference)

How long does a person remain ignorant? When will the
ignorance go away?

Write notes on a) the real conqueror of senses and b) real
renunciation

What is the subject matter of Shuddha-naya?




39.

40.

41.

42.

43.

CHAPTER -1
JIVA-AJIVA / SOUL-NON SOUL

Those who do not know the real nature of the soul, treat soul
and non-soul as one:

JTITOT-WATUET W@l § U -ATeU ohg |

Sfte oTSgEMUl W | @@l uwatd 13911

The selfis identified with psychic states of desire, attachment,
aversion, etc and karmas by those who are ignorant about
the pure soul, they lack wisdom and believe in the self to be
another substance.

IR SFEEY fasa-HemHETE e |

HUUIfd @@ 3MER Ui wfa el 114011

Some opine the intensity or mildness of psychic states to be
the self and some others treat body related karma as the self.
HEEEE Sitd R TS -fesid |
faeamur-wemur-Tuife St W gafe Sfat 1141100

Some believe that fruition of karma is an operation of the
pure self and some others treat intensity or mildness of
fruition of karma to be the self.

Sitet e S8 Qifour T e e Shafiesta |

IR WAEU g wmE Sita-faesta 1142101

Some consider the association of self and karma lead to the

birth of the soul, while others opine that the self is produced
due to combination of different karmas.

wafere sig-feret w-wont wefe g |

U1 - wHg-aTet foresg-ardifE forfegr 114310

The people with false perspective thus perceive the self in
many unreal ways. Such believers are not apprehending the
truth from the real point of view.

(Eight different views have been given from verses 39-42
and these are similar to the views of Vedanta, Mimamsa,

Sankhya, Yoga, Bauddha, Nyaya, Vaisheshika, Charvaka
and others).

[ 7 ——




44,

45.

46.

47.

48.

e

The truth about different views:

T2 Hed HTET UIRTe - g -qiRord - faroguo |
hater-fuife witren wg o stat 6 geafda 114411

The distorted views are the result of (delusion) operation
of karmic matter. How can these be said to be pertaining
to the pure self? This has been declared by the all-knowing
omniscient Jinas.

The karmas are material in nature:

argfag fu 7 s e uiTemE fvom Sifd |

STEH et @ gaafe gea fa faummmom 114511

All the eight different types of karma are declared by the
Omniscient as material in nature and it is well known that
sufferings are caused due to the fruition of these karmas.
(See the Annexure V for details on eight karmas)

The vyavahara standpoint:

TagReR SheuaTE afture foreRfd |

AT T Hed  IISSEIuNesit 1146111

From the practical/empirical point of view, these worldly or
psychic states are said to be belonging to the soul. This is
declared in the preachings of the omniscients.

An example of vyavahara standpoint:

T g it f o wEt seraeaen st |

TR g JeaAle wOR FmTE w4710

In case of movement of army or soldiers, it may be said, “the
king is moving” but the king is only one among the large
number of soldiers. Such an expression is from vyavahara
standpoint.

T I gagR SIS STUuTHTET |

Shet T @t gu acdiaent forfesar Sfat 114811

Similarly, the different psychic states are not manifestation
of the self. However, the scriptures treat them as belonging
to the self from practical point of view but actually speaking
the soul 1s different from all these.




49.

50.

51.

52.

53.

The attributes of the pure soul:

3INE-TEd -WiiEl 376w ICUIRUT-TE |

M0 AfTRTEUl SHa-HiuTfeg-Hatut 114911

The soul is characterised by cetana - consciousness. The pure
soul is in fact tasteless, formless, odourless, and inexpressible,
is beyond sound and comprehension of senses. It does not
have a defined bodily shape and cannot be comprehended by
any external symbol or sign (alinga-grahan).

[Refer to Annexure XIX for more details on this aspect.]

Twenty-nine types of psychic states which do not belong to
the soul are explained from Verses 50 to 55. [Note that each
one of them can be further subdivided in various ways.]

Sttareg utfer quont ot f& wien ot & w@n o f& g |

ufe ®a@ 0 WR O fa i v wgomwi 15011

The pure soul is without colour, without smell, without taste,
without touch, without visible form, without body, without
body shape and without skeletal structure.

Sfraem wifer T o1 for St i ferssredTa! |
U U= U1 R UTeRTH oTie | OTRet 115111

The pure soul neither has attachment, aversion, delusion,
nor inflow of karma, karmic bondage or body related karmic
matter.

Sitered UTfedt SR U IRTun Uie wEEd o |
U ISTW-ZOM U T SUIHRT-STOMT |1521]

The pure soul is devoid of the aggregate of karmic material,
groups of different kinds of karmic matter and further
aggregates of karmic matter capable of causing intense
or mild impact. The experience of the pure soul is not the
mixed experience of oneness of the self and others.

Sfioeq UIfedl ohg WIE-3OM U s8N o |
Uld ¥ IEg-3OM Ul WEIUI-ZEN kS 11531

The pure soul is without the activity of mind, speech and
body (yoga), karmic bondage, fruition of karmic material
and types of soul trails (margana-sthana).
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uit fafesergmon sfteeq o GicheraaTon a1 |
g fawife-gon ot dew-dfg-son  ar 15410

54. The pure soul is beyond the impact of duration of bondage,
passions, states of self purification (vishuddhi-sthana) and
the exercise of the control of senses (sanyama-labddhi).
UG I S-S0 U7 UT-ZT0T T e S |
AU g TS WA URITeI-deared qROTET 115511

55. The pure soul is without the various classification of living
beings (jivasthana) and stages of spiritual development
(gunasthana). All these are the result of association of matter
(pudgala ).
The reason for stating these as material attributes:
TAENUT § Ue ioed gafd SUUHICHT |
IUISTUET WA U1 g hg TUresauEed 11561

56. All these mundane attributes (twenty-nine types) starting
from colour (varna) and ending with the stages of spiritual
development (gunasthana) are said to be belonging to the
worldly soul from practical (vyavahara) point of view. None
of these characteristics or psychic states belong to the pure
soul from the real point of view.

The example of co-existence of the two:
R 7w SRe we o |
U1 I Eifd T AT g SASTRRUTTRAN Sreet 115711

57. These characteristics are mixed with the soul like milk and
water and look alike as these co-exist in the same space
units. However, the pure soul is distinguished by upayoga -
the operative consciousness of knowledge and vision.

Is there any conflict between two standpoints?
U9 TEHd UfedgUl @ WUt Jaen |
Teafe TE Ut U @ Ut e wiE 11581

58. From the vyavahara standpoint, people say “this path/road
is robbed,” while the fact is that only the people passing by
the road get robbed.

5]




59.

60.

61.

62.

qE 9 HIATUT UNSRTHTUT < RS 00T |

Seem wa auont f9uifE sEEma s 15910

In the same manner; the presence of karma and no-karma
are associated with the self as these are perceived that way
and are said to belong to the soul from the empirical point of
view by the omniscient Jinas. Looking at the colour of the
body one says that this colour is of that being.

TRARERAT <&l HIUMHREAT A T |

T gaEed 9 furesacug FafeEfa 116011

In the same manner; smell, taste, form (colour), touch, body,
bodily shape, etc are said to belong to the soul from the
practical point of view. This has been revealed by the great
seers (omniscient Jinas).

Why these are not identical to the soul?

TY WA A0 GERCATOT Fifd FUOTE |

GOR-UYEhRTOl U g  Juumest kg 116111

The embodied souls in the mundane existence have the
characteristics of colour, etc and once they achieve liberation
from this embodied existence, these attributes no longer
exist in them. There is thus no identical relation of the pure
soul with these.

The reason behind not treating them identical:

Shteit wra fg @@ "ea wra o woowt wife 2 |

Seeasiiaem g ufer fa@et g 2 w6211

If someone believes these different states (colour, etc.)
are identical to the soul, then there will be no difference
between the soul and non-soul, i.e. living and non-living
become the same. These are different states of matter and
not of the pure soul.

The worldly existence and these states:
38 WHRCHTUT Sfemui gsg1 gifd Soundt |
AR AURCAT Sa1 Wi -A1auoT | 16311




63.

64.

65.

66.

67.

5]

If someone believes these different states (colour, etc)
are identical to the soul in the worldly existence, then
these worldly souls will have physical forms, which is the
characteristic of matter.

Td UITeTesd Sial 8 TeRauiuT HeHet |

foreamur-gerrel fa @ Sfad wwren uw 1164110

If the worldly souls have physical forms, then the same will
be true in the state of liberation-the liberated souls ought to
have physical forms. This can be the view of an ignorant or
deluded person only.

Tarh = qriout fafour @1 <@ @ u=r g sftan |
ATR-USS el UASIAT UTH-HFEd 116511

Body-related karmas (nama-karma) determine the types of
body of all living beings. Beings have - one, two, three, four
and five senses; gross and completely developed or minute
and undeveloped forms.

T 9 firemn Sftegoms swor-9efE |

uEifg der-ugfé aifd e woure Sfet 11661

The different types of bodies of living beings have the
nature of matter and are made of karmic matter. This matter
is also instrumental in the formation of different bodies and
its types. How can the karmic matter be called as that of the
pure soul?

The vyavahara standpoint:

USTATISSTAT S GeHT e’ 9 o 94 |

EEm Sfa-guon gu gEErel SHiie7 |l

In the scriptures, only from the vyavahara standpoint, these
types of bodies such as developed (paryapta), undeveloped
(aparyapta), subtle (sukshma), gross (badara) and others are
said to be of the jiva.

The stages of spiritual development do not belong to the
pure soul:
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HIgUIeH g § 00T St W I[UIgToT |
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It is due to the fruition of deluding karma (mohaniya),
various stages of spiritual development (gunasthana) are
caused and described in the scriptures. How can these stages
be called belonging to the soul when these are inanimate?
[Note: The word ‘gunasthana’ can be replaced by the words such
as attachment, aversion, delusion, inflow of karma, etc. and the
meaning of this verse (gatha) can be further elaborated.]

Questions for Practice
Chapter 1

What are non-soul matters?

What happens if colour, etc are treated identical to soul?
What is the nature of eight kinds of karmas?

What is the purpose of examples of a) mixture of milk and
water and b) someone robbed on the road?

What is the nature of qualitative stages of spiritual
development (gunasthana)?

What do we learn from this Chapter on the relation between
soul and non-soul?

S L)
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CHAPTER 2

KARTA AND KARMA /THE DOER AND THE DEED

Why does karmic bondage take place?

e Ut Afe fa@ee q erEan g |

WU AT g Wl ehigted dge wial 116911

So long as a being does not distinguish between both the
soul and karmic inflow (which are distinctly different),
the person will remain ignorant and identify oneself with
passions like anger, etc.

HiEey qgacd aEd e guell el |

Sheedd agt Wit & dJea-giEite 117011

The omniscients have taught that the being that identifies the
self with anger, etc. and indulges in it, will only attract larger
accumulation of karmas and bondage.

When is there the absence of karmic bondage?

AT SHOT ST 3(TAUN STTHET0T § T2 |

U gife foRem g agEmw s |71

Bondage of karma stops taking place the moment the
distinction between inflow of karma (asrava) and the soul is
recognised or known by a being.

How to keep away from karmic bondage?

UGN THET e o faada-wE = |

goRaes &Rt o @ firaft g sftat 17211

Inflow of karma is known to be impure, opposite to the
nature of soul and cause of misery. A person with right faith
keeps away from them.

(With the above realisation and focus on the intrinsic
properties of the soul as pure and eternal, one experiences
Reality/Sat/Bhagwan-atma/Vigyana-ghana svabhava-
shuddha-atma, so says Acharya Amritchandra in his
commentary on this verse)

Now, the question arises as to how the soul gets rid of inflow
of karmas?
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JTEHFR T GG FUrHweT UIUTCHUTEw |

afrg foaqr afemt 9= e @@= wik 117311

From the viewpoint of pure soul, the soul (I am) is one, pure,
without attachment (sense of mine-ness to other objects)
and replete with knowledge and vision. With engrossment
in such nature of soul, I arrest all inflow of karma. (Acharya
Amritchandra in his commentary states that the soul is
pure as it is beyond the process of six-fold causation like
doer, deed, etc. (See Annexure XIII for details on six-fold
causation.)

The simultaneous occurrence of right faith and prevention
of inflow of karma:

Sa-foregt we S1Ya iUt qE SN 1 |

TRAT gRE-Thel T 9 ureum fremR At 117411

All the inflow of karma bound with soul, is impermanent,
not worth taking refuge, not eternal. Knowing these to be
miserable and cause of all misery, a person with right faith
does not get attached to them.

What are the signs of right faith?

FHEEE T URUMH U Ed 3 ded URuTH |

U1 g TIHTET S ST0TfG W gEre umeft 117511

Those souls are wise and knowledgeable who do not engage
in the fruition of karma and body related activities. (The
wise remain knower and seer of reality and do not consider
themselves to be doer and enjoyer.)

Is there any doer-deed relation in case of karma and jiva
(knower/gyani)?

o1 fa aftomfe or firogfe Swrssife srResaUssIT |

Ut Wil fa g O - soE-fag 176110

The knowledgeable souls are aware that material karmas
have many types. They don’t really get involved in their
manifestation, adoption and causing modifications of other
substances.

o1 fa aftomfe ot fioefe Swssfe o1 Wesuss |

oot St fa g w-ufoms soE-fa 17711
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The knowledgeable souls are aware that psychic (bhava)
karmas have many types. They don’t really get involved in
manifestation, adoption and causing modifications of other
substances. (Verse 76 refers to knowing about material
karmas; here the emphasis is on knowing one’s own bhava
karmas.)

o1 fa aftumfe ot fiogfe Swssfe o1 wesauss |

uuit STt fS g e - e - Wt 117811

The knowledgeable are aware of consequences of karmic
matter which is infinite in number and hence do not
get involved in manifestation, adoption and causing
modifications of other substances.

ot fa uftormfe ot fivgfe Swssfe o wesauss |
uTa-geE fa A wiomie wufd wwEtE 17910
Similarly, the matter also manifests itself in its own ways
and does not get involved in manifestation, adoption and
causing modifications of other substances including the jiva.

Now, nimitta (instrumental) relation between modes of the
soul and material karma is discussed:

Sa-URuMA-3g ™AW Ul UROTH |

e - - forfee e sia fa afomte 118011

Material particles come into contact with soul and are
bound with the soul and the soul also gets bound with them.
(However, the relationship between the soul and material
particles is that association of instrumentality (nimitta) and
not that of doer and deed.

ol fa Feafe wumm el w qaga Sfer |
3ruuituur-forfrmion g uftors o S fr 18111

The soul does not cause modifications in the properties of
karmic matter and the latter do not cause modifications in
the properties of the soul. The changes in both the substances
are the result of mutual instrumentality relation.

WUl HRUUT § el IS |UOT HEA |
TITEA -HF -heTul UT g STl S sTanut 18211
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In view of the above reasoning, the soul is the doer of own
changes of thought activity (bhava); likewise, matter is the
doer of its own changes in its substance and the soul is not
the cause of the changes in matter.

The doer and enjoyer nature of the soul:

foresaurr ud amer stwmug g whife |

Jedfe qunl @ ©id W1 ST g 7wl 118311

From the real standpoint, it is to be learnt that the soul is the
doer of its own self-same nature and enjoyer of one’s own self.

The standpoint of vyavahara:

TATNE g AT UMATA-oheH ohife Urfarg |

doa gull SuE U -ahe 31ia-aE 118411

According to the empirical (vyavahara) standpoint, it is said

that the soul is the doer of many kinds of karma and it is the
enjoyer of many kinds of karmic changes.

Is the doctrine of dual functionality acceptable?

Sfe TIRTETeRTHUT ghredfe § o dedre et |
Afrfar-afelmt wasse @ fomame 118511

In case the soul is the doer of changes in karmic matter and
enjoyer of the same (matter), it leads to the principle that
a soul (or any substance) can do the work of both soul and
matter. Such a doctrine of dual functionality is not acceptable
in Jain Philosophy or teachings of the omniscient.

TTET g IANTE GTAHTE 9 @ for At |

du 3 feerfedt dfefen-arfeon g sl

Those who believe in the principle of duality are considered

to have wrong faith. They believe that the soul performs
both functions of its own modifications and that of matter.

Two types of false belief:

fores< gt gfe Sfa-weiid g ST |

afeRfe SFM Wi wiEEET W W@ 11871

False belief is of two types: False belief related to the pure
soul and the other relating to non-soul substances. In the
same manner, concepts of ignorance, lack of vows, yoga,
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delusion and passions of anger etc., are also of two types as
above.

TRt fies St STferfe STuTuTSs i |

33N Jrwunui Siferfs faes =1 Sfiat 5118811

The concepts of false belief (mithyatva), ignorance (agyana),
lack of vows (avirati), channels of activity (yoga), delusion
and passions of anger, etc., are non-soul and material in nature
and the same are in a way taken to by the ignorant soul and
hence termed as that of jiva. Consciousness (upayoga) is the
characteristic of jiva but in the mundane world this upayoga
appears in the form of these distorted modifications.

SASTRRH 37U TiRoTHT fafoor Hig-Saed |

Torese sruumui srferf-wret @ umTEEE 118911

The consciousness of the soul, which is associated with
delusion from eternity has no beginning, has been vitiated
by three types of distortions viz., false belief, ignorance
(false knowledge) and lack of vows (false conduct).

Three types of vitiated modes of the self:

ug 9 Sairm fafagt ggt forston wa |

S e WiE SaN wEw "o 11901]

Although the nature of pure self (from real point of view) is
pure consciousness, without any blemish of attachment, etc;
but it gets vitiated due to perversion on its own and the same
nature of the self (upayoga) operates in three different types
of distortions.

S U WISHTET il | B T8 AT |

FrT Ui afie wE uRe g 191101

Whatever psychic distortions are taken to by the self, the
soul is the doer (karta) of those psychic modifications. Once
the self becomes the doer of these, karman group of atoms
turn into karmic particles and attach to the bondaged soul.

Karmas arise out of ignorance:
THOITOT red et U I W wmRar | |
JUUTTOT-wS Ste ST N g 11921
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In the state of ignorance, the self perceives the non-self as
the self and the non-self as the self. Thus, karmas take shape
(birth) in the state of ignorance and the self is said to have
become its causal factor.

Right knowledge does not lead to rise of karma:
WSS 3wt fU 7 W stgpeat |

H TS el SRETOT-TeRT 2 119311

In the state of right knowledge, the self does not perceive the
non-self as the self and the self as the non-self. Thus, karmas
do not take shape (birth) in the state of knower and the self
is said to have not become its causal factor.

How does karma arise due to ignorance?

fafagt Tgasirm stw-foaw ife. ®iEise |

FHAl qTEAATH e W I 1194 1

The idea such as “I am angry” operates in three different
ways in terms of the consciousness (upayoga) of the self.
These are of the types of false belief, false knowledge and
false conduct. When this happens, the self is said to be the
doer of the relevant type of consciousness (upayoga).
[Note: The meaning of this verse is to applied to other
passions, attachment, aversion, senses, karma, etc. |

fafergt e 3107 -faeod wRefy ST |

FHAT qEAATE  qfe W -HIEE 11951

The idea such as “I am the medium of motion etc.,” operates in
three different ways in terms of'the consciousness (upayoga) of
the self. These are of the types of false belief, false knowledge
and false conduct. When this happens, the self'is said to be the
doer of the relevant type of consciousness (upayoga).

The ignorance of the self is the root cause:

TE T geafor STunE Furte Hegie |

ool 3Tfer A TR RIS STUUITUT-HISAUT 1961

In the similar way, the ignorant person with very low level
of wisdom considers other substances to be belonging to
one’s own self and also considers self to be belonging to
other substances due to ignorance of the nature of reality.
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Right knowledge destroys doer of non-self belief:

TRUT g W Sk 3ren fremafagfE uftenfedt |

Td @ W Wi W gee wed -kt 119711

According to the right believers (knower of reality), the soul
is said to be the doer of these above types of ideas (psychic
activity) out of sheer ignorance. Knowing this, the right
believer (samyak-drishti) gives up this false belief of doer
of other objects and considers the self to be the non-doer of
this false idea.

The vyavahara standpoint:

TEENUT g AT e TSUSIATIOT Teafon |

HIOTIOT T HEATIOT o viteRrmTote farfergtion 119811

The belief that the self creates external things like a pot,
cloth, chariot or that the self is doer of karma, senses, body
building related karmas and other types of karmas is only
said to be so from the empirical (vyvahara) standpoint.

The vyavahara standpoint is not reliable for spiritual
development:

Hfe A et I shissl O el giss |

SRR U1 AERST UT |1 U df gate st 119911

In reality, if the self is the doer of other substances, then the
self must by rule become or get absorbed in other substances
(by changing its nature to be of other substances). But this
act of submergence into others by losing one’s identity does
not happen and so the self'is not the doer of other substances.

An instrumental cause:

Sfiat U i U Ui U Ulg WE e |

SAESTRT SWTE I afd gare et 1110011

The soul is not the doer of a pot or cloth or any other
substance. These activities of making a pot, etc. take place
due to yoga and upayoga and constitute instrumental factors
(nimitta) and hence the self is said to be the doer.

The knower (gyani) is the doer of knowledge (gyan):
I YNTeTeedT0l TRUTTHT Bifd UTTOT3ITERUT |
U7 Hfe qTfUT 3TTeT it STTuTie |l gate oot |110111




101. The pure soul does not cause the material modifications of

the inanimate nature of knowledge-obscuring karma and
other such material karmas. One, who knows that these are
not done by the self, is endowed with right faith.
[Note: Here, one can replace knowledge-obscuring karma with
the other seven karmas, passions, attachment, aversion, delusion,
five senses and so on to comprehend the deeper meaning of the
verse. ]

S WTE GEugE TG IS | O T & |
4 aem gt W Wl qe g oAet I (110211

102. The self is the doer of both auspicious and inauspicious
psychic dispositions; it has caused these karmas (bhava)

and suffers or enjoys the consequences of the same in the
mundane existence.

One substance cannot create another substance. The living
cannot create the non-living and vice versa:
S St Ot e WY ITUTTR g U7 HeRw(e 2o |
Al AUUMTAl g | URumHE s 111031

103. Any substance manifests on its own in a spontaneous way
in itself and in its modifications. It cannot be transformed
into another substance of altogether different nature. How
can a substance transform the other substance when it is
inherently unqualified of doing so?

TSR 9 3TET U1 Tl TRTerHag st |
A SWIAGedal dffg e A | 1111041

104. The substance matter and characteristics of karma cannot be
affected or caused by the soul. Since the soul is not a causal
factor in both of these, how can it be called the doer of the
same?

The argument of instrumentality is a mere formality:
Sitafrg ¥gue serd g ufedgur aiumg |
SftauT e T HUUTRE SSTER-HOT 1110511

105. “The soul has caused the karmas” (although it is only an
instrumental agent in causing the same), such a statement
is formally and relatively made because it is so observed in
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the mundane realm. Due to ignorance and false belief about
the true nature of living and non-living one considers this
statement to be absolutely true.

An example of a formal statement:

Shafe e T T W T Sue o |

FEERUT AT e UIUTIERUTE Siraor 1110611

Wars are generally fought by soldiers but it is said formally
by people that the war has been waged by the king. In the
same manner, it is said that the soul has caused knowledge-
obscuring and other karmas. This statement is from the
vyavahara standpoint.

Suefe whife o sigfe ulommufe fiugfe = |

AET  NWTEA-ged JEgR-UERH  axed 1110711

From the vyavahara point of view, it is said that the soul
creates karma, causes actions, creates bondage, causes
modifications and binds karmas.

WE T SEE JreupTen f serfert |

g Sftel FaERl earurTeTt Wittt 1110811

According to the vyavahara point of view, it is said that king
is responsible for virtue or vices of the people. Similarly, it
is said that the soul is responsible for causing modifications
of matter and its attributes.

The causes of material karmas:

WHUUIET T T3 HUUifd SEeharl |

fee~ otfermul @SR a SigeaT 1110911

There are four general and real causes of karmic bondage,
also known as pratyayas (inflow of karma) - these are false
belief, lack of discipline through the supreme vows, passions
and the three-fold yoga.

3 ot far = e wfore ¥ g et |

fueotfegt ot @ wSfed =Rwd 1111011

The above is also explained in terms of thirteen stages
of spiritual development from starting from first to end




with thirteen, from false faith (mithyatva) to the state of
omniscience (sayoga kevali).

T TN W URTAehAeaEHar s |
qTfe wifda o fa afg dem smeriiiiin

111. The spiritual stages (gunasthana) as described are in fact
due to fruition of inanimate material karmas lacking
consciousness (non-soul). Even if it is said to be done by the
self, the soul is never the enjoyer of these karmas.

UEITOTET § TS S FHedtd UmEl STl |
AT SHAlsehal U T HEafa ST 111211

112. Actually speaking, the spiritual stages are caused by
operation of inflow and bondage of karmas and hence the
soul is not the doer of karmas and the spiritual stages. (There
is only a causal relation between these.)

g Seed TUTUUTERA higl far a8 e 3turuuTt |
SHeTeiiaed 9  UE-HUUU-UTEuo | 11131

113. Upayoga is an inseparable characteristic of the self. If anger
is treated to belong to the pure soul, then there is problem
of treating both soul and non-soul as one. There will be no
difference between the two.

wafirg i g S S 7 o ARTseE |
IT-HTN Yl U -UihTH -SRI (111411

114. Ifthe above argument of oneness is accepted, all souls in the
universe will be proved as non-soul by application of this
rule (which is not true). The same argument of oneness will
also become true for inflow and bondage of karmas (subtle
karmic matter called dravya karma and the psychic passions
of bhava karma), body related karmas (no-karma). This will
be an absurd conclusion.

3T 2 3TUUM B! AUUEATORN gadfe <et |
WE higl dg U= T USRIl 370Ut |11151)

115. Once it is accepted that the soul with its characteristic of
upayoga is completely distinct from anger; the inflow and
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bondage of karmas (pratyaya), karmic modifications and
body related karmas are also entirely different from the self
like anger, etc.

The belief of Sankhya philosophy:

A O T g, U T RO ShEeTaT |

g U - g - Tt srofvoret qer Aifg 1111610

The matter has its own nature to get bound with the soul
in the form of karma particles. If this is not accepted, then
matter is likely to be treated as unchangeable substance
(which cannot be true).

FHIZISTUNY I AU HEAHTA |

THREH FHTE! qHesle 6 -qa3it ar 11117 1|

In the case of non-belief in the nature of mutability of matter,
karmic particles, their ability to transform into karmas as per
conditions of the self, there will be absence of the mundane
world, as believed by Sankhya faith. (The soul will be
without karmic bondage and hence in liberated state).

Siiat qRUTHEE TRITAEsaTTuT ST |

q Hg-woRumd g U aiumeEfe =T 11181)

If the soul is assumed to transform basic matter of karmic
particles into the form of karma bound to the self, then
the question arises how the particles which do not have
transformability characteristic can be transformed so by
other altogether different substance like the soul which has
consciousness as its characteristic.

318 waHa fg aRumfs s dire 3= |

et uRumrER ww wwmER fes 11191

If it is assumed that karmic particles transform on their own
accord in different karmic modifications, then the statement
that the soul causes changes in karma conditions is not
tenable.

forerm swerufiorg s ferm 2ife wiwTet < |

q@ @ UNUMERUNE-URuE Uy awd 1112011




120. Therefore, it follows as a rule that the matter transformed into
karmic particles is only of the nature of karma. Similarly, it
is to be understood that the matter which is transformed into
karmas such as knowledge-obscuring karma are also karmic
matter of jnanavaraniya type (and not the pure self).

The self has its modifications:
U Y FGl hH U1 T UNUMIR HIgHTEH |
Wg TH ged Siar raiumet dqer @ife 1112110

121. If it is assumed that the self is not bound by karma
automatically by itself and does not have modification of
anger (and other passions) of its own, then the soul becomes
immutable according to this viewpoint.

Jfuniafe w9 Sfid wigielfe Wiate |
TAE  AWTEl UHse SEEmsh avii12210]

122. If it is assumed that the self is not bound by karma
automatically by itself and does not have modification of
anger (and other passions) of its own, then according to this
belief, there will be no existence of this samsara (world).
This view is similar to that of Sankhya.

UIRTeTohtH ehigl Sfid URUTHTfS Shigw |
@ HaWuume g v gRotmEfe et 1112311

123. If it is assumed that material karmic modifications such as
anger cause the soul to have such modification of anger, then
the question arises as to how the material karma can force
the self to change when it does not want to change?

3T TIAHUT URUMTE ShigHTIul TF < T |
@ uRummEe Sl wremfae st 1124100

124. If it is assumed that the soul of its own accord has
modifications such as anger without any causal agent from
outside, then the belief that material karmas of anger cause
the soul to have passion (bhava), the modification of anger
becomes wrong.
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125. It follows as the principle that the soul accompanied by
karmic material modification of anger is called angry soul,
the soul accompanied by karmic material modification of
pride is called an arrogant soul, the soul accompanied by
karmic material modification of deceit is called deceitful soul
and the soul accompanied by karmic material modification
of greed is called a greedy soul.

The difference between gyani (wise) and agyani (ignorant):
S UG WITHTET Sl | Fi T HPed |
UTTUTER § UTIUTHSAT S{UUTTUTHSAT STOTTOTed 111261

126. Whatever modifications of the soul take place, the soul is the
doer of the same passion (bhava) karma. Those with right
faith in the pure soul will have gyanamaya bhava (nature
of reality) (thus not creating bondage) and those with false
faith will have agyanamaya bhava contrary to the nature of
reality (thus creating bondage).

JTUUTUTHSTT HTAT STUTUTOT HUTFE qOT SHEHTIOT |
UTTOTHSAT UTMTUTER g U1 HUTie q¥al g shedTior [11271

127. An ignorant person lacks right knowledge of reality and
this lack of right attitude creates karmic bondage. A person
with right knowledge of reality will have right attitude (to
substances) and thus does not create karmic bondage.

TTTOTHAT HIETAT UMUTHST =g STTEe Wil |

T R UMTURE Wed  Wre g UImoTHa 1112811

128. Any idea or modification that arises out of right knowledge
will only be in the nature of right knowledge and consequently
all modifications of a wise soul are of the nature of right
knowledge.

SUUTTUTHAT WTET AUOTTON =i ST Wil |

TG ATEl WIET AUUTOT-HAT TR |11291]
129. Any idea or modification that arises out of false knowledge
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will only be in the nature of false knowledge and consequently
all modifications of an ignorant self are of the nature of
falsehood.

An example to explain the difference between gyani and
agyani:
FUTHAT WISTE! TTEd HUSATE T |
IT-TIAT HIEE! e WEd g dhedt 111301
STUUTTUTHET HTE STUTIOTON sgferet far s |
UTTOTER g UTTOT-We Hed Wra et Bt 1113111

130-131. Gold ear-rings, etc. can be made out of gold only and iron
chains can be made out of iron. Similarly, modifications of
false knowledge will emerge out of ignorance of real nature
of reality and modifications of true knowledge will emerge
out of right knowledge of reality.

The soul is itself responsible for its ignorance of psychic
dispositions:
JTUUTUTE | Ig3T A Saui asaet] |
freomen g Seeft Siaed  STEEEIUN 1113211
3T FESHEH g S a0l gag et |
S g AWM Srarui | warsea 1113311
& W01 S 3¢ Wit SArarvi g fegsesTEl |
TIgUmEIEY a1 weal ferfe-wat ami11341)
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q @ SafuTels, FHFITAUNG 34T |
qEAT g Bife ¥g WAl URUTH-{IEToT 1113611

132-136. Lack of knowledge of tattvas (basic principles of reality)
is caused by (instrumentality) rise of ignorance (knowledge-
obscuring karma) and lack of right faith is caused by the
rise of mithyatva (perversion/darshan-mohaniya karma).
Lack of taking to vows is caused by the rise of conduct
impeding mohaniya-karma and perversion of thoughts is
caused by the rise of passions. Tendency to do good and bad
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or not to do anything is based on rise of one’s activeness of
yoga (mind, speech and body). Therefore, it is the mass of
karmic materials that cause (instrumental) psychic states of
eight types such as knowledge-obscuring and other karmas.
Thus when this karmic matter gets bound to the soul, the
self becomes responsible for its own ignorance of psychic
dispositions.

The modifications of soul and karma are different:
Siteed g T 9 W URUTHT g gifd et |
TE Sftal e w @ fa wmie-AmEuen 1113710
Tehed g UNUTHT Safe Siaed IR |
N e -vefé faun Seww aftomm 1113811

137-138. In case, it is assumed that the soul and matter together
produce modes of attachments etc., then both soul and matter
will have the same or identical modes of karmas. Truly
speaking, modifications are that of matter only and these can
take place independent of attachment, etc., and are without
the instrumentality of attachment or ignorance. Thus, the two
modifications of soul and karmas are completely different.

T2 S ug e ninTreesasae T uiond |
Td UE-Sien g @ fa swrm-wrewen 1113911
TeHEH g URUTTHT TRTTeTeeaed shFHHTeT |
@ Sfta-ura-gegfe faon wmmem ftomEt 1114010

139-140. If it is assumed that the soul and matter together produce
modes of attachment, etc., then both soul and matter will
have the same or identical modes of attachment. Truly
speaking, attachment and other modifications are that of
the soul and these can take place independent of fruition of
karmas and are without the instrumentality of karmas. Thus,
the two - soul and karmas are completely different.

The two standpoints on bondage of karma:
Sid g U5 dfe JagRUEHRE |
YZUEEH g S1a 31agyg gafe & 1114111
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141. 1t is said from the viewpoint of vyavahara that the soul
is bound and is in contact with karmas. The real point of
view states that the soul is unbound and has no contact with
karmas. The real nature of soul and matter is completely
distinct.

Samayasar transcends all standpoints:
T AGHEG, S T g 01 UrEueg |
TeRETICahal JUT HUUTRE St | THAER 1114211

142. It is only from particular standpoints that the statements of
soul being bound with karmas or not are made. Samayasar
or the pure soul is of the transcendental nature and is beyond
these two viewpoints.

Transcendental nature of the pure soul which is beyond
standpoints:
gug fa vramor 9t soTfe ureR q AHEAfseE! |
o1 g vrueRd fivefe fehfar fa oremeraufidion 1114311

143. The aspirant who has realized the pure soul takes no sides
of standpoints after having thoroughly understood reality
through application of standpoints. Such a soul engrossed
in the experience of pure soul is a knower of the various
standpoints.

As a fact, Samayasar is transcendental in nature:
HOEHuUl THT @Efe T uraR aaed |
HeauraueReRfgal WiUTEt St | WHaE 1114411

144. Samayasar i.e., the pure soul is of the transcendental
nature and is beyond all standpoints. Understanding and
experiencing the same is called by other names such as right
faith, right knowledge, etc. (The three names - samayasar,
samyak-darshan, samyak-gyan look different in terms of
names but refer to the pure soul.)




9]

10.

11

Questions for Practice
Chapter 2

What are the features of karmic inflow?

What does a person with right knowledge think about the

soul?

What underlies the belief of the Self in doer-deed relation of

karmas?

How do we recognise the real knower?

Explain the standpoint in the following statements:

a) The self produces and enjoys own self.

b) The self produces and enjoys/suffers karmic
modifications.

c¢) The self produces and enjoys the self and karmic
materials.

What underlies the belief of the self in doer-deed relation of

karmas?

Can human beings make a pot or cloth? Express views on

the issues underlying it.

Interpret the statement that the ‘king is engaged in war’.

What is the six fold causation? Explain two viewpoints on

the same.

Explain the meaning and implication of the statement -

Samayasar transcends all viewpoints.

What is the most appropriate meaning/essence of the word

‘samayasar’?
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CHAPTER 3
PUNYA AND PAPA /GOOD AND EVIL DEEDS

Now, the description of the nature of good and bad karmas:
FHAYE FHHIC Eht AT 1018 GEie |
e d gife gHiet & GER gadte 111451

145. It is generally believed that inauspicious karmas are bad as
these lead to wrong conduct and auspicious karmas are good
as these lead to good conduct. How can auspicious karmas
be good when they lead the soul to the cycle of births and
deaths?
(The general belief is based on the distinction between
the two in terms of its purpose, nature of karmic bondage,
experience and consequences of these two types of karmas.
By the very name itself, punya is regarded as good and
papa as bad. However, a deep insight is given here. Both
cause karmic inflow and karmic bondage (which are not
part of the path of liberation) and hence treated here as the
same. They are said to be relatively auspicious and are not
absolutely auspicious. One is compared to gold fetter and
the other to iron fetter. But a fetter is indeed a fetter only!
The distinction is very useful in the mundane world to know
their differences.) (Refer to Annexure VIII for differences
between the two.)

There is no real difference between good and bad karmas:
wrafour fu foret sefe s fr 57 g |
sYfe ud e Ge-uge a1 we & 111461

146. Just as a shackle of gold can be used to chain a person and
the same made of iron can also be used for chaining an
individual (both people are in chains and both fetters serve
the same purpose). In the same manner, both the auspicious
and inauspicious karmas serve the same purpose of karmic
bondage. There is no difference between the two from this
point of view.
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147.

Both good and bad karmas are not desirable:

AT g AT T T W HUE 0T I WA |

qrEron fg faumat St - - 1114710

Both types of karmas are not beneficial and hence it is better
not to have fondness or association with either of them as
this desire to have association with either of them results in
destruction of the independent operation of the soul i.e., it
amounts to perversion which causes distortion of the self by
the self in the self.

An example:

I UM hifa givat Hicoadta st faom |
TSSife qUT TS GEW TR0 = 111481
T F- T -w-wEe o B U |
ot UNEfd T aEEER weEE-ve 111491

148-149. In the mundane world, an individual will give up

attachment or company of evil people knowing that it
is harmful to him. Similarly, one who is engaged in the
contemplation of the pure soul gives up attachment and
contact with different types of karma knowing that they are
dreadful and harmful! They are terrible as their bondage
destroys the independent nature of the self and causes misery
in the cycle of transmigration.

Both lead to bondage:
T Sl W Geate sial foreral |
TE fronaedt qrgn ey | 9 111501

150. The ones who have attachment generate karmic bondage and

151.

5]

those with detachment realize freedom from karmic bondage.
This has been preached by Jinendra dev (omniscient lord).
Hence, those interested in liberation do not get involved
with petty attachments.

Knowledge is the key to moksha/liberation:

T T TH3 GEI S chereit guit vt |

afrg f3ar wera giorn urefa foremoi 1115111

The soul is the supreme reality and it is called samaya (soul),
it is pure (shuddha), omniscient (kevali), muni and wise




(gyani). The ascetics who contemplate and absorb in this
nature of pure soul attain liberation.

g g SAfeal st FHuife 7 a8 o anie |
q Hed AT -ad el -ag St weavg 1115211

152. Those that do not contemplate on the nature of supreme
reality but undertake rigorous austerities (tapas) or vows
(vratas) are unwise. The omniscient lord has called their
austerities immature (balatapa) and their renunciation
childlike (balavrata).
(In the absence of self-realization (samyak-darshan) these
practices will not yield the fruit of spiritual development.
People are immature and childish if they undertake these
practices as a ritual without application of mind regarding
the real path to moksha.)

The absence of knowledge leads to bondage:
TEFUTARTIOT ST HHEAT(UT 9el 99 = sheadT |
g~ & foreamui @ o f&EEfa 1115310

153. Those who observe auspicious practices such as vows, rules
of right conduct, austerities and celibacy but remain without
the knowledge of the supreme reality will not get liberation.
( The knowledge of the supreme soul is the key to moksha).

THZETEA | A STUUTUIOT quuTiresid |
TOR-THUT-85 U WieRa -85 31<T0Ta 1115411

154. In the absence of the knowledge of the supreme reality,
people do not know the root cause of moksha. Out of sheer
ignorance, they desire auspicious deeds (punya) which result
in births in this mundane world. They do so with erroneous
thinking that these good deeds will lead to moksha.

The three ratnas together constitute the path to moksa:
Sitendt-wegu T df-wirm Tt |
T - U0l =RUT Et g HieRa-uet 1115511

155. Faith in the pure soul and other substances is right-faith
(samyak-darshan), knowledge of these substances is right-
knowledge (samyak-gyan) and giving up of attachment and
other passions is right-conduct (samyak-charitra). These
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156.

three together constitute the path of moksha. (Knowledge of
the three is the real path to moksha)

Hiqut foresag sragnun fagan wagha |

g - WSO g ST shrerRgst fafgat 1115611

Ignoring the real path (nishchaynaya) of moksha, some
scholars/muni/followers indulge in activities of the
vyavahara path (vows, etc.) but destruction of karmas is
possible only when an aspirant takes refuge in the subject
of real standpoint. (Aspirants adopting only the vyavahara
point of view can never destroy the great heaps of karma.)

Consideration of any kind of karma cannot result in moksha:
FEUEH HEWTE ST UITATe Wt -Herumer |
foreg-Aelieguul 48 WV g Uesa 1115711

FEUEH HEHTE ST UITATe wet-Herume |
JTUUTTOT-WATSBUUT g UTTUT §ife uTesst 1115811

FEUEH HEHTEl ST UITHTe wet-Herume |
FHUT-AEATBU0 a8 =i i umesd 1115911

157-159.The white colour of cloth fades away when the cloth gets

160.
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covered by dirt. In the same manner, it should be known
that smearing of dirt of false-belief results in disappearance
of right-belief. Just as whiteness of cloth disappears with
settling of dirt on it, right-knowledge gets destroyed with
dominance of false-knowledge. Similarly, whiteness of
cloth wanes away with settling of dirt on it, right-conduct
gets distorted with the dirt of passions (kashaya). (Thus
the three key factors to moksha are smashed by the karmic
injunctions.)

Karma itself is bondage:

I geaunr-2fEt SHuRueT hueass |
THER-HuTeuon U faso s weat |west 1116011

The real nature of the soul is that of complete knowledge
and complete vision. But this gets smeared with the grime
of karmas. This results in the continued existence of soul in
this mundane world and obscuring of the nature of complete
knowledge and complete vision.




False belief prevents moksha:
eutsoTes fiest fSurerfz uiteied |
TEAEA Sita frestfefg fr omesat 1116110
U ufsuterg 3ruuTut fuTaRfs aftented |
FEIeAuT Sfiat sruuToft g unest 1116211
TRutsiuteg s fSuraifs aftefed |
AU Sral =il gife uneedt 1116311

161-163.The manifestation of right-faith is prevented by false-

W

belief (mithyatva) as fruition of this karma leads the self to be
one with false-belief. The manifestation of right-knowledge
is prevented by ignorance or fruition of jnanavaraniya karma
and thus a person remains ignorant. The manifestation of
right-conduct is prevented by fruition of passions (delusion-
producing karma) and thus a person lacks right-conduct. All
these have been declared by the omniscient.

Thus, false-faith, false-knowledge and false-conduct are
contrary to the three jewels which constitute the pathway of
liberation.

Questions for Practice
Chapter 3

What drives a person into the cycle of births and deaths?
Explain the logic behind the example of iron and golden
handcuffs/chains.

How have the Jinas revealed the path of liberation?

With what the omniscient has compared external austerities?
What destroys right-faith, right-knowledge and right-
conduct?
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164.

165.

166.

167.
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CHAPTER 4
ASRAVA / INFLUX OF KARMA

The nature of inflow of karma is discussed here:

foresT STfeRHUT FHUTESIT I GUUTHUUT g |

SEfagHAT Sftd qEEE UTUUT-TRUTHT 111641

False-belief, absence of vows, passions and yoga cause inflow
of karma and these are psychical (chetana) and material
(achetana) manifestations/modifications. The various types
of inflow of karma which arise in the soul belong to the self
and condition the self (in the transmigratory cycle).
TIUTTERUTTEEE A g HATEd Rl gifd |

AR fa gife et @ wr-SraTfe - wrEet 1116511

Material inflow of karma which is caused by material
modifications such as knowledge-obscuring and other
karmas are caused by attachment and other psychic activity
(bhava) where the soul is the instrumental (nimitta) cause.
Attachment, aversion, etc take place in the state of ignorance

and these in turn delude the jiva and the latter is said to be
the cause of this.

A gyani has absence of inflow of karmas:

uifed g STHEsE TETfefged STaEfiRiE |

Hd gea-firerg, Smorfe | @ @t 1116611

A person with right-faith (samyak-darshan) has no bondage
of karmas which are caused by inflow because of absence of
psychic (bhava) karmas. He does not get bound by the new
karmas but remains a knower of the existence of previously
bound karmas.

Attachment, etc cause inflow of karmas:

et TR S w5 s |

TATfE - faoaeraht STEERT SATORT UraR 1116711

Attachment, aversion, delusion, etc. are done by the self and
these are said to be the cause of bondage of karmas. For
a person devoid of these psychic states of attachment, etc
there can be no bondage; such a self remains only a knower

(gyayak).




T Whelfeg UTST W8 U1 el Sy quit 2 |
Stereq smwTe ufen o quieaate 1116811

168. A ripe fruit that has fallen from the tree cannot be made
part of the tree again (join the tree again). Similarly, once
the psychic modes are separated from the soul, these do not
create karmic bondage for the self.

Absence of karmic inflow for a gyani:
qetfig -HHTN Yot -fUtergt g U=t o |
T -TIT g wgy we fa oo 1116911

169. There is absence of inflow of karmic matter for a person
with right- knowledge; however the subtle karmic matter
that is in the process of annihilation is considered as a mere
lump of mud like other matter by the jiva.
w3fag AR A UMUCHUTUIE |
[T {AY ST qun e T oomeft g 1117011

170. Material inflow of karma is caused by the above mentioned
four factors and these create karmic bondage of many types
every moment depending on the degree of contamination
of knowledge and vision (the intrinsic pure nature of the
jiva). The knower is not bound by these karmas because of
absence of such psychic states.

FTET g FEUUTIE UTURUTIE guit & afomf |
3TUUTR UTTOT-T[UT Ot g W seie |t 111711

171. With lowest quality of operation of knowledge characteristic
of'the self, there are alternate modifications of different types
every moment, even in a very short duration. In other words
within an antarmuhurt jnana is overpowered by raga in the
lower stages of spiritual development. (Note: antarmuhurt is
maximum time of a little less than 48 minutes)

THUT-UMOT-SIR S URUTHE STEU0T- 90T |
uTToft quT g Srsgrfe Wit -sheRur fafaRer 111721

172. Although there is absence of attachment, etc in case of a
person with right-knowledge (or faith); the bondage of karma
takes place due to lesser manifestation of right-faith, right-
knowledge and right-conduct (Note that bondage happens
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until a person achieves the state of omniscience where all
the three are perfected).

Tedl YeafuTag] g Ul ey HEialged |
SN -TMOATNT Sefd HEH-HTE0T 11731
Tigul fUreawise a8 aufe Wg gatd Sauis |
g -fergt e e -wrafE 1117410

173-174. A person with right-faith has in existence the previously

175.

176.

177.
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bound material karma. When they mature, they cause new
karmic bondage depending on the degree of involvement of
the operative consciousness (upayoga) through attachment,
etc. These remain in existence when not matured and
cannot be enjoyed at this time, but they lead to the bondage
of knowledge-obscuring and other seven-eight types
of bondage when they mature (again depending on the
involvement of the jiva).

Hfa g foreasiies aren geeft iR i |

sefe 9 Sauiss awuil gt Sig URE 1117511

When these previously bound karmas remain in existence,
these cannot be enjoyed like a child-wife not fit for enjoyment
until she matures. When she grows young, she gets due
attraction and indulges in enjoyment. Similarly, seekers with
right-faith remain indifferent to the existence of previously
bound karmas and thus with no inflow of karma as the cause
of attachment or aversion is absent in them.

TRUT HIUT0T g HHATICGH STaemTt Wit |

JTHE - HIETHTS U7 Ul ST |/ivwer 1117611

The right believer of self is said to be the non-binder of
karmas. In the absence of psychic karmic matter, there
cannot be bondage of the subtle karmic matter.

T SR HIE 9 AT Ufedt W fefged |

TR ATEE - WTauT feuT ¥ O g i 1117711

There is absence of attachment, aversion and delusion in a
self-realized person (samyak-drishti). In the absence of the
causes of inflow of karma, influx of karmic matter by itself
cannot take place.




g wIgfedrat 313 -foreoren s | |
afg fa g T afa-vumd o seEf 1117811

178. Above mentioned four factors such as false-faith and others
are said to be cause of bondage of karma and these in turn are
caused by psychic states of attachment, etc. These psychic
states are absent in case of a person with right- faith and
hence no bondage incurs for a self realized seeker.

An example for the cause of bondage:
g YREUTERT et TR | STurafas |
T -THT- Bl A SefAt-wsgt 1117911
T UNUTER § Usd & Sl ool sgfaad |
Tegid S A UE-UREN g o Sften 1118011

179-180. When food is consumed by an individual, it breaks down
and gets converted into many forms such as flesh, fat, blood,
etc. In the same manner previously bound karmic matter
gets transformed into many types of karmic modifications

when an individual adopts the false point of view giving up
the real point of view.

Questions for Practice
Chapter 4

1. What is the nature of inflow of karma?

2. State the instrumental cause of knowledge-obscuring and
other karmas.

3. Why is there absence of inflow of karma for the right

believer?
4.  Explain the meaning revealed though the following
examples:
a) Fallen ripe fruit b) Clay of earth
c) Child-wife d) Grown-up wife

5 What is the purpose of providing the example of food getting
transformed into flesh, fat etc?
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182.

183.

184.
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CHAPTER 5
SAMVARA / STOPPAGE OF INFLUX OF KARMA

Stoppage of karma possible through discriminative
knowledge:

T3 A wETeg Ui & Sasi |
gl g wid g Sasii ufed @e] el 1118111

Consciousness characterised by upayoga is an attribute of
the self and manifests through knowledge and vision. It is
an intrinsic attribute of the soul completely distinct from
anger and other passions. From the real point of view, anger
remains an impure condition of the self and does not form a
part of upayoga/ the pure soul.

Fgfaad s UTteRTR <ITfer UTfeer Saati |
STAMMCE T KT TR =Tfer U 31fer 1118211

Upayoga/consciousness does not manifest in eight types of
karma and in body related karma (no-karma) and neither
do these karma and no-karma have any capability of being
a part of upayoga.(From the real point of view these are
distinct and diverse).

T3 g Afqadic ummr sigan g i St |

agan v fohfar gpeafe wrel SastrT-gau 1118311

When such error-free knowledge emerges in an aspirant
with right-faith, the upayoga of such souls remain with the
pure soul and is not directed towards mundane affairs and
pursuits.

How discriminative knowledge leads to the experience of
pure soul?

g ShUEHIEATE U HUEHTE U1 § uReedEte |

T8 ShIHIEA-dfeel U gl Uruit g umfor 1118411

No matter how much gold is heated, it never loses its innate
nature of goldness. Likewise, fruition of karmas may create a
lot of mayhem for a person with right-faith but such a person
will never lose sight of his innate nature of knowledge. One
with this kind of discriminative knowledge knows the pure
nature of the self and will never get confused between the
two.




T AU UTTUft S7UUTIUft JUTfe IWT-HAT |
JUUTIOT-AHISBUON 3TE-HETE raroat 1118511

185. Ignorance of the self prevails due to absence of true
knowledge and vision; thereby the jiva does not know its
innate nature. He does not distinguish between impure
psychic conditions and the pure nature and considers both
of them to be the same.

g3 g femmuia g3 Sawe erefe s |
AU g TGS, S -Haud wafe 1118611
186. "Those who know and experience the soul to be pure will

realize the pure soul and those who know the soul to be
impure and experience the same will remain impure souls.

How does stoppage of karma take place? To this query the
process of stoppage of karma is described:
STTITOT-HOquTT HfIS0T SguoT-UTe-wig |
ZquT-unufeg fadt gemTienat @ stuotfeg 1118711
St HEAETHERR SIS TTATOTHTUN 37T |
U1 fo & UiteRT =rer ferafe was 1118811
{UTUT STl SHUTUTTUTHSN J{UTUUTHSAT |
el STFERUT STwTuHe Wi sheufageh 1118911

187-189. Those who restrain themselves from getting involved in
auspicious and inauspicious activities, contemplate on the
innate nature of the soul to be knowledge and vision, give
up desires of other substances, do not nurture the desire of
any external company, contemplate on the pure soul by own
soul, do not focus on karmas and body-related karmas and
contemplate on the unity of self being oneself; such seekers
can realize the self and can experience the self. The soul that
contemplates on the self-same nature and gets engrossed in
it and becomes one with knowledge and vision attribute will
realise the soul that is free from all karmas in no time.

The sequence of stoppage of karmas is described in the next
three verses:

A ¥g uftrer sresraQTonioT Heagwife |
fores StuomUl Srfera-wret T SN A 1119011




TgUTe forer Srafe onforR stHefRTE! |
g -wraut feon Srafe s fa fomE 1119111
FHEEATHTA0 F Uit o Srafe e |
TR - ORI 7 HER-forigei g 1119211

190-192. The omniscient lord has declared the four factors causing

N
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influx of karma as false-faith, ignorance, lack of vows and
the three channels of activity (yoga) (inclusive of passions,
delusion, etc). One having right-faith, right-knowledge and
right-conduct does not nurture these four causes of influx and
so no bondage of bhava karma takes place and this prevents
the influx and bondage of subtle karmic matter (dravya
karma). With absence of karmic bondage, body related karma
(no-karma) is also arrested and as a consequence, there will
be stoppage of the transmigratory cycle of rebirths.

Questions for Practice
Chapter 5

What is upayoga? Where should it be directed?

What is the meaning of the statement — Anger subsists in
anger itself?

What is explained by the example of heating of gold?

How is the experience of the self not possible for an ignorant?
How does stoppage of karma take place?

What is discriminative knowledge? State its importance.
What happens when there is complete absence of influx of
karma?
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CHAPTER 6
NIRJARA / SHEDDING OF KARMAS

The nature of annihilation of the subtle karmic matter
(dravya-nirjara):
SaHmT-fifeafE geamor-wergummor- firgu |
S Furte wAfegt @ wedl forssr-forfasi 1119311

193. With right faith, whatever objects are enjoyed by a person,
result in shedding of karma whether these are objects known
by senses, animate or inanimate. This is about material
shedding of karma.

The nature of annihilation of psychic karma (bhava-nirjara):
Ted 3y foremn Srafe g8 @ gea |
d gg-gora-gfeunt defe ety forssr =g 1119411

194. Enjoyment of other substances (sensual pleasures) will
certainly lead to happiness or unhappiness as a rule. All
experiences of enjoyment are categorised as pleasant or
unpleasant. Knowing this, the ignorant one creates bondage
since he is not detached and one with right-faith sheds the
karmas as he is without attachment to these objects and
pleasures. [Thus the annihilation of the inner impurities
takes place when they are not nurtured through spiritual
absorption. ]

The power of knowledge is described here:
g foragaysidt et git o1 TRuneae |
T - egeE a8 YSife Uig swgre ummoit 1119511

195. If a doctor, who is an expert in anti-poison treatment,
consumes poison, will not die as he knows how to neutralise
the impact of poison. Similarly, a wise person with right-
faith has the knowledge for neutralising the impact of
enjoyment of objects and not letting karmic bondage take
place (or minimise the impact of bondage).

The power of detachment:

W Aol e SREWTEuT wewfe Ut g |
Tegauiil 3RE TITuft Ty or sewfe aRe 1119611




196.

197.

198.

199.
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Like a person who drinks wine but does not become
intoxicated if he is indifferent to it (he may be forced to
take it, or takes it without any interest, or may take it as a
medicine); so also a spiritual person with right-faith and right-
knowledge may seem to be engaged in worldly pleasures but
does not get bound by karmas (as he is spiritually awakened
and has no attachment for them).

This indeed is a paradoxical situation:
Haal fa o fafe s@aumon fa dam &8 |

TRUrgt e fa o = ureRen 7 R 119711
Those that enjoy the objects really do not enjoy them; while

those not enjoying them, are actually enjoying them (as they
are with delusion and attachment). This is like those who
play the role of different characters (say, in a drama/movie),
do not actually turn into the same character (even though
they play the roles in the best possible manner).

The nature of right-believer (samyak-drishti):

Seataar fafagt s afturd Rt |

U1 g 4 A WAl FTURT-Wial § 3TgHerht 1119811

A person with right faith knows the self and others this way:
There are many types of rise and fruition of karmas which
have been revealed by the omniscients. These do not belong
to my nature and I am only of the nature of knower. (A
person with right-faith directly experiences this way)

TR - TN el feamiiesit gafe wal |
U1 g W WS WG JUET-HIEt g SEwent 1119911

The nature of attachment is inanimate and is material in
nature. It happens due to the rise of the subtle karma. These
are alien to my nature. My nature is only of knower. (A
person with right-faith directly experiences thus.)

In place of attachment, one can replace with sixteen
other expressions and understand spirituality for better
comprehension: aversion, delusion, anger, ego, deceit,
greed, karma, body-related karma, mind, speech, body, ears,
eyes, nose, tongue and touch. One may consider many more
like these.




TS HTfegl STOATUT HUTTE SATURTEETS |
Sed swmfaaT = gafe aw femmorat 1120011

200. A person with right-faith (samyak-drishti) views the nature
of soul to be knower (gyayak), based on the understanding
of tattvas or reality and keeps away from the rise/fruition of
material karmas. (He is guided by knowledge of the self and
detachment.)
waTul- e fr g womdiot g faseie s |
o1 fa &t STotfe srouTor g Weaw e/t far 1120111

201. One, who considers even an iota of attachment as his, does
not know the real nature of the pure soul even if he is a
master of all scriptures.
STUITUT-HATUTAL UTOIE =Tfey | ST |
g Bife Tefegt Sirarsiia @At 1120211

202. One who does not have knowledge of the pure soul does
not know the non-soul substances as well. Thus, how can
anyone, who does not know the soul and non-soul substances
said to be having right faith?

What does the right believer reject?
el T a1 T g wE foed |
i wre Saetedd |ETE 1120311

203. He rejects all the states of transient material (dravya)
karma and psychical (bhava) karma and accepts the state of
experience of the pure soul which is permanent, steady and
one indivisible whole.

Knowledge is the only means to achieve liberation:
AMTHTUTHEIfHUThaet & @ §ife TeFhAd UT |
 TE Wt S Afeg fregfe Snfe 1120411

204. Different types of knowledge based on senses (mati),
discriminatory knowledge (shrut), clairvoyance (avadhi),
telepathy (manah paryay) and omniscience (keval) are the
state of knowledge only. The realisation of this state is
realization of reality and achievement of moksha.
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Knowledge is the key to moksha:

uTURTuTT faEion w8 g ue g fa o @Ed |

4 fivg forre-1e wife gesfl s -uftier 1120511

Many people make several efforts to understand reality
and the supreme state but do not succeed in the absence
of lack of knowledge of this attribute of knowledge. One
who is desirous of liberation from karmic bondage must
comprehend this state of knowledge nature of the pure soul.

Tefrg W fore wqgt dife foremefes |

T gify ot et g8 Sww e 1120610

One who loves the pure soul, seeks contentment in knowing
the pure soul, gets fully involved in knowledge (filled to the
brim by the knowledge of the pure soul) and such a seeker will
certainly achieve the supreme sate of happiness (and moksha).

i UIH WIS g1 Weed AW 30 gafe e |
oot -Hegun Uit g forere famorEt 1120711
A person with right-faith (gyani) knows (and experiences)

very well that his pure soul is only his (eternal) possession.
How can he say that other substances are his possessions?

gl URETEY W 6 srEEse | e |

UTTe 38 FST O UT URwTEt Hee 1120811

If external possessions (other than one’s soul) can ever be
mine, then I become a non-soul substance. From the real
point of view, my nature (soul’s nature) has always been
that of knowing and therefore, these external substances can
never become my possessions.

fserg a firserg = firseig & srea wrg forooer |

STET qET s g fa g U uitrEt wes 1120910

External (other than the self) possessions can never belong
to the soul. Whatever happens to these objects, do not affect
me in any way. Let these be pierced or divided, let others
take them away, let these be destroyed or let any other way
they be deformed; but these objects can never be mine (my
possessions).




[Note: A person with right-faith is not affected by destruction
or deformities of other substances. |

A gyani does not have different kinds of desires (Verse 210-
219):

AR AfUrest Wivh ool 7 vrese e |

YRR g ToER SATURT U1 & 2ie 1121011

210. In the state of non-possession, there are no desires. A wise
person does not nurture an iota of desire for auspicious deeds
(punya). Hence he is not the possessor of these deeds but he
is only the knower of these deeds.

[Note: To have any desire is possession. Desirelessness is
non-possession. ]

Jrufrgt furest Wit voft @ vresfe sted |
URTTE LTHET SO 01 | g 1121111

211. The state of no desires means the state of non-possession. A
knowledgeable person does not nurture evil deeds (papa).
Hence he is not the possessor of evil deeds but he is only the
knower of these deeds.

JURTE TfUTest WS UTTuTt & Ureme 31T |
SURTTE g STHUTEH WIURM 0T | Eie 1121211

212. The state of desirelessness means the state of non-possession.
A wise man does not nurture any desire for food. Hence he is
not the possessor of desire for food but he is only the knower
of the state of hunger.

rafwel sifurest wfth oot @ vrese W |
TUFETEL g UTUR SITURT Ao | 2ife 1121311

213. The state of no desires means the state of non-possession. A
wise person does not have any desire for any drinks. Hence
he is not the possessor of desire for drinking but he is only
the knower of the state of thirst.

wifen g fafag wea wre 4 viese U |
SoETHTE Rl vt § geaed 1121411

214. A person with right does not desire different types of psychic
states (bhava). He has realised the independent nature of the
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pure soul and does not seek refuge in desires but remains a
knower of these desires.
[Note: Those who have self realisation are completely
devoid of desires for possessions as these are against the
nature of the pure soul.]

STUUTEH - Wi ferET- it aw | furs |
HET-HUTRTEEH I 3T U1 ghade Tt 1121511

Whatever enjoyable objects are there at present arise out
of the operation of previously bound karmas and hence the
knower is always indifferent to them in view of the great
attitude of renunciation and he does not desire such karmas
that will lead to enjoyment of worldly pleasures in future.
[Note: Rise of karma affects enjoyment related to the past,
present and future. Enjoyment due to the rise of past karmas
has ended. Even an iota of desire or attachment for present
and/or for future, will create bondage; hence sublime
indifference (vairagya) is a great virtue.]

St Fefe afesste WY T faure 3 |

@ SR g umott 3wE fu ur e ATt 1121610

What one feels about desires now (vedak) and what is felt
(vedya) — both disappear every moment. Realising this
nature of psychic emotions, the knower (gyayak) remains
only the knower and does not desire either of these.

Note: The momentary nature of desires and the game of rise
and disappearance of desires are understood by a person with
right-faith. Hence, he does not want to become a victim of
these treacherous desires and remains indifferent. There is
time difference between the vedak and vedya bhavas, when
one is there, the other is not there. These are distortions of
the self and hence not worth getting involved.

FYAWITIVT FSSTEHTUNETY VIO |
HOR-E-fauug via sweste T 1121711
The enlightened self (gyani) remains indifferent to all
ideas of attachment and body-related desires as these
are instrumental (nimitta) for karmic bondage and their




enjoyment caused due to the fruition of karmas resulting in
further bondage and rebirths in mundane existence.

[Note: Attachment, aversion and delusion are instrumental
in holding a soul in this mundane world and contemplation
of enjoyment (pain and pleasure) condition the physical
bondage. The knower renounces all desires and remains
indifferent. ]

Ut TR Heaesay AR |
it forafe ToauT g shEnEsE et wurE 112181
TUUTTUT YUT T HeAeey SHEHSSTTE! |
feroafe smeRwEr g FEmESE STET @R 1121911

218-219. The knower (gyani) gives up attachment of all substances.
Even if he remains in the midst of karma, he does not get
affected by them. It is like the gold that remains in the midst
of the mire but does not get affected by the sludge.
The ignorant (agyani) does not give up attachment to all
substances. He remains in the midst of karma and gets
affected by them. It is like the iron that remains in the midst
of mire and gets rusted.
[Note: The difference between the knower and ignorant is
given above.]

The nature of a substance is independent of other substances-
an example:

guiaen fa fafar afemfamiateon g |
HEEn deurat v Ty weenfe ferugm &g 1122011
e unfuren fa fafar afemroataferg g |
HSiaed T Tt U1 HeekuuTIur UG 1122111

220-221.The white colour of the shell of a conch fish cannot be
altered into black even if it eats various foods consisting
of animate, inanimate and mixed substances. Similarly, the
knower enjoys various types of objects such as animate,
inanimate and mixed but his knowledge does not get
converted into ignorance.
TEA1 @ UF U@l GeHgd a9 ustiegl |
TeRwe feRUgHTE g Yarehwui UsTe 1122211




T uneft & g stgan unureETe a usttegu |
JTUUTTOTOT GRUTEY 2T STUUTTE e 1122311

222-223. However, the same conch fish, of its own, changes into

colour with or without taking any particular food and gives
up the white colour of the shell and becomes black in colour.
In the same way, the knower may also give up the soul’s
nature of knowledge, behaves like an ignorant soul and
then he becomes one without right knowledge (and creates
bondage).

Karmas do not force anyone to enjoy its fruits:
git Wig i fa 32 fafa-forfes g 9 wi )

at &t fa et wen fafag Wit ggomw 1122411

T SagfEt weRe S ge-forf |

at @t fa <fe we fafer Wit ggmm 1122511
g gt |t fer gfwt fafa-forfas o G )
&t ot <fe T fafey W ggwmw 1122611
The Frfedt famaret dae o - |

| ur 2fe s fafas W ggmm 112271

224-227. 1t is found in this world that those who desire a living
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from the king by serving him, receive rewards from the king
that provide pleasure in day to day life. Likewise, if people
engage in the service of karmas, then these karmas also
impart to them certain objects which provide pleasures to
them. Further, those who do not want to get livelihood from
the king, do not serve him, the king also does not reward
them with objects that provide pleasure to them. Likewise, if
people (gyanis) do not engage in the service of karmas, then
these karmas also do not impart them the worldly objects
which provide the ephemeral pleasures.

Now, follows the description of the eight qualities of a
person with right-faith worthy of liberation:

wefegt Stran forewent gifa forswan qun |

Ao aeRT STraT et g foregeRt 1122811

Samyak-drishtis (spiritual aspirants) have no doubts
whatsoever about reality and are consequently fearless.




There is absence of seven types of fears in them and
consequently they are beyond doubt (and remain unmoved
in adverse conditions).

What is this nihshanka nature of a samyak-drishti?
St =R T o f¥efe @ s -su-Higent |
Tt foreent =gt wwTiegt gurEsat 1122911

229. Aright-believer who has overcome all doubts is one who cuts
across four types of causes of karmic bondage (false-faith,
lack of self-restraint/vows, passions and activity through the
three channels) through absorption in his spiritual (knower-
seer) nature.
He does not incur karmic bondage relating to different kinds
of fear but annihilates karma as a result of doubtlessness and
fearlessness.

Desire-free quality (nihkankshita):
ST g U1 hife i %Y a8 Teaeiy |
ot foreehtE =iq wEATicgt quiesat 1123011

230. The knower, who has no desire for enjoying the fruits of karma
and other properties of other substances, is called as nihkanksh
samyak-drishti - a true believer who is free of desires.
Hence, he has no karmic bondage arising due to desires but
is instrumental in causing annihilation of karma as a result
of desirelessness.

Quality of non-disgust (nirvichikitsa):
it T e S =S WeAT-Har LA |
ot T forfeafefrest wrafedt guieaat 1123111

231. A knower who has no disgust of any kind towards any
quality of any substance is said to be having the quality of
nirvichikitsa.

Hence, he has no karmic bondage due to disgust but has
only shedding of karma as a result of this quality.

Quality of non-delusion (amuddha):
gt S S R we-way |
Tl e 3refedt wrfedt quieeat 1123211
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The knower with the supreme spiritual quality of gyayak-
bhava has absence of delusion towards all properties of
substances and thus is said to be amuddha.

Hence, he incurs no karmic bondage due to delusion but
there is only removal of karma as a result of non-delusion.

Quality of Upaguhan (enrichment):

it fagnfasat STEURT g Heae A |

T ITREUT-ShIT THATICG quresat 1123311

One who is devoted to pure or liberated souls (siddhas) and
does not reveal the defaults of fellow followers (keeps away
from attachment and aversion) is called as right-believer
with the upaguhan quality.

Hence he has no karmic bondage due to the ability to enhance
spiritual quality or inability to reveal faults of others but has
only shedding of karma as he remains a knower.

[Note: Upaguhan has two meanings - hiding and enrichment.
The right-believer never reveals the faults of others (does not
take pleasure in highlighting others’ flaws). He is focussed
on the contemplation of the pure soul without wasting
time in pointing out imperfections of others hence there is
spiritual augmentation. ]

Quality of reaffirmation on the great spiritual path
(sthitikaran):

S| e 9 U 7 sdfe | we |

o1 f3feamon -t womfedt quiesat 1123411

The knower attempts to re-establish himself on the great
spiritual path when he deviates or wavers from the right path
of liberation. Such a person with right-belief is said to be
observing this quality of sthitikaran.

Hence he has no karmic bondage caused due to deviation
of the path but has only shedding of karma as he remains
knower of pure soul.

Fondness for advanced spiritual practitioners (vatsalya):
St FHUTTE TS fdUg WIEUT WIREHWIE |
Tl TeTel- WIE-S[et TETfegt quteeat 1123511




235. The knower first has concern in his spiritual nature and
has deep fondness for advanced spiritual practitioners viz.,
the acharyas, upadhyayas and sadhus (from vyavahara
standpoint) adopting the path of three jewels (tri-ratnas).
Hence he has no karmic bondage arising due to non-affection
of advanced spiritual practitioners but has only shedding of
karma as he remains a knower of even this kind of fondness.

Quality of propagation of righteousness and spirituality
(prabhavana):

oI -"TEEl AUl -U=y WHE St =i |
Gt fSor-vmor-vereht wefegt guiesat 1123611

236. One who rides on the chariot of knowledge and focuses
his attention (mind) on reality/pure soul is called as right-
believer with absorption in the path as revealed by the
omniscient/s.

Hence he has no karmic bondage due to non-absorption in
the path but has only shedding of karma as he remains the
knower of this quality.
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Questions for Practice
Chapter 6

How does the experience of the soul lead to annihilation of
karmas?

What does the example of a doctor show?

What does the example of a person who takes wine show?
State its implications.

Why the rise and fruition of karmas do not affect the knower?
State the features of true nature of the self.

What type of mistake a person can make who has studied all
the scriptures?

One who does not know the soul, what does he not know?
How many types of knowledge are there from the real point
of view?

What should be done to attain liberation?

Gold in the midst of mire remains uncontaminated, while
a piece of iron gets contaminated. What does the statement
reveal?

The conch-fish does not change its white colour, no matter
whatever it may eat but may change intrinsically. What does
this example show?

Explain the qualities of a person with right belief.




CHAPTER 7
BANDHA / BONDAGE OF KARMA

Now, the cause of bondage is clearly elucidated:

T8 ot T it vigewet g Yuregen ey |
STUTFE STEEUT I ahife Tedife amamd 1123711
fsefe fiefe @ @1 ATctaaeRatcTaaute |
wfereml s FeaTor-gaeTs 1123811
3ITETE Feaaed aed T -faRfe weurtE |
foregaat forasst g foh o=t g @@t 1123911
it g vrewTel afey R T e e |
Toresarel fauur o swE-=igifé 9wE 1124010
i freerfedt gt e -farg fogm |
IS AT Feaat feroafe ot 1124111

237-241. Consider the example of a person applying oil or other
greasy substance on the body and remains in a very dusty
place doing activities with weapons (sword, etc) and cuts the
trees and/or branches of palm, banana, bamboo, ashoka, etc
and destroys the objects there, be it animate or inanimate.
By doing these he causes destruction of various objects with
many instruments. Let us consider the real reason for the
dust that gets bound to him in the process? It is the greasy
stuff of oil, etc. that is the real reason for this bondage of
dust on his body and not the various bodily activities. In
the same manner, a person with false-faith gets engaged
in many activities and has upayoga in these activities with
psychic emotions of attachment, etc and gets bound with the
grime of karmas.
[Note: It is established through logic that karmic particles,
channels of mind, speech, body and abuse of animate or
inanimate things are not the reasons for bondage but the
engagement of upayoga in attachment, aversion, etc is the
real cause of karmic bondage.]

Why does a samyak-drishti not incur bondage?




g YU Ut =9 URI Ui Weaite EfUTe §d |
YUTSEATH 310t hife wedfs amam 1124211
fsefe fiefe o a@1 AcfiaaeRateaatigte |
iemfaaml shife Zeamur-gaem 1124311
IS FHeaaen aew umon-farfE it |
foresaal fomsst g foh a=aamit ur @&t 1124411
St | g UigHTE! aftg UR qUT e e |
Toresarel fauure o e |atE 1124511
T Tt aga Sgfoey W |

3TeRTdt I3 WIS ot Teroafe Twut 1124611

242-246. Consider an opposite example of a person who has not
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applied oil or any other greasy thing on the body and remains
in the dusty place doing exercises with weapons (sword, etc)
and cuts the trees and/or branches of palm, banana, bamboo,
ashoka, etc and destroys the objects there, be it animate or
inanimate. By doing these he causes destruction of various
objects with many instruments. Let us consider what is the
real reason for dust not getting bound to him in the process?
It is the absence of the greasy stuff of oil, etc. that is the
real reason for not incurring the accumulation of dust on his
body and not those bodily activities. In the same manner, a
person with right-faith gets engaged in many activities but
there is absence of the psychic emotions of attachment, etc.
in his upayoga and so he does not get bound with the dust
of karmas.

The intention of a false-believer:
1 wuurfe féanfa o fEfasenta o wfE wxfE |
o eI SruuTToft umoft et g fererdiet 1124711

A person with delusion/ false faith or one devoid of right-
knowledge thinks like this: “I kill other lives” and “I get
killed by other beings”. One who thinks contrary to this is
the knower.

Erroneous reasoning symbolizes ignorance:
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JTSRGAUT FXUT Q10T FAUTeRfE quur |

3T U1 ¥ g o WU he i 1124811

According to the omniscients, the death of a being is caused
by termination of age related karma. No one can take away

this age karma from any one, if so then, how can a person
kill others?

JTSRGAUT U7 SaT0T FAUTeRfE quur |

S U1 g qE e A WUl e Al 112491

According to the omniscients, the death of a being is caused
by termination of age related karma. Others cannot take
away this age karma from you, if so then, how can others
kill you?

Why does erroneous reasoning symbolize ignorance?
it wuurfe Stafy a Sfifasena o Wi awfe |
T et vt unoft we g faedier 112501

The belief, “I can cause others to live and others can make
me live” is an erroneous (deluded) and ignorant view. The
wise (gyani) has the contrary view. (A gyani is one who
knows that the pure soul is a knower and seer and not a doer
of anything other than this).

IMHEAU Srare Sal T Woifa Weug |

IS = w1 3 g e A Shfag e afd 125110

A being lives because of fruition of age-determining karma
as revealed by the omniscients. One cannot give (or transfer

as these are subtle and not known to us)) this karma to others,
then how can you say that you are making others live?

AMHEAU Srare Sal T Woifa Weaug |

e = w fefq ¢ e v @ Shfae & afE 12521

A being lives because of fruition of age-related karma as
revealed by the omniscients. Others cannot give (or transfer

as these are subtle and not known to us)) this karma to you,
then how can others say that they are making you live?

The same logic applies to thinking about pleasures and pain:
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Sr3ToquT g WouTRe gfRaegfee i ww |
I Y& ruuTt uToft wat g faadiet 125310

253. One who believes, “I make others happy or unhappy” and
“Others make me happy or unhappy” remains with delusion
and ignorance. The knowledgeable has view contrary to the
above.

it S gfREEgR e o T |
= = U < g gfoRaegfedt e wan A 112541

254. All beings become unhappy or happy due to the rise/
operation of (delusion-producing) karma and you cannot
impart karmas to them, then how can you make them
miserable or happy?

et e frEme 2t |
& 9 U fifa 92 el we gferaat dfe 1125511

255. All beings become unhappy or happy due to the rise/
operation of (delusion-producing) karmas and others cannot
impart these karmas to you, then how can others make you
miserable?

esieT St gfaegfa et o s |
& 7w e 98w @ gied wd A€ 125611

256. All beings become unhappy or happy due to the rise/
operation of (delusion-producing) karmas and others cannot
impart karmas to them, then how can others make you
happy?
[Note: Not knowing the true nature of the soul and karmas,
the ignorant one has attachment to the objects and thus
causes bondage. |

It is false-belief that one can cause misery to others:
St mfe St = gfedt srafe s W@ we |
g g WiRat ¢ garfaa aife o g fasst 1125711

257. Death and/or misery of living beings are all the consequences
of operation of one’s own karmas. Is not your belief that “I
killed, I caused misery” really false?

75 ]




St U7 WS U ¥ gfedt | fa A weieuu v o |
T U1 HE! U gerteret =it o g faesn 1125811

258. Those beings that do not die and/or do not suffer misery is
due to the consequences of operation of one’s own karmas. Is
not your belief that “I did not kill or I did not cause misery”
really false?
[Note: Such statements seem to be true in common parlance
from the practical (vyavahara) standpoint but not true from
the real point of view.]

Erroneous thinking leads to karmic bondage:

T g W w2 gfeeegiee it w [
THT 2 UeHdl Gerge s & 1125911

259. It is this erroneous notion, “I cause others to be unhappy or
happy” are caused due to delusion and ignorance and these
create bondage of auspicious and inauspicious karmas. (This
false conception results in immense karmic bondage).

fraegfee o wift & TansgrEtaE 1 |
| UTgeieRt o1 qUUREE F sE gife 1126011

260. One who thinks, “I make beings miserable or happy”, creates
bondage of evil (papa) or good (punya) karmas.

IR S{emat™ 9 @1 S TaHesrarae o |
T UTersieRT o qUURH o S e 1126111

261. One who thinks, “I kill others and others live because of
me”, creates bondage of evil (papa) or good (punya) karmas.
[Note: It is wrong to think that reasons for bondage of evil
and good deeds are different. Ignorance (of the nature of
reality) and false conception/perverse attitude (mithyatva)
are the causes of both papa and punya.]

ISFATTCUT S T ARS W F ARG |
TE SYEUTE el fresgurEed 1126211

262. Whether one kills living beings or does not kill others, the
bondage is created by the very idea/thought of killing. This
is the essence of the principle of bondage from the real
point of view. (Here, the real standpoint is focussed and the
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vyavahara point of view is treated as secondary. Adopting
only one point of view all the times is false-faith).

TR 3TE SEH=R TR o4 |

RIS ISV & 0T  Swgie utd 1126311

263. The desire/idea to kill, thoughts of lying, stealing, lack
of chastity (abrahmacharya) and possessions lead to the
bondage of papa karma.

g fa 7 7= =0 99 mfwrEan =a |

HRfe gt S AUt g Seeie quui 112641
264. Further, thoughts of truthfulness, non-stealing, celibacy and
non-possessions lead to the bondage of punya karmas.

oY UGS  YUT ISSEEI q FHe e |
U 9 Sl § ST ASHAHTOI0T ST 1126511

265. The underlying factor for all kinds of thoughts is attachment
and aversion for worldly things. Bondage is caused by one’s

thoughts about the objects and not by the external objects
themselves.

Now, it is discussed how false ideas are pointless and
meaningless:

~ferates S wn A A7 fT |

1 wEn geudt foreersn @ g 2 firsst 1126611

266. The thoughts such as “I cause living beings to be unhappy or
happy and I cause bondage to others or liberate others from
bondage” arise due to delusion (attachment or aversion),
without any purpose and are false.

FSHAUTIVTTHT e SSgfd hHon e 2 |
qaata WieRawt faer a a1 foh swifa g 1126711

267. If karmic bondage is created by one’s own thoughts as
instrumental reasons (nimitta) and thoughts lead to release
from karma and attainment of moksha, then your idea to
bind and liberate others is futile and unrealistic? (The idea
to bind or release does not serve any purpose).
[Note: One’s thoughts do not cause changes in other
substances and are called as Akinchitkar (of zero-impact)

8]




i.e., not having even the slightest impact. Our own thoughts
of attachment or detachment lead to our bondage or release
from karmas. Other factors are mere instrumental agents
and not the root cause.]

Hed e Sitat regradmi falEoreu |
TEFUIT T WA Ui T o vrferE 1126811

268. Various modifications (paryaya) of the life of (infinite) living
beings such as sub-human, hellish, celestial and human
conditioning is caused by the different kinds of good and
evil thoughts of the ignorant jiva.

ST < A’ Sharsid TN o |
Hed e Sial ASTAATOI0T 70T 126911

269. Similarly, the self identifies oneself with substances of
medium of motion (dharma), medium of rest (adharma),
other living and non-living things, loka-aloka (space) with
thoughts of different kinds (but fails to identify itself with
the transcendental self which is the all-knowing supreme
reality).

[Note: Such thoughts are due to ignorance of reality.]

Absence of defilements such as attachment and aversion
(raga and dvesha), etc do not cause bondage:

werfor urfer Siff sregraraToTioT TemTfon |
A STHRUT GRUT 9 AT guit vt ferwifer 1127011

270. An ascetic who has relinquished all such defilements (and
is devoted to the contemplation of reality) is unaffected
by auspicious and inauspicious bondage of karmas.
(True ascetics are absorbed in the contemplation of the
transcendental reality characterised by right-faith, right-
knowledge and right-conduct and hence do not cause or
incur intensive kind of bondage of karmas).

What do we mean by these defilements/thought activities?
There is a need to understand the terminology in view of its
frequent usage:

&t sl fa 7 srsgrammor wdt 7 favom |
TeFehgha Hedl Tord WTell & GROmHT 127111
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The following words are synonymous and have the same
meaning - buddhi (comprehension), vyavasaya (engagement
of mind, speech and body), adhyavasana (cognitive activity),
mati (perception based on senses), vijnana (systematic
knowledge), chitta (consciousness), bhava (conscious
modification), and parinama (conscious manifestation or
transformation).

g gagruIen ufsfagt st foreseomur |
foregaumETteEr gur gfeton urafa foreaot 1127211

The practical point of view (based on dependence on
other substances) is superseded by the real point of view
(which is based on independence of the soul). The ascetics
(enlightened, detached seekers) accomplish liberation
(nirvana) by taking refuge in the real point of view.

Abhavya, one who is incapable of achieving moksha, relies
on the practical point of view and fails to experience the
transcendental reality:

FEHTEAIRte Hictaal fTuTeR(e Tuur |

Feadt fa srweat stuumnt faesfegt g 1127311

The abhavya (ascetic) undertakes the vows, various
carefulness-es called samiti, self-restraints called guptis,
celibacy and austerities as propounded by the omniscients
but remains ignorant of the nature of the pure soul and
nurtures false-faith.

HioRE el ANFaETl § St US|
TSt U1 ahife U1 STEEEAEE Ui q 1127411
An abhavya may have studied all the scriptures (is well-
versed in eleven out of the twelve sacred scriptures) but
lacks faith and knowledge of the true nature of liberation,

does not benefit by the study of scriptures and thus remains
ignorant.

T o umfe @ =i 7 98 gun T W |
T HITOTRN U1 § | sheeRaatoTta 1127511

275. An abhavya takes to faith, knowledge and set of practices
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adjoined by different religions (not understanding the real




nature of the self), and does the same again and again in
different births. Such belief and practice ensures pleasures
in the transmigratory cycle but not liberation as one fails to
know the right way to destroy the karmas associated with
the soul.

The nature of standpoints on three ratnas:
RIS uITui Sftardt <|ut = fervun |
Be(IAUTeh o T WUTRe TR g St 112761

276. According to the vyavahara standpoint, knowledge of
acharanga and other sacred scriptures is right-knowledge,
belief in soul and other tattvas is right-faith and practice of
non-violence towards the six types of life-forms is right-
conduct.

3T G TS UTMUT 31T W 40i =R = |
M1 T=AeRETUT 3TTel § Hall S 1127711

277. From the real standpoint, my soul is knowledge (jnana), my
soul is vision (darshan) and right-conduct (charitra), my
soul is renunciation (pratyakhyana), my soul is stoppage of
karmas (samvara) and yoga (samadhi/meditation).
Thus, the real point of view is worthy of adoption and the
practical standpoint is to be negated.

An example of crystal:
g wiegrull Ggi o | uiurmfe IWmEtE |
ST HUUIE g W wEife aeate 1127811
TE UTToft G o1 e uRumfe W |
ESAfe UUITE g | IWIEifE qrare 1127911

278-279. A piece of crystal is pure and colourless by its nature. It
looks red-coloured in the presence of another red-coloured
object but does not become red-coloured. Similarly, the
soul is pure consciousness and does not cause by itself to
be full of attachment, but the presence of defilements like
attachment, aversion, delusion, etc pollute the soul.

A gyani is not the doer of passions (kashaya):
Ul I INETANTE Freate Uit wHErEeTE o |
HI-WUT U7 |l AT I A STt 1128011




280. A gyani (knower) understands the nature of the pure soul
and hence does not cause by own self the psychic states of
attachment, aversion, delusion or other types of passions.
He is not the doer or causal agent of these passions.

IR I GEire T HAEHHY od I HIa |
dfg g uRorHet e siafe gon f 1128111

281. The modifications of chitta (bhava) take place due to the
rise of psychic states relating to attachment, aversion and
passions. The ignorant beings identify with them and do
the same repeatedly in repeated births, thus creating the
customary karmic bondage. (This has been happening since
time immemorial as a rule for all worldly beings).

In case of an ignorant being, it is proved that rise of material
karma is instrumental (nimitta) for the rise of attachment,
etc:

g o Srfg O FEE-FEyg 9 S 9l |
e g uRurme W see = 1128211

282. The modifications in the chitta (bhava) take place due to
the rise of psychic states like attachment, aversion and
delusion (which includes false-belief and the passions and
quasi-passions). These are material karma by nature and
instrumental for these psychic states. The ignorant (agyani
is one who knows not the nature of the pure self) identify
themselves with the defilements repeatedly in repeated
births, thus creating karmic bondage.

How is the soul a non-causal factor for attachment, etc?
srufeemnut gfed s qea favo |
TRUIESHUT I 37RO FfOuTer et 1128311

283. Both aparatikramana (non-repentance or non-expiation) and
apratyakhana (non-renunciation) are of two types. In view
of this, the soul has been described as a non-causal factor
(akarta).

JrugfeaRnul gfaE e Wi = i |
TRUMESATT T AT Ff0UTEl =t 1128411
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284. Two kinds of non-repentance and two kinds of non-

renunciation are each relating to material (dravya) and
psychical (bhava). In view of this, the soul has been described
as an akarta (non-causal factor).
[Note: One who liked/desired certain external objects in
the past and also likes/desires them at present is material
non-repentance and attachment to them is psychical non-
repentance. Similarly, the desire to get the external objects
in future is material non-renunciation and attachment to
them is psychical non-renunciation. ]

HATE ASHAU TGN o SSAHTATUT |
FHeAle QT AT w1 |l gife uneeat 1128511
285. It should be known that the soul remains a causal factor

(karta) as long as material and psychical practices both kinds
of non-repentance and non-renunciation are present.

The nature of instrumentality of material (dravya) and
psychic states (bhava) factors is explained through an
example:

SMEATHTATEAT TTeTeeaed I 30 24T |

e A FHeafe Ul Wesa-Tun g W ot 1128611

286. Material defilements in the preparation of food for monks
(adhahkarma) and such others are not done by a gyani as
these relate to physical objects. How can a soul cause the
defilements which are material in nature?

TR S = U -1 3 g |
e d W i e & Tore-wereu g 1128711

287. Both the preparation of food for the benefit of monks
(audhaishik) and preparation of food for monks with material
defaults (adhahkarma) relate to physical or material objects
and are not caused by the soul. How can a spiritual soul be a
doer of things which are inanimate?
[Note: Those who are materially inclined have attachment
for them and eventually there is karmic bondage. A gyani

does not have attachment and hence there is no bondage for
him.]
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Questions for Practice

Chapter 7
I.  Why does a man smeared with oil get dust-deposit on his
body?
2. How does an ignorant person believe while saving other’s
life?

What determines all the events in one’s life as a rule?
Describe the real point of view on killing/saving life?

State the essence of the chapter of bondage.

What is the root cause of bondage?

What is responsible for transmigration of soul in the world?
State the path of moksha from practical point of view and
real point of view.
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CHAPTER 8

MOKSHA / LIBERATION
Liberation means complete separation of soul and all kinds
of bondage:

w1z U i fa givet sgurafeg et |
foredt vig-weTd et = R e 1128811
513 U1 fa utfe T8 U geae At SYuT-adt | |
TR 3 FEA0T T o1 |t oy urafe faetera 1128911
T HH-FYUMUT UeH - {83 -uafs -wa -wupym |
stmorat far or geafe g=afe | =a sife g2t 1129011

288-290. Here is an example of a person in shackles. He has been
chained for a long time and knows the type of bondage
- rigorous or non-rigorous and the duration of bondage.
However, mere knowledge is not enough for freeing oneself
from such a state. He must endeavour to set himself free if he
so desires, otherwise he remains chained for a very long time.
Likewise, an individual with karmic bondage knows about
the type of karmic bondage, extent of bondage, its duration
and intensity of bondage. But this knowledge is not enough
for liberation from karmic bondage. He can attain liberation
only if he knows the pure soul and keeps himself free from
attachment, etc.

Contemplation of bondage is not enough to destroy the
karmas:
g a9 foaat sgur-ag v urate faderd |
g a4 foaat Sfat fa o urafe famera 1129111

291. One does not become free simply by worrying or thinking
about the bondage of shackles. Likewise, liberation from
karma is not possible simply by worrying or thinking about
karmic bondage.
[Note: Merely thinking about karmic bondage is an
auspicious deed (may cause good bondage) but this by itself
does not lead to liberation. ]

The way to liberation:




g 99 SO 9 SYuT-AFt g wafe faiera |
R 98 S0 T e wurafe famer 1129211

292. Apersonbound in shackles can become free only by breaking
the chains. Similarly, a person bound by karmic bondage
gets liberation only by destroying the karmic bondage.

YT 7 WETa ferafurg, stuunt were o |
S8 i forestfe | o - femiteraot ol 1129311

293. By acquiring the knowledge of the nature of karmic bondage
and the nature of the soul, one becomes indifferent (keeps
away) from bondage; thereupon he gets liberation from

karma as liberation means separation of the soul and karmic
bondage.

Now, the process of separation of the above two is described:
Sfat sen ¥ g fossifa gererau s forafs |
JUUTT-BEUTQUT 3§ Fsuum unurR - AT 1129411

294. The soul and karmic bondage are to be distinguished by
their unique individual characteristics. Then, the separation
of the two is done by the application of the instrument of
differentiated acumen (pragya-chaini/wisdom/spiritual
insight) through deep meditation.

What is to be done for separation of the two?
Siat sien 9 aer foseifa geteravite e |
S BeuTEsAt g1 vt F wwieat 1129511

295. The separation of the soul and karmic bondage is done through
recognition of the definite respective individual features of
the two. After such mental reflection, karmic bondage is to
be fully discarded and the pure self is to be accomplished by
its realisation.

Now the question is how to acquire the pure self?

e di freafe s quome @ g Rroae s |
g wuurg faust a8 quure Seeat 1129611

296. The pure self is acquired after separation from karmic
bondage by differentiated acumen or insight (pragya-chaini/
wisdom/spiritual insight). Just as the pure soul is separated
from bondage by differentiated acumen (pragya), it is to
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be acquired or realised by the same pragya. (The means
adopted are the same for both separation and realisation of
the pure soul).

How pragya helps in realisation of the self?
quuTT ferest it =ret | 2 q fresae |
TEAT S HIET d Ao W 7 urmerean 1129710

297. Pragya helps in absorption of the self as follows: The
conscious being understood or realised in the process is
definitely “I” and the rest of psychical states are alien to me,
not “mine”.

Pragya helps in absorption of the self as follows:
guuTy, forreat S €gt Gt 31 g foresEe |
ATEHT I W o Hest W ¥ ureeat 1129811

298. The conscious being with vision/perception understood or
realised in the process above is definitely “I” and the rest of
the psychical states are alien to me, not “mine”.

Pragya helps in absorption of the self as follows:

quuTTy fereet S umrer | 3 g foresae |
AT A WA weH W e 129911

299. The conscious being with knowledge understood or realised
in the process above is definitely “I”” and the rest of psychical
states are alien to me, not “mine”.
[Note: Consciousness consists of vision and knowledge.
Hence both are explained for clear comprehension. ]

1 U HIUTSS @l UM Hed TWIgy | |
Togr-faot fa o ol St stoa g 1130011

300. Knowing one-selfto be an individual personality of pure soul
and that all the psychical states belong to other substances,
who will say that all mundane psychical states are “mine’?

The above view is explained through an example:
AT AR W Fedfe | 3 Hiehal wws |
T oSS hut T =i fa storfeg fadan 11301111
301. One who commits the crime of theft is (always) worried
while moving in the midst of people that he may be caught
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by someone. He is thus doubtful while moving from place
to place.

S T FHUTRE 31T Wt fUreent g e Wik |
o fa wew wfserg & foran swewite wamg 1130211

302. On the contrary, one who does not commit a crime, is not
worried and always moves freely in the midst of people
without the fear of being caught.

TATg HIERTE! SISy 378 q Hiehel =i |
g yuT fURTeRTel foredent o1 asgniy 1130311

303. In the same manner, the soul which has committed the
blunder of enjoyment of pleasure (psychical states) through
other substances/objects has always the fear of karmic
bondage, “I have the flaws” and “I may have bondage”. One
who has no blemish does not have fear and knows for sure
that, “I will not have bondage”.

What is the weakness or culpability of the soul?
wfafg-na-fag witm-awfe = s |
AT S T S | g @t 1130410

304. Samsiddhi(verywellaccomplished), radha (purity,adoration/
happiness), siddhi (perfection), sadhita (achievement),
aradhita (adoration) — all these have the same meaning and
thus synonymous. When the self is without appreciation of
the pure self, then he has all kinds of imperfections.

St qut foRreen =i firwfensn 3 | T3 |

aTRTEuTE fored gz o T sor 11305110

305. The soul which is without blemish has no fear of bondage.
Such a soul always remains dynamic with adoration knowing
well that, “that which is the pure soul, is the real me”.

The viewpoint of nishchay is as follow:
gfeeRAUT UfeErul URERI Smon forrdt = |
forer e |t srgferdt Aife famepan 1130611

306. Pratikramana (repentance for previous karma), pratisarana
(pursuit of right-faith), parihara (removal of mithyatva-
false-faith), dharana (refuge in meditation of the pure soul),
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nivritti (giving up attachment to external objects), ninda
(realising the flaws), garha (confessing defaults before the
Guru) and shuddhi (purification by penance) - these eight
types are said to be the pot of poison without self-realization
(because these augment the idea of “doer” which in turn
leads to immense cause karmic bondage.)

ATSHATHUIISEIU] TNERI AR < |
rforert @ fUERRETEIE STHAGHT 113071

307. Apratikramana (non-repentance for previous karma),
apratisarana (non-pursuit of right-faith), parihara (non-
removal of mithyatva-false-faith), adharana (non-refuge
in meditation of the pure soul), anivritti ( not giving up
attachment of external objects), aninda (not realising
defaults), agarha (not confessing the shortcomings before
the Guru) and ashuddhi ( non-purification by penance) -
these eight types are said to be the pot of nectar (amrita ).
(This is because they do not amplify the idea of “doer” and
so no bondage is caused).

Questions for Practice
Chapter 8

1.  What separates a soul from karmic bondage?

2.  Explain the meaning of the instrument of discriminative
wisdom (pragya-chaini).

3. State the attributes of soul and that of bondage.

4.  What do we get from discriminative wisdom (bheda-
vijnana)?

5. What is the biggest flaw/blemish of the soul?

6.  What constitutes the pot of poison from transcendental point
of view?

7. Narrate the objective behind the discussion on the pot of
nectar and pot of poison?
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308.

309.

310.

311.
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CHAPTER 9

SARVA-VISHUDDHA-GYANA

COMPLETE PURE KNOWLEDGE
The non-doer attribute of the soul described through an
example:
Tfad & Swewg UIfE | dfg g eTuruni |
g SN g USSIUfe ShUTd AUTUUTHTE 1130811
The substance that gives rise to modifications of its attributes
is inseparable from these attributes and modifications. In
this world, it is observed that ornaments such as bangles and
others made out of gold are not different from gold.

SHaeaTSiaed g S Ut g Sfeet 9 |

q Sfig-usiia an dfg-woruer faemontz 1130911

The modes of the soul or non-soul have been narrated in
the scriptures as revealed by the omniscients. These modes
are not different from their respective soul or non-soul
substances.

U7 gpalte T STuuT STeET Shewt UT AU Wi ST |
swrefe ot fahfer fa swromfa qor ot | @R 1131011

The soul is not caused by any other substance and is not
the creation of anyone. The soul does not create any other
substance and hence it is not the causal factor.

[Note: All substances have their own attributes and
modifications and operate independently of each other.]
T Uged Tl R a8 Uged ATl |

Sogssifa o foramn gt g o e stwum 1131111

As a rule, one is ‘doer’ depending on the action or task
accomplished (karma) and ‘karma’ is so called depending on
the action of the doer. The above rule of causation is evident

in the entire world and no other rule of creation operates.
(All things are self-regulated.)

Now, the insignificance of ignorance is being highlighted:
o g UIEINg Sweg faurds |
TSt fa =aag swseg faurs 1131211




312. The soul takes birth and dies owing to the instrumental
character of the nature of karma (prakriti). The rise or
bondage or destruction of karma are caused by the soul
(nimitta).

Td S 3 Qg U SruuivureeEn € |
JTUT UIET 9 WERI A9UT e 1131311

313. In this manner, the soul and karma prakriti are mutually
determined by their respective instrumentality (nimitta) and
the two have thus close association. In the process, there

is the continuance (rise) of this mundane world of cycle of
births and deaths.

T TW yEEierg el vie fagen |
JTUTSTT TS ATE THesTicgt st 1131411

314. A person remains ignorant (agyayak), false-believer and
without vows until the soul does not give up the association
with karma prakriti in terms of its identification with rise
and destruction of mundane activities.

S fa= =ie sevhe - Wi |
e Tamet gafe Soren arasit guft 1131511

315. When the soul gives up its association with karma prakriti
which cause infinite consequences (births-deaths etc), the
self becomes the knower (gyayak), one with right vision
(darshak), an ascetic and liberated one.

Now, it is stated that the enjoyment of fruits of karma is not
the nature of soul:

JUUTUT S -Thel TATSHRTETgal § aafe |
UITUTt GUT SR STOTRG Sfeg o1 aefe 1131611

316. Those that are ignorant of the nature of soul enjoy the
consequences (fruition) of karmas by identifying oneself
with karmas. The knower is aware of the results of the rise
of karmas and hence does not enjoy them, but remains only
the observer.

U1 YAt yatenweat geg fa oTseigeut weafun |
Tegs Tu fosian o1 guoran forfesrn ifa 1131711




317.

Those that are incapable of achieving moksha (abhavya),
may be adept in the knowledge of the scriptures, but does
not give up the attachment of the karma prakriti. It is like a
snake which remains poisonous (does not change its nature)
even after drinking sweet milk.

A gyani is a non-enjoyer of the fruits of karma:
ot -wuTaUUTt unToft SR farEmore |
Tgl wgd og-fag-wagsi qur | &g 131811

318. A person with right-faith (knower) is completely detached,

319.

320.
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knows the results of different karma which may be sweet or
bitter and hence does not enjoy the fruits of karma (remains
the knower and indifferent to them).

U1 fa ez w fa aIg UITuTt RIS SEUENE |

STUTE qUT ki -Thed 181 JUUT &1 UTa 9 1131911

The knower is neither the performer (doer) of different
types of karma nor the enjoyer of the fruits of karma.
He is a knower of the karmic bondage of auspicious and
inauspicious karmas and their fruits.

How is it possible to be a non-doer, non-enjoyer and remain
a knower?

et sTea Ut STRRE R 3aed ud |

SM0TE A S -HieRg AeE fUrssi o 1132011

Like the eyes (in a body), knowledge is neither the doer nor
the enjoyer. The soul (knower) only knows about bondage of
karmas, liberation from karmas, rise of karmas and shedding
of karmas.

[Note: The eyes see the objects but do not cause changes in
them and do not enjoy the object. For example, eyes only
see the fire but do not get burnt in fire.]

AEEE FHuife faug gromafaiEmmE a7 |
wwuTl Y @ T wife peafe sicag w3211
wrasmuTuTE frgd g o dafe faawt |

wraen FHurg faug wwomer fa et Fuite 1132211
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321-323. In the opinion of common people, Vishnu has created
all beings such as celestial, hellish, human and sub-human.
Similarly, if Jain aspirants believe that six-forms of beings
have been created, then the doctrine of common people
and that of Jain adherents becomes the same without any
difference. What Vishnu does as per people’s belief and soul
does as per Jain’s view-both are similar in regard to ‘some’
doer. In the opinion of both, there is perpetual creation of
three worlds by someone-celestial beings (upper), human
beings (middle) and asura-non-celestial beings (lower). Both
cannot realize liberation!

TEAERATIICUT § WEed W Wit 3tfarfegean |
STutfa foreswut g ot o we wrthawta fhfe 1132411
g ot o ot Sufe eng Tmaferererorag |
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324-327. Those who get deluded by vyavahara point of view
and lack the understanding of principles (tattvas), identify
themselves with other substances and call them as ‘mine’,
while the wise (gyani) are aware that even an atom of non-
soul substances is not ‘mine’.
When one talks of ‘my village’, ‘my city’ and ‘my country’,
he really does not own them but makes that statement out of
delusion or attachment to them.
Thus, even if some knowledgeable person says that ‘these
other substances are mine’, is identifying himself with other
objects and therefore is undoubtedly nurturing false-belief.
One who has acquired the knowledge of tattvas (principles
governing operation of substances) is aware that ‘other
substances are not mine’ and that both the above views of
common people and that of Jain adherents are based on the
false understanding of ‘doer’. He knows that both the group
of believers lack right-faith.
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328.

329.

330.

331.
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Now, who is the doer of psychic karmas?

firsm Wi v frswTiedt iR st |

TATET STRICUM A YISt UT0] SR U= 1132811

If falsehood (a prakriti of deluded karma) causes a soul to
have false-faith, then the inanimate prakriti becomes the
causal agent (so false-belief (mithya bhava) is proved to be
inanimate).

IEET THI et TRTeeeTen o fes |

R UinTerees ferestfedt ot ot Sfiet 1132911

On the contrary, if the soul is assumed to be responsible
for falsehood of inanimate substance, then that non-living
substance is proved to be having false faith, not the soul.
[Note: This establishes that the soul is responsible for its
own false-belief which is a psychic karma itself.]

I Al Ut d8 UTelesd it fies |
g ifE e | <o fa ySifa @ | %l 1133011
If it is assumed that both the soul and karma prakriti are

responsible for wrong-faith, then both ought to enjoy or
suffer as karma was done by them, which is not the case.

38 U1 UTSt U1 Sial UiRTeTeed shife HesT |

AT UITeIeed fiesd @ g U1 g st 1133111

If it is assumed that neither karma prakriti nor the soul is
responsible for wrong-faith, then non-living karma will be
proved to be false. Is this view not really false?

Now, it is stated that the soul is not always non-doer (akarta),
but doer in some respect:

FEfE g sruunuft fhswfe ool aia wEE
e garfasafe Swmfasefe qaa wfe 1133211
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e 9 fireg forfe forssife s == 1133311
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FHfE v T gege s 1133411
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332-335. It is said that karmas cause the soul to be ignorant;
karmas make a person to be the knower; karmas cause a
person to be asleep; karma keeps one awake; karma make a
person happy; karmas make a person miserable; karmas lead
to wrong belief; karmas lead to non-acceptance of vows/
discipline. Karmas make a person to transmigrate in the
upper, middle and lower worlds and all good and evil deeds
are caused by karmas. Further, it is said that karmas cause
things to happen, karmas give all that one owns and karmas
take way what one possesses. Thus, whatever is to be done
(in one’s life) is done by karmas. All souls, therefore, are
considered to be non-doer (akarta).

gifaferfeamd geftmm o gimmfeeafe |
THT SR -uiorrer TREt g et 1133611
AT U1 Rt T Sfia srEv= g 3vg Saed |
g S o g e erfgerfe gfe wive 1133711

336-337. It has been the teaching of the tradition of Acharyas
that karma that causes male gender, creates the desire for
the opposite sex and karma that causes the female gender
creates the desire for men. According to this principle, none
is a non-celibate because a particular karma leads to the
desire of other karma.

gt Trefe w Wt wifesie T |t uae |
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338-339. One who Kkills others and one that is killed by others is
due to the operation of karma prakriti known as paraghat
karma. According to this view, no one is considered as guilty
of killing since it is only one material karma that destroys
another material karma.

Td HEATH S 3 Uwafd T | |
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340-341. The above view belongs to Sankhya philosophy and if

342.

343.

344.
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any Jain adherent is interpreting likewise, then it will be
falsely established that only karma prakriti is operating and
the soul is non-doer (non-functional).
Alternatively, if one wants to prove that the soul is the doer,
the logic is as follows. ‘My soul substance gets modified by
itself,’ such a belief is also erroneous.

o foreen sEESSUeE! il g wwa |

ot & o werenfe At ton arfRstt @ w6 g | 1134211
Asperscriptures, the soul is eternal and occupies innumerable
space units. The space units of a soul cannot be increased or
decreased by any one.

SHeren sftareet foreor) o s g |

=it | foh ion arfent T e Fuife T=d 113431

The maximum extension of space units of the soul can be
to the extent of occupied part (occupied by the other five
substances and beyond which only space is there) of the
universe. How can this eternal nature of soul be increased or
decreased in terms of space units?

318 WU g |iat UnuTEgTar 3rese i we |

el Ot f 3tonn arore g |E-Hugunt Uit 1134411

If it is assumed that the knower (gyayak) nature of the soul
is essentially made up of the nature of knowledge, then it is
to be accepted that the soul does not modify itself by itself.
[Note: If karma is said to be doer of karma, then there is
conflict with principle of syadvada (true from a particular
point of view). If it is believed that the soul is the doer of
karma in the state of ignorance, there is no conflict as such
from this particular point of view. Refer to the Annexure |
and II for details on Syadvada and Anekantavada]

Now, the momentary nature and multi-dimensional nature
are discussed:

Hfgfar g userafe faurenu via g g et |
STeET AT geate |l o ITUUT | UrEat 1134511




345. According to one point of view, the soul dies every moment
(in terms of paryayas) and lives eternally and never dies
from the standpoint of substance (dravya). Therefore, ‘one
who enjoys (karma) is the doer (of karma) or ‘another one
does,’ such a view is lopsided (one-sided).
highel g UssTufe fauredT Uia ket g Siat |
ST AT defe |l a1 STUUN & Uit 113461

346. According to one point of view, the soul dies every moment
(in terms of paryayas) and lives eternally and never dies
from the standpoint of substance (dravya). Therefore, ‘one
who does (karma) is the enjoyer (of karma) or ‘another one
enjoys’, such a view is lopsided (one-sided). (Jainism stands
for multi-dimensional approach or anekantvada).

St = T o v dq s ww g |
Tt el uneed faestiedt smwmfiEel 113471

347. Those who believe in the principle, ‘One who does (karma)
is not the enjoyer (of karma)’, have false-faith and are not
the followers of Arihantas.

JUUN e 37U fResIfe Sew uw fagal |
Tl Sfrat uTeeat fuesTiegt sromiveet 1134811

348. Those who believe in the principle, ‘One does (karma), and
another is the enjoyer (of karma)’, have false-faith and are
not the followers of Arihantas.

The two standpoints are explained through an example:
g faftstt g & Feafe o 4 | g T A |
e Sfal fa o %o peafe o @ qwmei g 1134911

349. An artisan (say goldsmith) does his work of art (say
ornaments) but he does not become one with the work of art
(goldsmith himself does not become the ornaments). In the
same manner, a soul also performs good or bad karmas but
does not become one with karma (matter).

w1 fafwaeit g wuife peafe o 4 | g awei gk |
g Sial Uil peate Ur ° amstt gife 1135011
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An artisan (say goldsmith) does his work of art using certain
tools (say hammer,etc) but he does not become one with
the work of art ( say, goldsmith himself does not become
one with the ornaments). In the same manner, a soul also
performs good or bad deeds (using tools of mind, speech
and body) but does not become one with karma (matter).

e fafash g swonfor froefe o @t g qwmsi € |
g et swonfor g frogf o = e gk 1135111

An artisan (say goldsmith) does his work adopting certain
tools (say hammer, etc) but he does not become one with the
tools (goldsmith himself does become hammer etc). In the
same manner, a soul also performs good or bad karmas but
does not become one with the karmas

g faftr g swwe Ywife o Gt g awelt Al |

e Siial ke HWfe U T qued gife 1135211

An artisan (say goldsmith) enjoys the fruits of his work of art
but he does not become one with the work of art (goldsmith
himself does become one with those fruits). In the same
manner, a soul also enjoys the fruits of good or bad karmas
(pleasures or pain) but does not become one with the fruits
of karma.

Td TAEREH g aviesl adul HHTE |

U] foregaa a=ui uitummeRe g < @ife 113531

The above principle is described from the practical (vyavahara)
viewpoint. Now the real point of view (nischaya) is stated
which describes the subject of the modifications (parinama)
of the soul.

w18 fafdastt g =g geafe gafe o a@ StoTuuT 4 |

ag Stat fa 7 s Fafe gaf T 3t | 1135411

The artisan is the doer of the conceptual effort or visualisation
of the task to be performed (into physical form) and this
cannot be disassociated with him. Likewise, the soul is doer
of the karmas in terms of conceptual or visualisation effort
and become identical with it - this cannot be separated from it.




g 93 et g faftaeh freegfaast @it |
Tt foan sruruun @7 wgat get stat 1135511

355. When the artisan is making the conceptual effort or
visualisation of the task to be performed (into physical
form), always has suffering (in terms of working very hard
to accomplish the task) and this cannot be disassociated with
him. Likewise, when the soul is making the conceptual or
visualisation of the task always has anxiety to complete the
task and this (suffering) cannot be said to be separate from it.

Now, the statement in terms of both nischaya (real) and
vyavahara (practical) are given with a clear perception of
the real point of view:

=g Gfen g o wew At dfean @ @ Ak

T STUNTE g U1 U STURTE SITORT 61 g 1135611

356. When limestone/paint (or any other object applied to put
colour or cement on wall, etc) is applied on the object, it
does not become the object (say, wall in this case) but retains
its character of limestone/paint. Similarly, the knower does
not become the other object (although knows it), but retains
only its nature of knower.

g |fsan g o uwew dfgen afsmm a @A)

TE U g T U UTERT UTeRT 61 g 1135711

357. When limestone/paint (any other object applied to put colour
or cement on wall, etc) is applied on the object, it does not
belong to the other object (say, wall in this case) but retains
its character of limestone/paint. Similarly, one who sees,
does not belong to the other object (although sees it), but
retains only its nature of vision.

=g Gfgan g o wew dfean dfean @ @ A |
qg WS g U1 WEH Heiet Herel | g 1135811

358. When limestone/paint (any other object applied to put
colour or cement on wall, etc) is applied on the object, it
does not become the other object (say, wall in this case) but
retains its character of limestone/paint. Similarly, one who
adopts vows or right-conduct (spiritual discipline), does not
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become the other object (other objects for which vows are
taken), but retains only the restrained/righteous nature of the
soul.

wg Afean g o uww A dfean 7 w Al

g SHUI g UT UTEd SHUT GHUi @ q 1135911

When limestone/paint (any other object applied to put colour
or cement on wall, etc) is applied on the object, it does not
belong the other object (say, wall in this case) but retains its
character of limestone/paint. Similarly, the soul with right-
faith does not become or belong to the other object (although
knows it), but retains only its nature of right-faith.

wE g foresa-veen mfed unor-dwor-afe |
QU] TAER-UIEIET I gxed | AU 136011
Thus, the real point of view is explained in terms of right-
knowledge, right-faith and right-conduct and the description

with respect to vyavahara (practical point of view) is briefly
given now.

g Weed wee g Afean it weaun |
g UREed SuTfe unret fa |uur wren 1136111

Just as limestone/paint by its own inherent nature makes the
wall (the other object) white, the knower by its own inherent
nature knows the other substances.

g Weed e g Afsan oot |eaw |
T8 Weed uEafe et fa |quor wren 1136211

Just as limestone/paint by its own inherent nature makes the
wall (the other object) white, the soul by its own inherent
nature sees the other substances.

g Weed e g Afsan oo |ea |
T8 Weed fasTefe umer fa wwur |ravn 1136311

Just as limestone/paint by its own inherent nature makes the
wall (the other object) white, the knower by its own inherent
nature (right-conduct) remains detached of other substances.

W Weed Wele g Afsan sroqun wgmavn |
e Weed Wegfe AfEgl Geau 113641




364. Just as limestone/paint by its own inherent nature makes the
wall (the other object) white, the soul with right-faith by its
own inherent nature knows the reality of other substances.

Td Fagre g fafiesstt smdwu=ia |
wion sroury fo uesTey wHa UmeEt 1136511

365. In this way, right-knowledge, right-faith and right-conduct
have been described from the vyavahara point of view. It

should be applied to different forms of modifications of the
soul.

The attitude of a samyak-drishti is described:
Zguronurei fefer far orfed g e famm |
et foh wTeae =it ag famag 1136611

366. Now,remember that the knowledge and objects of knowledge
are totally different and the soul’s attributes cannot be found
in other substances. So the soul with right-faith does not
have attachment to other substances:
[Not a fragment of faith, knowledge and conduct are found
in inanimate objects. Is there anything in these objects for
the soul to destroy?]

g TR fa oife g sree s |
T foh wreae wetae afre &t 1136711

367. Not a fragment of faith, knowledge and conduct are found in
inanimate karmas. Is there anything in these karmas for the
soul to destroy?

U feRfar fa orfedr g steiqut @ |
gt o reae =i 9g ey 1136811

368. Not a fragment of faith, knowledge and conduct are found in
the inanimate body. Is there anything in these bodies for the
soul to destroy?

UURH CHUTER ¥ WU H1el a@ i |
o1 fa afe wimTeeeam =t fa = g forfegi 1136911

369. Here, there is a talk of destruction of knowledge, faith and
conduct, but even a bit of destruction of matter substance
has not been talked about. (With destruction of faith,

103




370.

371.

372.

373.

374.

104

knowledge and conduct, there is no destruction of any non-
living matter).

Siae| X UM kg UIfed W @ W <y |

AT TSR et TN g fermwg 1137011

The properties found in the soul are, in fact, not found in
other substances and hence the soul with right-faith does not
have attachment to other objects.

T S G Seedd 9 3TUTuuT-giurmET |
TRUT HIUT0T g HeTieg UTfer TWmat 1137111

The inseparable modifications of the soul (in samsara) are
attachment, aversion and delusion. Therefore, sound and
other substances (being matter) do not have attachment, etc.
(being inanimate in nature).

What is the doctrine that governs the various modifications?

JTUUTETAYUT SUUTETSTEeH UT ShIRT IUToTaAT |

RT3 Hed- oAl SWSeid WaTET 1137211

Attributes of one substance cannot be caused by the attributes
of another substance. The principle is that all substances
have modifications that arise because of their own self-same
nature.

The soul is completely neutral to other substances but the
ignorant soul thinks otherwise:

furfeeigea=onioT drTen ufturfe sgaon |

afor giotga wafe qEie @ qoit 372 "t 113731

It is the particles of matter that are transformed into sounds
of various words of praise or abuse. The ignorant one thinks,
‘I am told’ and assuming this becomes angry or pleased.
UITeTEes IR 60 WS U 37Ut |

g o § wfvre fRfer far fof wafa szt 13741

It is the particles of matter that are transformed into sounds
of various words. Their attributes are quite different from
that of soul. No one has really addressed you (the soul).

Why do you feel angry? The ignorant one thinks otherwise
and gets furious.




3R G&l @ WEl Ul & worfe gug W fa | w4 |
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375. Bad or good language (words) does not volunteer on its own
to tell you, ‘Listen to me’. The soul also (does not fall from
its nature of knowing) does not reach out to listen to the
words (these are subjects of the hearing sense/ears).
If one does not want to listen, no one forces you to listen. Not
knowing this nature, the ignorant one develops attachment
or aversion to these and creates karmic bondage.
3TYE g 9 ®al U1 d HUIe Ues W fa W w4 |
o 7 R faformfeg werg -fawa-ane w6 1137611

376. Bad or good objects seen by you do not volunteer on their
own to tell you or ask you, ‘See me’. The soul also (does not
fall from its nature of seeing) does not reach out to see the
objects (these are subjects of the seeing sense/eyes).
If one does not want to see, no one forces you to see. Not

knowing this nature, the ignorant one develops attachment
or aversion to these and creates karmic bondage.

3R &t 9 e u & worie R W fa | == |
u g ufe faformfes amor-fama-amre wig 1137711

377. Bad or good smell does not volunteer on its own to tell or
ask you, ‘Smell me’. The soul also (does not fall from its
nature of knowing) does not reach out to smell the objects
(these are subjects of the sense of smell /nose).
If one does not want to smell, no one forces you to smell. Not
knowing this nature, the ignorant one develops attachment
or aversion to these and creates karmic bondage.

@l gA @ T O A ol T |
ur 7 ufe faforfeg wor-fam=-ame g W 137811

378. Bad or good taste of objects does not volunteer on its own to
tell or ask you, ‘Taste me’. The soul also (does not fall from
its nature of knowing) does not reach out to taste the objects
(these are subjects of taste sense/tongue).
If one does not want to taste, no one forces you to taste. Not
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knowing this nature, the ignorant one develops attachment
or aversion to these and creates karmic bondage.

IR GE F W6 O | Wit gag | fo @ e |

o 7 uf faforrfed - fora-AmTE w 1137911

Bad or good touch of objects does not volunteer on its own
to ask you, ‘Touch me’. The soul also (does not fall from its
nature of knowing) does not reach out to touch the objects
(these are subjects of the touch sense/body).

If one does not want to touch, no one forces you to touch. Not
knowing this nature, the ignorant one develops attachment
or aversion to these and creates karmic bondage.

3R Y&l & UM U1 | WoTle, ot | o & v e |

u 7 ufe faformfes gfg-fama-wmme g 1ui 138011

Bad or good quality (‘guna’ or attribute of objects/substances)
does not volunteer of its own to tell you, ‘Know me’. The
soul also (does not fall from its nature of knowing) does
not reach out to know the quality of the objects (these are
subjects of the mind).

If one does not want to know any quality, no one forces you
to know the same. Not knowing this nature, the ignorant one
develops attachment or aversion to these and creates karmic
bondage.

3T GE 9 o4 UT d WUTRe st | fa @t =4 |

ur 7 e faformfeg gfg-faaa-ane o 1138111

A bad or good dravya (substance) does not volunteer on its
own to tell you, ‘Know me’. The soul also (does not fall
from its nature of knowing) does not reach out to know the
substances (these are substances understood by wisdom/
mind).

If one does not want to know the substance, no one forces
you to know the substance. Not knowing this nature, the

ignorant one develops attachment or aversion to these and
creates karmic bondage.

T g Ul SaH Ui Tess YE |
forrgwon wew @ W = gfy fa-wuwt 1382101




382. Even after knowing the above, the false believer does not
calm down his passions of attachment and aversion. Not
realising the true path of liberation, he desires to possess
other substances.

Now, here is the description about real right-conduct:
T S Yoahd GeTge-Huia - facer-faad |
Tl forame oToad g it | ufgeehuvt 1138311

383. The soul is said to have real repentance (pratikramana) when
the self keeps oneself away from getting engaged with the
rise of previous karmas which are good or bad and is of
many types (knowledge-obscuring, etc.).
w W GeHgE Wite 9 Wiattg asgife afaw |
Tl forame S 6 u=IeRaTut gate ot 1138411

384. The soul is said to have real renunciation (pratyakhyana)
when the self keeps oneself away from the defilements
(bhava) that create bondage of future karmas which are good
or bad and is of many types (knowledge-obscuring, etc.).
S geAgegfeuul Hufs ¥ rurafererfosd |
@ <6 Wl Oefe W W vt o 1138511

385. That soul is said to have real confession of the imperfections
(alochana)) when the self keeps oneself away from getting
engaged with the rise of karmas at present which are good or
bad and is said to be of many types (knowledge- obscuring,
etc.).

fore uerEUt Feate ot ufearafe st = |
forel seerafe wt g =i gafe St 1138611

386. That soul is said to have right-conduct when it adopts
these three practices of real repentance (pratikramana),

real renunciation (pratyakhyana) and real confession of the
imperfections (alochana).

Now, there is reference to the types of consciousness relating
to karma and fruits of karma:

AN HEE TOATUT THUTTE S g HEARS |

ot < quit fy safe s goraem egfag 113871
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While experiencing the fruits of karma, one who identifies
himself with that fruit of karma, he is again sowing the seeds
of misery in the form of eight types of karmic bondage.

A HEHE HU e qUITe S g o -Thed |
ot & gont fa sefe st g org-fag 1138811
While experiencing the fruits of karma, one who thinks, ‘the

fruits of karma are caused by me’, he is again sowing the
seeds of misery in the form of eight types of karmic bondage.

el -l el gfeet @ gafe St e |

o o gon fa siwfe st goree srg-fag 1138911

While experiencing the fruit of karma, if one becomes happy
or miserable, he again sows the seeds of misery in the form
of eight types of karmic bondage.

[Note: One can apply this reasoning of experience
individually for all the 148 subdivisions of karma and see
how the bondage is created. Alternatively, one can endeavour
to have experience of the pure soul (and not worry about
karma and its fruits), then one sheds the karma and moves
towards liberation after complete destruction of all karmas. ]
[This Chapter is about the divine, out of the world, complete-
pure knowledge and hence it has been shown that knowledge
is not the doer or the enjoyer. Knowledge only knows or
helps the jiva to know and not do anything.

Now, it is shown that this knowledge is different from other
substances and their attributes:

el UTTOT U7 g STRET Wed U1 ATuTe TR |

TG MUY UTUT 31007 {eed Tyoum St 1139011

The scriptures do not constitute knowledge as these scriptures
(being inanimate) do not know anything, so based on this

logic; the omniscient lord says that knowledge is dissimilar
to other substances.

WL UMM U7 gafe et el U e feRfe |
TEET 3TUTT UTTUT 370U WE fom S 1139111
The words do not constitute knowledge as these words
(being inanimate) do not know anything, so based on this




logic the omniscient lord says that knowledge is dissimilar
to words.
w4 UITUT U7 gafe gl el Ut Imute TR |
TqTT 3TUTT UTTUT 310U T UM S 1139211

392. The outward appearances (rupa) do not constitute knowledge
as these outward appearances (being inanimate) do not know
anything, so based on this logic the omniscient lord says that
knowledge is dissimilar to outward appearances.

U UTUT U7 gl STFET OOt U1 Inute fohfe |
T 3UUT UTTUT 370UT Fuut TSrom St 1139311

393. The colours do not constitute knowledge as these colours
(being inanimate) do not know anything, so based on this
logic the omniscient lord says that knowledge is dissimilar to
colours.
Tieqt uTTUt uT gafe St Tien vt =nre fehfw |
T 31UTT UTTUT 370Ut gl fum sife 1139411

394. The smell does not constitute knowledge as this smell
(being inanimate) does not know anything, so based on
this reasoning the omniscient lord says that knowledge is
dissimilar to smell.

U7 T g FAG UIMUT STl g Tl U1 ATUre foRf |
TFET 37T UMUT T < 30T F70m Sifel 1139511

395. The tastes do not constitute knowledge as these tastes (being
inanimate) do not know anything, so based on this logic the
omniscient lord says that knowledge is dissimilar to taste.

TRTET UT gafe UTTuT gt WRTET U7 ImoTe fehf= |
AT 30T UMt 37Ul T fSrom st 139610

396. The touch does not constitute knowledge as the touch (being
inanimate) does not know anything, so based on this logic
the omniscient lord says that knowledge is dissimilar to
touch.
T UTIOT U7 gl STl v U1 ATOTe foRfe |
Vg 31U UTTUt 37Ul S fom Sfa 1139711
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The karmas do not constitute knowledge as these karmas
(being inanimate) do not know anything, so based on this
logic the omniscient lord says that knowledge is dissimilar
to karmas.

SFAT UTTOT U7 gfe STRRT SV U AT0RE fehfe |

TFRT 27UTT MUY 370Ut e From Sifa 1139811

The medium of motion does not constitute knowledge as
the medium of motion (being inanimate) does not know
anything, so based on this logic the omniscient lord says that
knowledge is dissimilar to the medium of motion.

UTTOT-WEEH U1 gafe STEgtent ur Amore fehfe |

TR 37UuT umut Srwur-wer o Sfa 1139911

The medium of rest does not constitute knowledge as the
medium of rest (being inanimate) does not know anything, so
based on this logic the omniscient lord says that knowledge
is dissimilar to medium of rest.

SHTCT! UTTOT U7 gafe STVaT Shieil U1 Aure, fohf |

TTET 00T UTTUT S7un shret favom Sfe 1140011

Time dravya does not constitute knowledge as the time
substance (being inanimate) does not know anything, so
based on this logic the omniscient lord says that knowledge
is dissimilar to time dravya.

rrETE T ot unul SeRTETE Ut A fehfe |

AT 310Ut 3wt urret fSvom sifq 1140111

Space does not constitute knowledge as space (being
inanimate) does not know anything, so based on this logic the
omniscient lord says that knowledge is dissimilar to space.
UTSHAHTUT UTTUT ASSIHET0T 2720 gt |

TG 3TUTT UTTUT SISSASATUT &1 37007 | 14021

Thoughts or emotions (adhyavasan) do not constitute
knowledge as they are inanimate and do not know anything,

so based on this logic the omniscient lord says that knowledge
is dissimilar to thoughts or emotions.




gt ST, foree et S|l g SIUnT Tt |
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403. The attribute of the soul is knowledge and to know
eternally is its function, hence the soul is a knower (gyayak)
par excellence and is full of knowledge. It can be very
well comprehended that knowledge and the knower are
inseparable. (One who knows and sees himself as knower
and seer is a gyani.)

uTToT TETfefs g W g9 -H-UeTE |
TS o AT oAl Teafd oar 114041

404. Enlightened ones adore this supreme knowledge and this
experience of the self-same nature of knowledge is right-
faith, restraint of senses (sanyama), knowledge of the

sacred scriptures, auspicious and inauspicious deeds and
renunciation.

Knowledge does not have a body (physical) and does not
need alien substances. It is self-born, indestructible and
independent:

3T STEAT-Hl U7 § W AR g6ie W |
RN T Yt ST | qre-wait g 1140511

405. Soul is incorporeal (amurtik-formless) and cannot be the
consumer of food (anahari). Food is tangible because it is
material in nature.

ot & TR B & o famig & = S wEs |
o ot far @ e ot ursfieht fermwt an fa 1140611
406. Other substances cannot be acquired or relinquished by the

soul because it is the attribute of the soul not to acquire other
substances on its own or through other means (nimitta).

R g W fagE =i W v fugs fohfe |
uig fagate ferfa fa Sarstiarn gesami 1140711

407. In view of this, the soul having the nature of pure
consciousness does not acquire or relinquish any other
substance whether animate or inanimate.

Bodily activities do not cause liberation:
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grEtfermior & faffermion o agoaamafon |

a4 acfa ger ferm-faor drera-wwit f1 1140811

The unwise (those lacking understanding of pure soul/deep
spirituality) assume many types of outwardly practices
and symbolic (false) representations of asceticism or
householders’ practices and imagine, ‘these are signs of the
path of moksha.’

U1 g gife wiergwn form < egform o1fEt |

ot gz HuT-unur-wiErTtor |4t 1140910

These external signs and practices do not constitute the path
of moksha because an Arihant is completely detached from
the body or bodily signs and is engrossed in (deep spirituality
through) right-faith, right-knowledge and right-conduct.
The three ratnas constitute the path to moksha:

U1 5 w@ diergmt areSiittgaaTtor fermor |

SHOT-UTTOT- SRATTOT HieRg -t i &ifer 1141011

The external signs of ascetics (dravyalinga) or householders
do not represent the path of moksha (as these relate to the
physical body). The omniscient lord has revealed that only

right-faith in one’s pure soul, right-knowledge of the pure
soul and absorption in it constitutes the path of moksha.

are wiey fom Arm-urmufe o e |

EUT-UTUT- SR 3TTUT S HieRa-UR 1141111

Therefore, do not take cognisance of the outward symbols
of both householders (sagara) and ascetics (anagara), rather
focus on the real path in terms of right-faith, right-knowledge
and right-conduct.

[Note: The above statement is in terms of real point of
view. It does not imply giving up vows or ‘dravya-linga’
but relinquishes adding spiritual value to it. This ‘draya-
linga’ by itself (alone) without ‘bhava-linga’ (complete
detachment) is not the real path.]

HieRgUy 3TWTUT Safg d =a i o = |

e fae forsst W fagwg mwur-c=g 1141211




412. May you uphold the soul firmly (without wavering) on
the path of moksha, meditate on it, experience it, always
evince interest in it and not take interest in other mundane
substances.

Attachment to outward signs is not consistent with the
concept of Samaysar:
TrEEifortg 9 fifeferg o sgoemy |
Fedtd st HA dfe U1 UIE SHEER 114131

413. Those who are attached to various types of outward signs
and practices be it of asceticism or householders’ ethics (and
believe that this dravya-linga will provide moksha) do not
know samaysar or the pure soul.

The two standpoints on the external signs:
agTRaAT gur it <ifour foy femmfor worfe Hierer |
foresa-uren w gesfe Merg-ug wea-formiun 1141411

414. From the vyavahara standpoint these two (external signs
of asceticism or householders’ ethics) are stated to be the
path of moksha. The real standpoint does not believe in any
symbolic representations to be the path of moksha.
[Note: The subject matter of vyavahara standpoint is not the
pure soul (but with fragmented understanding of the same).
The subject matter of real standpoint is the one, divine,
worthwhile, infinitely potential, pure soul. Those with the
experience of pure soul attain moksha and not others. ]

One is encouraged to understand this extraordinary text:
STt qHT-uTgs - ot ufequi sreer-qeeet umg)
3 BT o W FE SAH Wi 1141511

415. On who reads this (great text of) Samayasar (Samaypahud)
knows it in depth its essence and remains engrossed in
reality will certainly achieve supreme bliss (moksha).
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10.

114

Questions for Practice
Chapter 9

From the real point of view what is said to be the origin of
karmas?

How do the things in the world operate?

A snake drinking sweetened milk does not become non-
poisonous. In what context has this been stated?

Explain the reasoning behind the example of eyes in this
chapter.

The goldsmith makes ornaments. State the real and practical
point of view in this example.

Narrate different viewpoints in the example of limestone/
paint.

Explain the different viewpoints on the practice of
renunciation, confession and repentance.

Why knowledge of scriptures is not real knowledge?
When is the self considered to be on the path of liberation?

Who actually knows Samayasar? How can Samayasar help
in attaining supreme bliss?




Annexures
Notes on Select Concepts Underlying Samayasar

I - Multi-faceted Reality (Anekantavada)

The Universe consists of substances. A substance is known by its
nature. The nature of a substance is described through its properties and
forms, which may look alike or completely opposite to one another and
yet describe the same substance. All substances have such conflicting
properties. Consider the following illustrations:

(a) A man is said to be father in relation to his son, but the same
man 1s a son in relation to his father. How can the same man be
both father and son?

(b) Cold water and hot water — apparently conflicting properties of
hot and cold co-exist in water.

(© A medicine can cure a person and the same may kill another
person.

(d) The taste of milk is sweet but when it turns into curd, it becomes
sour.

(e) In a gold ring, the word ‘ring’ cannot encompass all other forms

of gold ornaments. Gold is yellow in colour. Many objects have
yellow colour. Yellowness cannot entirely describe what is gold.

® Delhi is in South, North, East and West for a person in Kashmir,
Tamilnadu, Punjab and Assam respectively. In spite of
indications of conflicting directions, Delhi is where it is.

The above logic is to be applied to all the substances in the Universe such
as soul, matter, space, time, medium of movement and rest. All these
substances possess mutually conflicting forms or properties. Reality is
thus multifaceted. This is the infallible concept of Jain Philosophy used
in proving the nature of any substance including the soul and matter.

‘Words’ are incapable of describing any object in its entirety as one has
to go through the complicated process of interpreting the text. Consider
the following process and tenets:
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Matter and its knowledge are indivisible.

To explain the matter, the knower first attempts to describe an object
partially and conveys the nature of a matter partially through words
to the listener.

After hearing the words, the listener converts them into his ideas/
images about the matter and grasps separate meanings of different
words and in parts. The same words connote different meanings in
different contexts.

If someone is to read the description of an object in words and
attempts to draw a picture, it may not be the same and may draw
something quite different.

If we listen or tell the words only according to one’s belief or
imagination and refuse to listen or understand from the other’s point
of view, this leads to bias or partial view contrary to the truth.

The listener goes beyond words and converts his understanding
of separate parts/properties into an indivisible whole to know the
truth. True knowledge is like a mirror, it reflects instantaneously the
matter as it is and in its most natural manner.

Timeless, inseparable and unchangeable characteristics of any
substance living or non-living is known as properties (guna) and the
description of such properties represents intrinsic or real point of
view.

Aparticular property assumes or displays changeable and momentary
characteristics. These are known as forms (paryaya) of the object
and the description of such forms is made from empirical/ practical
or ephemeral point of view.

Understanding an object with its many properties and forms
collectively and as an indivisible whole is known as ‘anekantavada’
or ‘multifaceted approach to reality’.

Mere idea of the object developed through illustrations or description
following the principle of ‘anekantavada’ is also indirect knowledge.

Although the above process is very complicated, it works well regarding
substances about which we are familiar but does not work well in case
of abstract substances such as soul, etc and hence people adopt dogmatic
positions leading to a lot of controversies, beliefs, conflicts, etc.
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II - Validity of True Nature of Soul: Anekantavada and Syadvada

Although the soul is interpreted in terms of one prominent characteristic
of knowledge but its multifarious nature never gets tarnished. It is
because the soul has infinite properties and two properties at times
may look contradictory but it gets resolved when the meaning of such
terms are properly interpreted. Amritchandra Acharya in his annexure
to the commentary on Samayasar has established that explanation of a
soul with a singular characteristic (ekantavadi) will become lopsided
and understanding the soul may get jeopardized but anekantavada and
syadvada keep the understanding intact and alive. These principles of
anekantavada and syadvada complement each other, are spontaneous
and self-proven. These principles or rules should never be violated for
proper understanding of Jain Philosophy. Acharya validates the true
nature of the pure soul through fourteen aspects (Bhangas):

1 The soul’s nature is that of knowledge (gyansvarup-tatsvarup -) and
even if soul knows other substances; it never gives up its nature of
knowing. Knowledge does not come from eternal objects. Knowledge
remains the prerogative of the soul.

2 Every substance is of its own nature and not of the nature of other
substances (atatsvarup).

3 A soul knows other substances but does acquire properties of other
substances. Soul retains its own unitary (ekatva) nature.

4 While knowing other substances, a soul knows many forms/properties
of them (anekatva) and thus gains true or complete knowledge while
retaining its unitary character.

5 While external objects are subject matter of senses, existence of a
soul (satpana) has to be recognized through its knowledge nature. A
soul cannot be perceived by the senses.

6 There is complete absence (asatpana) of other substances in the
soul but believers of absolutism (ekantavadi) opine that a soul exists
everywhere in everything.

7 The soul resides or exists in its own space (svakshetra astitva) and
knows all substances without going into other spaces.

8 A soul knows other substances existing in other spaces but is aware
about absence of the self in other spaces (parkshetra-nastitva). Thus,
a soul retains its own existence in its space.
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9 Soul’s knowledge of various forms in different time dimensions
appear and disappear but a soul exists because of its own time
dimension (svakal astitva). Soul’s existence does not depend on the
time dimension of other substances.

10 A syadvadi believes in the absence of soul’s time dimension (parkal
nastitva) in other substances and thus the soul survives eternally in
view of its own time dimension.

11 An ekantavadi opines that a soul knows properties of other substances
but a syadvadi knows that a soul has knowledge of its own properties
(svabhava-astitva).

12 A soul does not deviate from its true and pure nature and knows
thoughts of other substances as distinct from soul’s own pure nature
(parbhava-nastitva).

13 Knowledge differs in forms depending on the object of knowledge
but a believer in eternal and inexorable conscious (nifytava) nature
of soul knows them to be momentary.

14 A syadvadi knows the soul as a substance to be eternal but its forms
of knowledge never remain constant and keep changing (anityatva).

To sum up, a soul has to be comprehended in the above manner through
different aspects based on anekantavada and syadvada. This makes
knowledge right and any belief contrary to this is false-belief.

I1I - 47 Properties of Pure Soul

The path to moksha begins with the change of perception about our
own self. The moment one perceives oneself as a pure soul, understands
its nature and functioning, the journey to moksha commences. When
the same perception is pursued relentlessly, one achieves moksha. The
refined perception of the self encompasses in itself the knowledge and
realization of operation of infinite properties of the soul. A divine view
of soul is realized which is beyond words. Amritchandra Acharya in his
commentary on Samayasar known as Atmakhyati, meaning glorification
of soul added an annexure where we find the unique description of 47
properties of the pure soul which he derived from the text of Samayasar.
A brief description of 47 such properties is given below to have an
insight of the soul and to show how it functions:
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10.

11.

Live (Jivatva): The soul is always living and hence called as a
living thing. It has lived in the past and will live in future and
always assumes the properties of living substance.

Consciousness (Chiti): A living substance is characterized by
consciousness. It never gives up this and never assumes the
nature of non-living substances.

Vision (Drshi): It sees/reflects in general all substances with all
of their properties and forms. It recognizes their existence as a
whole with out discrimination.

Knowledge (Jrnana): The soul can know the entire universe and
individual entities with its past, present and future in a single
unit of time simultaneously.

Bliss (Sukha): The pure soul is abounding with bliss, perfect
and infinite happiness, with no sensuous pleasures, anxieties or
sufferings.

Potency (Virya): The architect of pure soul is the soul itself. It
has the ability to build, procreate or re-engineer itself through
operation of its properties.

Supreme Sovereignty (Prabhutva): The self is its own king and
sovereign. It is independent, unconquerable and invincible. It
elevates itself to the highest status of Godhood when it treads on
the path of purification.

All-pervasiveness (Vibhutva): The sovereignty of soul extends
to all its forms and properties and reigns supreme, but has no
sovereignty over body, senses and karmas.

Omni-vision (Sarvadarshi): The pure soul is like a mirror of the
universe. The entire universe is reflected in the soul without any
discrimination in entirety.

Omniscient (Sarvajnatva): Along with omni-vision property,
the pure soul knows the entire universe simultaneously and at
the same time knowing them separately also.

Transparency (Swachhatva): The nature of soul is transparent,
i.e., it is the purest substance in the entire universe and the entire
universe is seen and known as they really are; just as a clean
minor facilitates seeing and knowing things as they are without
any distortions.
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12.

13.

14.

15.

16.

17.

18.

19.

Self-illumination (Prakashatva): The soul is a self-illuminating
substance and does not depend on anything. At the same time, it
is self-realizable object and is distinctly seen and known during
its self-experience in deep meditation. It is like a lamp that is
self-illuminating; it does not need the help of other lamps to
know the self-existing illuminating lamp.

Unlimited-Potential  (Asankuchit-vikasatva): ~ When  the
properties of a soul blossom, there are no inhibiting or limiting
factors in its complete revelation. It is not bound by space
and time. It assumes the perfect form in no time, with its own
ability and without any support from other objects provided one
absorbs oneself in the divine nature.

Non-Causative Nature (4karya-karan): The soul does not cause
any change in other objects nor do other objects cause changes
in the soul. It does not influence nor gets influenced by other
substances. This applies to all properties of the soul and its
forms.

Knower and Knowable (Parinamya-Parinamaktva): The pure
soul by its very nature has knowledge of all objects and at the
same time it is knowable by other souls in the same manner.

Non-Discarding and Non-Acquisition (Tyaga-
upadanshunyatva): The soul does not give up certain properties
or accepts/assumes any additional properties. It always remains
in the same perfect state of existence.

Self-Perpetuation (Aguru-Lagutava): The pure soul sustains
itself”. The soul does not assume the nature of other substances.
It never breaks up. It does not become heavy or light as it has
no weight. It does not become big or small. It remains as it is
forever.

Appearance-Disappearance-Eternality (Utpada-vyaya-
dhruvatva): All the forms of the soul take place in a predetermined
sequential manner, while its properties exist simultaneously
without any sequence and are permanent in nature. New form
appears and the previous form disappears but the substance
remains the same.

Changeability (Parinama): Changeability is the nature of soul.
The whole of soul undergoes changes when its form (paryaya)
changes. The change in form encompasses change in properties
also.
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20.

21.

22.

23.

24.

25.

26.

27.

28.

Abstract (Amurta): The soul is without the qualities of touch,
taste, smell and color. In the absence of karma particles, the
abstract form of soul manifests itself. This abstract quality is
beyond the comprehension of senses.

Inactivity (Akartratva): The soul is absolutely inactive with
respect to other substances. The presence of karma does not
influence the pure soul. The soul gets rid of them and remains a
neutral observer even during the travel on the path to liberation.

Power of Non-absorption/experience (Abhoktratva): The soul is
of the nature of knower (jnata) and seer (drasta) and this leads
to self-absorption/experience. The soul truly does not rejoice in
karmas or pleasures of senses although it may appear to do so in
the mundane existence. It rejoices its own pure self.

Untremulous (Nishkriyatva): In the absence of karmic particles,
the soul does not tremble but remains without vibrations.
Quivering is not the nature of self’.

Invariable Territory (Niyatpradeshatva): Although the soul
contracts or expands according to the size of a body in different
births, it has a fixed definite dimension. In moksha, the dimension
is a little less than the last body. It occupies innumerable but
definite number of units of the space.

Self-Pervading (Swadharma-Vyapakatva): Notwithstanding
many births and deaths, the soul has never permeated in any
or bodily characteristics; it permeates its own properties and
forms.

Common, Uncommon and Common-Uncommon (Sadharan,
Asadharan and Sadharan-Asadharan): While there are certain
properties of soul which are common to other substances, there
are also certain unique properties of the soul. Further, there are
certain properties which are common to some substances and
uncommon to other substances.

Infinite Nature (Anantadharmatva): There are infinite properties
of the soul. They have different characteristics but nevertheless
constitute only one indivisible whole. The pure soul is adorned
by such type of nature.

Conflicting Characteristics (Viruddha-dharmatva): Not only
that the soul has infinite characteristics, it has qualities which
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29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

may look conflicting in nature though there are no real conflicts.
Properties from 29 to 38 fall under such a category.

Power of Elemental Transformation (7attva): When the soul
undergoes transformation in its modes, it never discards its
eternal nature. This is its fundamental nature.

Absence of Transmutability (Atattva): The soul does not assume
any property or form which is unreal, i.e., does not belong to it
or does not exist in its nature.

Oneness (Ekatva): The soul has many forms and properties but
oneness of the soul permeates in all its forms and properties.

Manifoldness (Anekatva): All the modes of the soul are
permeated by the same soul. While the substance is one, many
modes are caused by the own self. It does not permeate only one
exclusive mode or state.

Existence of Current State (Bhava): In the pure self, there
always exists a current form which is ever pure. It is not caused
by any external substance.

Non-existence of other States (4bhava): In the current form of
the pure self, past forms are absent and so also the forms or
properties of other substances..

Disappearance of Current State (Bhava-Abhava): Whatever be
the current form of the self, it disappears or becomes extinct by
rule in the next form or moment.

Emergence of New State (4dbhava-bhava): The new (future)
form that emerges never existed before. Although there is
absence of state of moksha today, it can emerge tomorrow.

Existence of Pure-Pure Nature (Bhava-Bhava): Whatever be the
current form of the pure soul, it will always be continuously
present in future. Although the same form (state of the soul) will
not be there in future, it will be a different one but will be of the
same type.

Absence of Impure-Impure Nature (4bhava-abhava): Impure
bhavas or perversions are absent in the current form of the pure-
self. These will be absent in future as well.

Self-induced Causation (Bhava): The soul induces its own
causation and changes according to its own nature.
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Other properties given below (40 to 47) rule out any influence of
external factors and state that the self is completely independent and
master of its own (self-sovereign).

40.

41.

42.

43.

44,

45.

46.

47.

Infinite Power of Re-engineering (Kriya): The pure-self has its
own causal mechanism to ensure attainment of liberation by re-
engineering oneself to the true and eternal nature without the
help of other substances.

Infinite Power of Karma (Karma/Action): The perfect
manifestation of infinite power of the soul is a unique power of
soul itself and not caused by other substances

Infinite Power of Performer (Karta): The pure-soul exerts on
its own and accomplishes the task liberated state and does not
depend on external factors for this.

Instrument (Karan): The realization of pure self itself is used
as instrument to become Siddha. The pure-self regards oneself
as Siddha and uses this vision as an instrument to achieve that
state.

Obligation to Self (Sampradan): The pure-self bestows itself
the form of pure manifestation through absorption in itself. Self
delights in itself, becomes worthy and manifests the pure state.

Inexhaustible Treasure (Apadan): Appearance and disappearance
of different forms do not result in annihilation of the self and the
latter retains its true and permanent character of inexhaustible
treasure.

Self-Refuge (Adhikaran):The self undergoes the self-same
modifications on its own and takes refuge in itself. The moment
the pure-self looks at itself, this becomes the basis for future
pure forms of the soul.

Self-owned Relationship (Swaswami-sambandh): The pure-self
possesses itself; owns itself; it owns its own nature, properties
and modifications/forms.

It may be observed from the above that the pure soul is devoid of
karmas, body or bodies, mind and even feelings/bhavas of attachment
or detachment to all external objects. It is devoid of even past and future
forms of the soul but is fully manifested in the state of self realization.
For more details on 47 properties, see Author’s book on Pure Soul and
its Infinite Treasure.
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It is ordinarily difficult to comprehend the depth, vastness and subtleness
of operation of these properties. Such properties are infinite in number
but 47 have been listed for the purpose of analysis and understanding. It
is through constant practice that the true nature of these properties can
be realized. Insight into the above nature of the soul is an outstanding
contribution of Acharya Kundakunda through the beautiful text
of Samayasar and the same 47 properties are narrated by Acharya
Amritchandra in the commentary. In fact, several other properties can
also be inferred.

Benefits

There are immense and invaluable benefits of knowing about the
properties of the soul and a few of them are mentioned here: (i) promotes
belief in existence of soul as its image emerges through knowing the
functioning of properties; (ii) strengthens belief in it; (iii) brings about
a change in perception of the self and the world around us; (iv) the
changed perception leads to experience/realization of the pure self;
(v) with realization of the self, the goal of life (achievement of eternal
happiness) becomes clear; (vi) as one focuses on the self, one becomes
less and less interested in material happiness; (vii) one develops better
understanding of practices like vratas, upvas, tapa, diksha, object of
meditation/dhyan, sallekhana, etc.; (viii) such an understanding helps
in prevention of karmic bondage; (ix) continuous pursuit of the goal of
realization of pure soul results in annihilation of karmas (nirjara); (x)
complete and constant realization of the same ultimately culminates into
attainment of supreme happiness/moksha and complete destruction of
all karmas for ever.

To sum up, any one who will focus and comprehend the operations of
the above characteristics of soul is bound to embark upon the path of
moksha and attain the same through the process of changed perception/
purification initiated by its knowledge and consequent destruction of
karmas. It is the key to moksha as the understanding of these properties
opens up the infinite treasure of pure soul.
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IV - Six Substances in the Universe

. . Units of [Stationary/
Sl Subs-tance| Quantity Basic Special space Travelling
No Nature | Characteristic .
occupied |substances
1. Soul Infinite | Conscious- | Knowledge and | Innumerable | Moving/
ness or life happiness Travelling
2.| Matter Infinite x | Inanimate | Touch, taste, One, more | Moving/
infinite smell, colour than one, | Travelling
Infinite
3. |Medium of One Inanimate | Instrumental in | Innumerable Non-
motion movement of moving
souls & matter
4. |Medium of One Inanimate | Instrumental in | Innumerable Non-
Rest stationary state of] moving
soul & atoms
5. Space One Inanimate | Instrumental in Infinite Non-
proving space moving
to rest of the
substances
6 Time |Innumerable| Inanimate | Instrumental One Non-
in change/ moving
measurement of
change

The universe consists of six substances - Soul, Matter (atoms), Space,
Medium of Motion, Medium of Rest and Time. These six are the basic
substances in the Universe and together show the functioning of the
entire Universe.

Soul: Among the six, soul is the only living substance. The word ‘living’
refers to the permanent quality of living. Soul is one which has lived, is
living and will live forever. There are twin distinguishing characteristics
of the soul, viz., to see and to know. A soul can see and know the self
and other substances as well. No other matter can do these two things
together.

Further, soul has an inherent characteristic to remain pure forever,
although when attracted to other things, it comes into contact with
karmic particles and it gets associated with the impurities. For example,
dust may settle on gold or mirror, but becomes clean once the dust is
removed. A soul may ‘see’ and ‘know’ objects in the universe as bad,
good or pure (true nature). When viewed as bad, it attracts negative
karmas (ashubha) which worsen external conditions in life; if viewed as
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good (shubha) , one attains better or congenial external conditions in life.
Only when one views the self as pure, one becomes pure and liberates
oneself from all bondage. When permanently and continuously views
oneself as pure, one achieves moksha i.e., liberation from the cycle of
births and deaths.

Matter/ Pudgala/Atoms/Paramanu: Atoms or paramanu are the basic
elements of matter. These are so subtle thatitis impossible to divide or see
them either through the physical eyes or microscope. It can be seen only
by the soul when it attains perfect knowledge/omniscience. However, a
group of atoms can be seen by the eyes or under a microscope. Atoms
are infinite in number. The groups of atoms assume variety of properties.
Its four basic properties are touch (cold, hot, etc.), taste (sweet, bitter,
etc.), smell (good, bad) and colour (red, yellow, etc). Atoms are spread
everywhere. Earth, water, air, fire, bodies of insects and human beings,
fruits, food, clothes, etc - all these are made of atoms. It is a reign
of atoms everywhere manifesting in different forms or properties, but
basically it is matter only. What is understood in modern science as
atom is nothing but a group of atoms.

Space: When we glance at things around us, at top, left, right or any
direction, we find vacuum everywhere, i.e., space. There is a difference
between space and sky. The sky is the name of blue thing that we see in
the space and that is the property of matter. Vacuum constitutes space. It
is subtle, all-pervading, everlasting, infinite, uncreated by anybody and
it is beyond senses to comprehend it. It gives shelter to all the other five
substances. The space in which these things exist is known as occupied
space (loka) and the other is known as unoccupied space (aloka). In
general, whenever we refer to space, we mean only the occupied space.
The occupied space is generally divided into three parts: upper, middle
and lower worlds. The upper space is occupied by stars, moon and other
objects, thereafter by several heavens and on the top of the upper space
is the abode of liberated souls. Human beings, animals, etc. live in the
middle of the occupied space. In the lower part, there are various hells
and at the bottom there are infinite number of living forms in micro
bodies like the bacteria, the lowest form (nigoda).The successive
heavens are characterized by higher and higher material pleasures and
the succeeding hells are characterized by higher degree of suffering and
progressively adverse external conditions to the self.
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Medium of Motion and Medium of Rest: These two substances are
helpful to both the souls and matter in making their movements and
rest. These mediums of motion and the rest are subtle (in case of souls,
atoms, etc) or visible (for a group of atoms). The space is always in the
state of rest and therefore, these mediums are not helpful for it. These
mediums do not force jiva or ajiva to move or rest, when these two
would like to move or rest, they are instrumental like the catalysts. It
is like fish in the water. The fish travels or rests in water. But it cannot
travel without the medium of water. Just as the fish does not come out
of water, these two do not go out of the occupied space. Modern science
does recognize that sun rays, sound and electrical waves or gravitational
forces travel through some medium even when air is not there and
this matter is identified as ‘ether’ which is like the medium of motion.
Modern science does not recognize explicitly the medium of rest but it
is logical as substances do come to rest.

Time: Everything in the universe is changing and the matter through
which this changing process is understood is called time. Changes can be
either explained in terms of location or quality. For location changes are
understood in terms of space, medium of motion and medium of rest. But
the substance, which is helpful in qualitative changes, is known as time.
That is, the qualitative changes in any soul and matter are explained with
the help of time particles. The measurement of time in terms of seconds,
minutes, hours, days, etc. specifies the duration of time which helps in
causing certain changes. This may be known as observed time. Real
time is continuous and is to be experienced rather than felt by senses.
Time itself does not force any change in souls or matter. For example,
a mango may be fully ripe or spoiled one. It is not the time which
caused these changes. These changes are inherent in the mango fruit
itself and time helps to understand the number of days generally taken
to ripen or to get spoiled. Similarly, changes in human body such as
childhood, adult, etc., are explained through time, i.e., number of years.
Time is also infinite and indivisible. Time is distinguished in terms of
past, present and future only to facilitate understanding. The smallest
indivisible unit of time is known as ‘samaya’, and is very subtle. One
second is equivalent to innumerable number of ‘samayas’. This is very
well recognized by modern science as a second is divided in millions of
parts.
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01.

02.

03.

04.

V - Eight-fold classification of karmas

Knowledge-obscuring Karma (Karmas obscuring absolute
knowledge): A soul is capable of knowing instantaneously all that
is happening or has happened or will happen in the entire universe.
But bondaged souls know very little and that too in varying degrees.
Our present knowledge is like a drop in the ocean. Knowledge varies
across and within different species such as insects, birds, animals,
human beings, etc., due to this karma.

Vision-obscuring Karma (Karmas obscuring absolute vision): A soul
is capable of seeing instantaneously whatever that has happened,
is happening or will happen, all the three, at the same time in the
entire universe. But different species have different vision abilities
depending on this karma. Some species have eye-based vision while
others like insects, ants, etc., have no eyes but still have the sense of
vision.

Delusion-producing Karma (Delusion obstructing absolute self-
realization and pure, blemish less conduct): Feelings of attachment
to mundane objects other than the self create a delusion and
misconceptions about them. Misconceptions lead to arbitrary and
imaginary decisions about the nature of objects and cause attachment
or aversion. Delusions abound in number, more specifically relating
to family, wealth, status, religion, physical body, senses and purpose
of life. All these prevent true perception of things around us and
block self-realization. This Karma is considered to be the king of
all karmas as once this is defeated, others will fall. This is like in a
battlefield where once the king surrenders, other chiefs and soldiers
will surrender without much resistance as they wield less power.
When a soul realizes oneself to be the King of the self and rules
oneself with infinite divine powers, this karma is defeated.

Power-obscuring Karma (Karmas obscuring achievement of the
goal): In day-to-day life and also on the path of liberation, there are
forces preventing fulfillment of goals in spite of best efforts. For
example, when a person is about to eat food served on the dining
table but unable to eat due to some bad news or has to leave urgently
for some reason. A person wants to donate some money for a noble
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05.

06.

07.

08.

cause or wants to renounce the world and become a monk but is
prevented by his kith and kin. A monk in the state of meditation is
disturbed by some mundane thought or object. One has to unleash
utmost vigor to defeat such obstacles in order to reach one’s goal.
Realization of pure soul leads to unleashing of absolute vigor
insurmountable by any object in the universe and thus this karma
gets annihilated.

Feeling-producing Karma (Karmas obscuring ecstasy/bliss and
causing experiences of pleasure and pain): In life, one experiences
both pleasure and pain. These alternatives vary frequently and arise
due to hunger, thirst, injury, diseases, cold, heat, wind, friends,
animals, clothes, wealth, etc. The same object may cause both kinds
of feelings. One may be happy over acquiring a lot of wealth but may
become unhappy next moment as to how to preserve it. A soul can
attain perpetual bliss and ecstasy only if these karmas are destroyed.

Age-determining Karma (Karmas causing life-span (age) and
obscuring access to the permanent abode): All living beings have
life-span, although it varies widely across and within different
species. Diseases, accidents, etc., are only peripheral factors and
do not cause death. In the absence of this karma, one achieves the
permanent abode of liberation and does not have to take birth and
face death repeatedly.

Name and structure-determining Karma (Karmas obscuring the
subtle and formless nature and causing different body forms): A
soul gets the body of an insect, a bird, an animal, a man, etc., with
differences in dimensions, colour, smell, height, width, bones,
senses, etc., due to the bondage of this karma. In its absence, the
soul does not have any association with any type of body names and
manifests its subtle nature.

Status-determining Karma (Karmas obscuring the unchangeable/
unique status of soul and causing low/high status): Some have
high-status in life, while others have low-status. This happens in all
species as their status differs. In the absence of this karma, the soul
maintains its own absolute and everlasting status which is self-same
and neither lower nor higher.
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VI - Broad classifications of Jivas

Jiva
\ ' v
Liberated Bondaged
(in Moksha) |
v v
With bodies moving Subtle bodies cannot be seen by eyes
from place to place Generally not moving

Bodies can be seen with eyes

’ T v )

Two Three Four Five
Sensed Sensed Sensed Sensed
Body 2 +Nose 3 TEyes 4+ Ears
Tongue (smell) (seeing) (hearing)
(taste) eg. Ant eg. Bees cg.
Eg. Worms Humans,
Animals
Earth- Water- Fire- Air- Plant-
Bodied Bodied Bodied Bodied Bodied

Jivas with Five Senses (Mundane existence)

|
v v

With Mind Without Mind
(eg. Some Animals)
\ \: v \
Hellish Beings Animals Humans Heavenly beings
(Devas/Demi-
Gods)
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VII - The Pure Soul and Nine Principles

Case for Pure Soul

Case for Karmas

(Nischaya) (Vyavahara)
Soul Timeless treasure of Momentary
infinite properties perception of life/soul
Non-Soul Not aiming at pure V1§W1ng external
soul objects/ Karma
Influx of Not aiming at pure Inﬂux. of Kar_rnas
associated with such
Karmas soul .
viewing
Influx of . Influx of auspicious
AUSDic] Not aiming at pure ated
uspicious soul Karmas associate
Karmas with good deeds
Influx of inauspicious
Influx of . .
. Not aiming at pure Karmas associated
Inauspicious o -
soul with inauspicious
Karmas
deeds
Bondage Not aiming at pure Bondage of karmic
soul matter
Stoppage of Aiming at pure squl Stoppage of Karmas
K — emergence of view due to knowledge and
armas N
of pure soul viewing of pure soul
Shedding of Karmas
Shedding of | Enhanced view of due to steady /
Karmas purity consistent view of the
pure soul
Complete, perfect Annihilation of
. . and constant Karmas due to
Liberation

engrossment in the
pure soul

constant engrossment
in the pure soul
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XVI - Engrossment with the Pure Soul - Key to Liberation

Sequence of Bondage

Sequence of
Liberation

Engrossment with other
mundane substances

.

Engrossment with pure
soul

Psychic Activities

g

8

Absence of Psychic
Activities

Karmic Bondage

8

g

Absence of Karmic
Bondage

Body Related Karmic
Bondage

2

g

Absence of Bondage of
Body-related Karmas

Mundane Existence —
Infinite cycle of Births
and Deaths

2

Liberation / Moksha
No Births / Deaths

XVII - Knowledge of Indivisible Pure Soul

\Z v \Z
Eternal Nature Properties Form
Cause Effect Cause Effect Cause Effect
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XIX - Pure Soul: Un-symbolic Comprehension (Alinga-grahan)

The pure soul cannot be realized/understood/experienced through any
symbol or symbolic expression. This is with reference to gatha 49 of
Samayasar. The explanation given below is based on the same verse
(172) in Pravachanasar. There are many reasons for this and at least 20
reasons are given below:

a. Five senses are incapable of perceiving or realizing the pure soul,
which is characterized by knowledge and is beyond the senses. Its
knowledge works on its-own and is automatic.

b. The pure soul is not even the direct subject matter of senses and does
not depend on the senses.

¢. The pure soul cannot be visualized or conjectured based on certain
symbols or senses/precursors, like one can guess/conjecture/
visualise the existence of fire after noticing smoke.

d. The pure soul cannot be subjected to any guess work/sense
perception. However, partial realization of the pure soul can help
in further visualization just as a sample can be used to know/guess
about the larger quantity/quality.

e. There is no such property in the pure soul that it can conjecture
about anything. Through the realization of the self, it knows both
the self and other objects.

f. The pure soul knows everything directly because that is its nature. In
the present state of existence as a human being, although knowledge
seems to be working indirectly through senses but it is direct in
terms of its nature.

g. The knowledge of the soul does not depend on the external objects
or symbols i.e., the soul does not know by directing or focusing its
attention on external objects.

h. The knowledge of the soul is not acquired or brought from external
objects. It comes from within.

i. None can destroy the knowing nature of the soul. No external
adversities can facilitate transfer or elimination of the nature of
knowledge.

j.  The soul’s own focus is on its pure nature, it does not have any
impurity.

138



The soul is unbound and unassociated with karmic particles as these
are physical and inanimate. There is neither causal relation nor
contextual presence.

A soul does not enjoy the senses or its subject matter. It enjoys its
own abundant and infinite nature.

. Its life is energized neither by senses nor by mind. Its life is
characterized by consciousness.

A soul does not take the shape of senses (bodies and parts such as
ear, eye, tongue, etc.) and is not even instrumental in reproduction
of species in the world. The soul reproduces its own pure forms and
these are instrumental in achieving liberation, a state beyond this
worldly existence.

The soul does not occupy or lives in the infinite space of the universe/
sky. It always lives in its own innumerable but definite number of
spaces.

The soul in its physical appearance or feelings is neither feminine/
masculine nor impotent. A soul is independent of these human/
animal physical/emotional characteristics.

The soul has nothing to do with external religious symbols like
temples, mosques, monks, dress code of ascetics, yogis, flags or any
such symbols adopted by religious followers.

The soul cannot be comprehended by a particular attribute; it has
infinite and indivisible properties and is a pure entity.

The soul cannot be envisaged in a particular form including its pure
forms.

The pure form of a soul is also independent of soul substance and the
experience of the pure form is experience of the soul. Without the
experience of the pure self one cannot be liberated from the cycle of
suffering and the mundane existence.

XX - Stages of Purification of the Soul

There is a unique path through which a soul passes both in mundane
existence and on path to liberation. False-belief, false-knowledge and
false-conduct lead to perpetual mundane existence. This simply means
ignorance of pure soul or not knowing oneself. Once a person embarks
on the path to liberation by having right-faith, right-knowledge and
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right-conduct, the whole path in various stages unfolds. In any scientific
analysis, it is absolutely necessary to know the various stages, which the
substance undergoes to achieve and retain its real nature.

A soul has to pass through various stages to achieve liberation.
Alternatively, it can be stated that all souls in the universe can be divided
into spiritual classes or stages, as different souls are in a different classes
at any given point of time. Spiritual stages occur in souls due to varying
degrees of faith and conduct on account of varying types of passions
and vibrations. The empirical side is explained through changing nature
of various types of karmic influx, bondage, stoppage and annihilation
and the real side is enunciated through different degrees of spiritual
experiences and enhancement in the degree of stabilization of
experience of pure soul. In brief, they can be stated as follows:

1. The first stage is primarily explained in terms of absence of right-
faith, i.e., not knowing the real nature of the self and various other
substances in the universe; but primarily it is ignorance of the real
nature of the pure self. The first stage refers to complete ignorance
of the pure soul and the fourth indicates experience of true nature of
pure soul and hence the journey to liberation begins from this fourth
stage. The third and second stages occur when a person is not able
to stay in 4%, 5% or 6" and falls from those stages and comes to these
stages.

2. 5™ to 12" stages primarily deal with destruction, subsidence, etc
of right-conduct deluding karma and presence/absence of various
types of such karmas and spiritual experiences or varying levels
of meditation on pure soul. Right conduct commences primarily
from the 5™ stage and manifests fully in the 12" stage where there
is complete absence of all passions and conduct deluding karmic
particles.

3. 6™ and 7" stages refer to monks who swing from meditation level of
7™ to 6™ when not in meditation.

4. In the 13™ stage, the pure soul has been fully realized with the
associated properties of infinite knowledge, infinite perception,
infinite power and infinite happiness but human body still remains
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and hence vibrations associated with mind, speech and body are
present but are not needed due to full and complete engrossment with
pure soul.

5. In the 14™ stage, there is complete absence of the vibrations on
account of human body and the latter disappears or is completely
destroyed and such souls move to the top most place in the universe,
achieve liberation/moksha and live in perpetual bliss and happiness
forever.

The stages are termed as qualitative as these represent different levels
of spiritual experiences but can be explained through complicated
quantitative expressions in terms of various types of Karmas. [Note:
Refer to Gommatsar for more details. ]
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Sample Multiple Choice Questions
Introduction (Purvaranga)

1. In the beginning of Samayasar, who has been paid homage?
a) All Shutkewalis b) All Siddhas
¢) All Arihants d) All Eternal Souls Ans -b

2. The adjectives -eternal, unmovable and incomparable are given to whom in the first

verse?

a) Siddha b) Eternal Soul

¢) State of Siddha d) State of Arihant Ans-c
3. Who wrote Samayasar?

a) Acharya Kundkunda b) Shrutkewali

¢) Acharya Gunadhara d) Arihant Ans-a
4. Who has preached Samaysar?

a) Acharya Kundkunda b) Seemandhar Bhagwan

c) All Arihant Bhagwans d) Bhagwan Mahaveer Ans-c
5. What do we mean by Shrutkewali?

a) Arihant b) Siddha

¢) Ganadhar and others d) Tirthankara Ans -¢
6. What do you think is the purpose of Samayasar?

a) To know the nature of Siddha b) To know the nature of pure soul

¢) To know the nature Moksha d) To know the nature of Dharm Ans - b
7. In what sense the word ‘samay’ is used in Samaysar?

a) Time b) Belief/faith

c) Principle d) Pure Soul Ans -d
8. What is the meaning of Sva-Samay?

a) To remain absorbed in own time

b) To remain absorbed in the subject of karmic substance

¢) To remain absorbed in right-faith, right-knowledge and right-conduct

d) All the above Ans - ¢
9. What is the meaning of ‘par-samay’?

a) To remain absorbed in time of others

b) To remain absorbed in the subject of karmic substance

¢) To remain absorbed in wrong-faith, wrong-knowledge and wrong-conduct

d) All the above Ans-b
10. What is most beautiful in the Universe?

a) The story of oneness b) The story of manifoldness

¢) The story of enjoyment of pleasures d) The story of one and many Ans -a
11. Which story is enjoyed most in this world?

a) The story of oneness b) The story of manifoldness

¢) The story of enjoyment of pleasures d) The story of one and many Ans -c
12. Which story is well known and experienced by all?

a) The story of oneness b) The story of manifoldness

¢) The story of enjoyment of pleasures d) The story of one and many Ans -c
13. Which story is not well known and experienced by all?

a) The story of oneness b) The story of manifoldness

¢) The story of enjoyment of pleasures d) The story of one and many Ans-a
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22.

23.

24

25

26

What type of knowledge of soul is emphasized in Samayasar?

a) Oneness of soul but distinct from others (aktava-vibhaktva)

b) Real point of view of soul ( Nischaya-nay)

¢) Empirical point of view of soul ( Vyavahar-nay)

d) Valid knowledge of soul ( praman) Ans-a

After knowing the nature of soul from samayasar, what should we do?
a) Accept it well b) Know it well without any lapse
c¢) Should not accept only what we like d) All the above Ans-d

Which Bhava is not pramatta or apramatta?
a) Gyayak Bhava b) Audayik Bhava
¢) Upasham Bhava d) Kshayik Bhava Ans -a

What is that bhava which is neither pramatta or apramatta ?
a) Shubh bhav b) Ashubh bhav
¢) Shuddha bhav d) Shubhashubh bhav Ans-c¢

How right-faith, right-knowledge and right- conduct are called dharma?
a) Real point of view of soul ( nishchay naya)

b) Empirical point of view of soul (vyavahar naya)

¢) Manifoldness ( anekanta)

d) All the above Ans -b
The preaching of ultimate reality is not possible without:

a) Nishchay naya b) Vyavahar naya

¢) Anekanta d) All the above Ans-b
Samyak-drishti seeks the shelter of:

a) Abhutarth (unreal) b) Bhutarth (real)

¢) Praman-naya (valid knowledge standpoint) d) aand b Ans-b
From which point of view, the knowledge of seven tattvas is called samyak-darshan?

a Abhutarth (unreal) b) Bhutarth (real)

¢) Praman-naya (valid knowledge standpoint) d) aandb Ans -b
From the viewpoint of nature of soul, what type of relation exists between soul and

pudgal ?

a) Abaddh-asprashat (not bound, not touched) b) Ananya (no other than itself)

c) Avishesh (without any difference) d) Aniyat (steady) Ans -a
From viewpoint of nature of soul, what type of relation exists between modifications
(paryaya) and soul?

a) Abadha-asprashat b) Ananya

c) Aniyat d) Avishesh Ans -b

From viewpoint of nature of soul, what type of relation exists between increasing and
decreasing conditions/attributes of soul?

a) Abadha-asprashat b) Ananya

c) Aniyat d) Avishesh Ans-c
From viewpoint of nature of soul, what type of relation exists between different attributes of
soul?

a) Abadha-asprashat b) Ananya

c) Aniyat d) Avishesh Ans-d

What should be the first step for attainment of Moksha?
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28.

29.

30.

31.
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33.

34.

35.

36.

37.

38.

a) Adopt right-conduct b) Read scriptures
¢) Go to temple d) Know about the pure soul Ans-d

What sequential steps ought to be taken by one who desires moksha?

a) Right knowledge, right faith and right conduct

b) Right faith, right knowledge and right conduct

¢) Right conduct, right knowledge and right faith

d) Right conduct, right faith and right knowledge Ans-b

How long a person remains ignorant?
a) One who identifies with karmic matter ~ b) One who identifies with non-karmic matter
¢) One who identifies with the physical body d) All the above Ans-d

When does ignorance go away?

a) When one knows about the real nature of the soul
b) When one knows about attachment/delusion

¢) When one considers soul and body to be one

d) None of the above Ans-a
Nishchay naya or real point of view states that:

a) Soul and body are same b) Soul and body stay together

¢) Soul and body are never same  d) All the above Ans-c
Who is the real conqueror of senses?

a) One who conquers senses b) One who realises the nature of soul

¢) One who realises the nature of knowledge d) All the above Ans -d

What is renunciation?
a) Renunciation of all external objects b) Renunciation of all passions
¢) Give up the feeling as doer of renunciation d) Discriminative knowledge of self Ans - d

One who follows right faith, knowledge and conduct believes in:

a) He is undivided unity and pure soul

b) His nature is that perception and knowledge, always non corporeal
¢) Even an atom not related to me

d) All the above Ans-d
Chapter I

Which of the following result in non-soul matter?

a) Psychic states b) Karmic matter

¢) Good or bad deeds d) All the above Ans -d

From what perspective, psychic states are said to belong to soul?

a) Nischaya b) Vyavahara

¢) As preached by Arihant d) All the above Ans -b

The pure soul is characterised by:

a) Consciousness

b) Without taste, colour, smell, touch, etc
¢) Without any definite body shape

d) All the above Ans -d
What is the relation of attributes of colour to stages of spiritual development to the soul?

a) Occupation of same space b) Indivisible relation

¢) Point of view of reality d) All the above Ans -a
If colour, etc are treated as belonging to the soul, what happens?

a) These become one with the soul b) Wrong faith

c) Distinction between soul and non-soul disappears  d) All the above Ans -d

146 |



39.

40.

41.

42.

43.

44,

45.

46.

47.

48.

49.

50.

51.

What happens if colour, etc are treated identical to the soul?
a) Soul becomes concrete/with shape  b) Consciousness of soul vanishes

¢) Atoms will go to moksha d) All the above Ans -d
What is the type of relation of colour, etc with soul in mundane existence?

a) Real point of view b) Vyavahara point of view

¢) Both the above viewpoints d) None of the above Ans-b
What is the nature of eight kinds of karmas?

a) Material b) Non-material

c) Attributes of soul d) None of the above Ans-a
Suffering in life is due to:

a) Impure soul b) God’s scheme of punishment

¢) Fruition of karmas d) A& Cabove Ans-c

The example of mixture of milk and water is given to explain that:
a) Milk consists of milk and water

b) Milk and water are two separate matters

c) Water is more important to life than milk

d) Itis better to be vegan Ans-b
The example of ‘someone robbed on the road’ is to explain:

a) Role of real point of view b) Role of vyavahara point of view

¢) Reconciliation between A and b above d) None of the above Ans-c¢
What is the nature of qualitative stages of spiritual development (gunasthan)?

a) Spiritual b) Qualities of soul

¢) Mohaniya or deluding karma d) Band C above Ans-c
The objective of description of different types of bodies of beings with various senses is to
explain:

a) Role of non-body building karma ~ b) Vyavahara point view

¢) Real point of view d) Both B and C above Ans-b

What do we learn from this chapter regarding the relation between soul and non-soul?

a) There is association between the two

b) There is identical relationship between the two

c) Partly association and partly identical

d) There is perfect relationship between the two Ans-a

Chapter 2

What happens if one does not know the difference between self and karmic inflow?
a) Remains devoid of knowledge  b) Identifies self with baser emotions

¢) Creates karmic bondage d) All the above Ans -d
Karmic inflow has the following features:

a) Impure b) Contrary to self

¢) Cause of misery d) All the above Ans-d

One with right knowledge believes that:
a) Karmic inflows as impure, contrary and cause of misery
b) Karmic inflows as pure, real and cause of happiness

¢) Soul as pure, real and blissful d) aandc Ans-d
What does a person with right knowledge believe?

a) Soul is one and pure b) Soul is without sense of mine-ness
¢) Soul is full of complete knowledge/ perception d) All the above Ans-d
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63.

Why a knowledgeable person wants to destroy karmic inflow?
a) Cause of misery b) Permanent nature of inflows
¢) Cause of protection d) All the above Ans-a

How do we recognise the real knower?

a) One who does not want to modify karmic material?

b) One who does not want to modify body related matter

c) aandb

d) Wants to modify karmic matter Ans-c

What type of relation exists between the modifications of soul and non-soul?
a) Doer and deed- substantial causal relation
b) Contextual/association but not substantial causal relation

c) aandb

d) None of the above Ans-b
What is the standpoint in the statement that ‘the self produces and enjoys own self”

a) Real point of view b) Vyavahara point of view

c) aandb d) None of the above Ans -a

What is the standpoint in the statement that ‘the self produces and enjoys/suffers karmic
modifications’?

a) Real point of view b) Vyavahara point of view

c) aandb d) None of the above Ans-b
Who believes that the Self produces and enjoys the self and karmic materials?

a) Jain faith b) Real point of view

c) Dwikriyavadi (single cause causing two effects)  d) All the above Ans-c
Erroneous faith, yoga and non-discipline pertain to:

a) Soul b) Non-soul

c) aandb d) None of the above Ans-d
What underlies the belief of the Self in doer-deed relation of karmas?

a) Ignorant self b) Knower self

¢) Non-self d) BothAand C Ans-a

If one substance can cause modifications in other substances:

a) The other substance stands modified and becomes one

b) Both will be destroyed

¢) Both will not be destroyed

d) We will know the importance of both Ans -a

Human beings can make a pot or cloth:

a) The statement is true from real point of view

b) The statement is true from vyavahara point of view
¢) Bothaandb are true

d) None is true Ans-b
Can an ignorant or wise person cause changes in other substances?

a) Generally - yes b) Generally - no

¢) Sometimes d) Never Ans-d
An ignorant person is said to be the doer or producer of:

a) Ideas out of ignorance b) Ideas of a knower

¢) Modifications in others d) Karma Ans-a
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The statement that the ‘King is engaged in war’ is:

a) True b) Untrue

¢) Mixed (True/untrue) d) from practical point of view Ans-d
The statement that the Self is producer of karmic material and properties is

a) True b) Untrue

¢) Mixed d) From practical point of view Ans-d

Which is true?

a) Selfis the doer of the modifications of Self

b) Karmic material is the doer of modifications of karma

¢) All substances are independent and doer of respective modifications

d) All the above Ans-d
What is the essence of Samayasar?

a) Pure soul is bounded by karma b)  Pure soul is not bounded by karma

c) Pure soul is beyond A and b above d)  None of the above Ans-c¢

The meaning of statement that ‘Samayasar transcends all points of view’ is:
a) No belief in any standpoint b) Belief in all standpoints
c) Belief in being knower of all standpoints d) Belief in any standpoint of choice Ans - ¢

The implication of transcendental nature of Samayasar:
a) Itis critical of all standpoints b) It accepts all standpoints
c¢) Right perception and right knowledge d) None of the above Ans-c

What is the most appropriate meaning of the word ‘Samayasar’?
a) The experience of indivisible nature of soul b) Going beyond all standpoints
¢) Reject all standpoints d)  All the above Ans-a

The experience of transcendental nature of soul implies:
a) Experience of the self devoid of all attachments

b) Experience of “zero ground” or the bottom of soul
c) Experience of soul devoid of any thought

d) Experience of partial knowledge of all properties of the soul Ans-a
Chapter 3

What pushes a person into the cycle of births and deaths?

a) Good deeds b) Bad deeds

c) Neitheraorb d) Bothaandb Ans-d

Which handcuff is good?

a) Made of gold b) Made of iron

¢) Neitheraorb d) Bothaandb Ans-c

What is the consequence of both good and bad karmas?
a) Absence of independence of soul b) Feelings of aversion

c) Feeling of attachment d) Bothbandc Ans - a
The Jina has preached that:

a) Evince interest in good deeds b) Do not evince interest in bad deeds

c) Bothaandb d) Do not evince interest in karmas Ans-d
What leads to moksha?

a) Knowledge of Soul b) Good deeds

c) Austerities and penance d) Taking to ascetic life Ans -a
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77. How Moksha is achieved?

a) By the desire of moksha b) By taking vows

c) By desire for good deeds d) By contemplation on pure soul Ans—d
78. If the nature of the self is that of Siddha, why are we still in the mundane world?

a) Lack of right efforts b) Bound by karmas

¢) Not knowing the self d) All the above Ans-d
79. From the real point of view, the omniscient has compared external austerities with:

a) Childish austerities b) Adult’s austerities

¢) Old man’s austerities d) Dead man’s austerities Ans-a
80. What is real cause of Moksha?

a) Observing vows b) Observing restraints

¢) Observing austerities d) Right knowledge Ans-d
81. The dirt of false-belief destroys:

a) Right-faith b) Right-knowledge

¢) Right-conduct d) None of the above Ans-a
82. Ignorance the self destroys:

a) Right-faith b) Right-knowledge

¢) Right-conduct d) None of the above Ans -b
83. Passions obstruct:

a) Right faith b) Right knowledge

c) Right conduct d) None of the above Ans-c¢
84. Passions destroys

a) Right faith b) Right knowledge

c¢) Right conduct d) None of the above Ans - ¢

Chapter 4

84. What is the nature of inflow of karma?

a) Psychical b) Material

¢) Psychical and material d) Takes place overtime Ans-c
86. Psychical inflow of karma belongs to:

a) Soul b) Non-soul

¢) Karmas d) All the above Ans-a
87. Material inflow of karma belongs to:

a) Soul b) Non-soul

¢) Karmas (Dravya) d) All the above Ans-¢
88. The instrumental cause of knowledge obscuring etc karmas is:

a) Attachments b) Atoms

¢) Time atoms d) All the above Ans - a
89. Why is there absence of inflow of karma for the right believer?

a) Absence of duties b) Absence of attachments

c) Absence of right knowledge d) Absence of right conduct Ans-b
90. Absence of attachment, etc does not create bondage to the person with right belief because:

a) He is a mere knower b) There is mere inflow of karma

c¢) There is mere physic inflow d) Inflow is mere temporary Ans-a

91. Just as a ripe fruit fallen from a tree cannot be attached again to the stalk, in the same way:
a) Body and soul get separated b) Soul and physic karma get separated
¢) Souls get separated d) Atoms get separated Ans-b
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92. What has been compared to a clod (clay) of earth:
a) Old karmas of a person with right faith
b) The soul of the person with right faith
¢) Soul of person without right faith
d) Body of person with right faith Ans-a

93. How many types of inflow of karma are there?
a) Two b) Five c¢) Four d) Seven Ans-c

94.  What happens when the manifestation of right belief, right knowledge and right conduct is at
its lowest?
a) The knower is without binding of karmas
b) The knower is bound by auspicious karmic matter
¢) The knower is bound by inauspicious karmic matter

d) None of the above Ans-b
95. The example of child-wife is given to explain:

a) Ignorant person b) Practice of celibacy from childhood

¢) Previously bound karmas operate after maturity c¢) Death of the child Ans-c
96. The example of grown-up wife is given to explain:

a) Maturing of karmas b) Latent karmas

¢) Previously bound karmas d) Sequence of karmas Ans-a

97. How the binding of karma takes place when previously bound karmas become operative for
the person with right-faith?
a) According to sequence of binding ~ b) Automatic binding

¢) Binding by rule d) Not binding Ans-d
98. The four primary karmic conditions are the cause of:

a) Four karmas b) Eight karmas

¢) Six karmas d) Two karmas Ans-b

99. Just as food eaten by the person is transformed into flesh, fat, etc, in case of self:
a) Karmic modifications at time of bondage b) Types of substances

¢) Types of attachments d) Types of possession Ans-a
100. Giving up of pure or real point of view causes:
a) Bondage b) Karmic inflow
c) State of knowing d) State of enjoyment of Karmas Ans-b
Chapter 5§

101. What is the meaning of the statement - Anger subsists on anger itself:
a) One substance does not relate to other
b) Space points of substances are different
¢) Existence of substances is different

d) All the above Ans -d
102. What does a person do with discriminative knowledge?

a) Upayoga in pure self b) Upayoga in eight karmas

c¢) Upayoga in anger etc d) Upayoga in body Ans-a
103. Karmas

a) Have upayoga b) Do not have upayoga

c) Arein itself d) All the above Ans-b
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. The example of heating of gold is given to explain:

a) Heat purifies gold

b) Gold never loses its intrinsic nature

c) The nature of gold is to get heated

d) Getting heated is the distortion of gold

When the self is said to be burnt by karmas, it means:

a) Karma purifies self b) Self never loses its intrinsic nature

¢) The nature of selfis to get burnt  d) Karmas is the distortion of self

How does the ignorant experience the self?
a) Experience of the body as self ~ b) Experience of impure self

Ans-b

Ans -b

Ans-a

Ans-b

Ans-c

Ans-a

¢) Experience of pure self d) All the above

The self with discriminative knowledge contemplates on pure nature of the self, it becomes:
a) Impure self b) Pure self

¢) Mixed self d) All the above

What is the benefit of knowing the pure soul?

a) Inflow of karmas b) Good karmas

c) Stoppage karmas d) Binding of karmas

What is the benefit of discriminative knowledge?

a) Experience of pure self b) Knowledge of the impure self
¢) Destruction of impure self d) Knowledge of atoms

What is the outcome of knowing the self as impure?

a) Prevention of attachment b) Experience of the pure self
¢) Experience of impure self d) All the above

How does the stoppage of karmic inflow take place?
a) By meditation on attachment, etc b) By meditation on pure self
c) By meditation on karmas d) By Prevention of desires

What is the benefit of discriminative knowledge?
a) Company of the knowledgeable people

b) Distinction between good and bad deeds

¢) Achievement of Moksha in short time

d) Fulfilment of desires

In the process stoppage of karmas, what happens first?

a) Blocking of psychic inflow b) Blocking of karmic inflow

¢) Blocking of body-building materials d) Cessation of mundane world
When there is a complete absence of inflow of karmas?

a) Absence of four phases of life ~ b) Absence of four karmas

¢) Absence of four causes d) All the above
Chapter 6

Experience of a right believer leads to:

a) Inflow karmas b) Inflow of good karmas

¢) Shedding of karmas d) To moksha

Experiences of the person with the wrong belief leads to:

a) Inflow of karmas b) Inflow of good karmas

¢) Shedding of karmas d) Moksha

Ans-c

Ans-b

Ans-c

Ans-a

Ans-a

Ans-c

Ans-a

152 |



117. Why the experiences of the person with right belief leads to shedding of karmas?

a) Absence of inflow karmas b) Absence of attachments delusion

¢) Presence of good karmas d) Absence of bad karmas Ans-b
118. What does the example of a doctor show?

a) Doctor remains healthy b) Doctor can treat the patient

¢) Doctor dies if he takes poison d) Doctor survives even if takes poison Ans-d

119. What does the example of a doctor show in relation to karmas?
a) Rise of karmas create bondage  b) Rise of karmas do not create bondage
c) Rise of karmas destroy the self ~ d) Rise of karmas lead to moksha Ans-b

129. What does the example of a person who takes to wine show?
a) Taking wine is bad b) Taking wine is good
¢) No intoxication if one does not enjoy wine ~ d) Wine makes person drunk ~ Ans-c

121. What are the implications of the example of a drunkard?

a) Attachments are bad b) Attachments cause shedding of karmas

¢) Detachments cause shedding of karmas d) Attachments are good Ans-c
122. Rise and fruition of karmas are not related to:

a) Pure soul b) Soul in mundane existence

¢) Soul with wrong belief d) Soul with wrong knowledge Ans-a

123. Rise and fruition of karmas do not affect:
a) One who does not know the knower
b) One who knows the knower
¢) One who believes that rise and fruition of karmas do not affect

d) One who believes that rise and fruition of karmas do affect Ans-b
124. The psychic state is not the nature of:

a) Impure soul b) Karmas

¢) Pure soul d) Outer soul Ans-c
125. The psychic state is the manifestation of

a) Pure soul b) Karmic matter

¢) Impure soul d) Outer soul Ans -b
126. One does not know the real self means he:

a) Knows the self b) Does not know non-soul

¢) Does not know both soul and non-soul d) Knows external soul Ans-c¢
127. The true nature of the self is:

a) Eternal b) Unchanging

¢) Indivisible d) All the above Ans -d

128. One who has realised the self as the absolute, does not differentiate between:
a) Knowledge through sense-perception
b) Knowledge from scriptures and clairvoyance
¢) Knowledge from telepathy and supreme knowledge of reality

d) All the above Ans-d
129. Who is enriched with right knowledge and detachment?

a) Person with right faith b)  Person with wrong faith

¢) Person with outer self d)  All the above Ans-a

130. What type of mistake a person can make who knows all scriptures?
a) May not know the atom
b) May not know collection of atoms
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¢) Knows an iota of attachments as his own

d) Knows other substances as his own Ans-c
131. One who does not know the soul, does not know:

a) Religion/Dharma b) Difference between soul and non-soul

¢) All scriptures d) All the above Ans-d
132. How many types of knowledge are there from the real point of view?

a) One b) Two

¢) Five d) All the above Ans—a

133. After making a lot of efforts, why does not one attain Moksha?
a) Does not know what Moksha is?
b) Does not know what unhappiness is?
¢) Does not know what the nature of knowledge is?

d) Does not know what is beyond knowledge? Ans-c
134. What should be done to attain Moksha?

a) Be in love with knowledge b) Be happy with knowledge

¢) Be satisfied with knowledge d) All the above Ans-d
135. What is the real possession of the soul?

a) Body b) Own self

c) Family d) House, wealth etc Ans -b

136. When can a soul become non-soul?
a) By becoming real owner of other substances
b) By becoming owner of the self
¢) By becoming owner of the self and non-self

d) None of the above Ans - a
137. Who is not concerned with sufferings related to the body and other objects?

a) Ignorant b) Person with right faith

¢) Mundane beings d) All the above Ans-b
138. Who possesses merit (Punya)?

a) Ignorant b) Person with right faith

¢) Mundane beings d) All the above Ans-a
139. A person with right faith does not desire demerit (Papa) because:

a) Demerits are bad b) Demerits are against religion

c¢) Demerits are possessions d) All the above Ans-c
140. A person with right faith does not desire food/drinks because:

a) One gets food due to merits b) Enjoying food is demerits

¢) He is non-attached and knower ~ d) All the above Ans-c

141. What is the difference between what one feels and what is felt?
a) From the perspective of substances  b) From the perspective of psychic activities

c¢) From the perspective of space d) From the perspective of time Ans-c
142. The knowing self in not attached to psychic states due to:

a) Psychic states lead to mundane world b) Psychic states lead to bondage

¢) Psychic states lead to pleasures or pain  d) All the above Ans-d

143. Gold in the midst of mire remains uncontaminated, while a piece of iron gets contaminated.
What does the statement show?
a) Importance of Gold b) Importance of Iron
¢) Importance of Mire d) Importance of nature of substances Ans-d

154 |



144.

145.

146.

147.

148.

149.

150.

151.

152.

153.

154.

155.

156.

157.

Gold in the midst of mire remains uncontaminated, while a piece of iron gets contaminated.
What does the statement show from the perspective of soul?
a) Importance of right knowledge  b) Importance of ignorance

¢) Importance of karmas d) Importance of knowledge and ignorance Ans - a

A person with right belief desires fruits of karma:

a) True b) False

c¢) Both true and false d) None of the above Ans-b

Souls with right belief are free from fear due to the quality of:

a) Doubtlessness (Nihshanka) b) Desirelessness (Niskanksa)

¢) Absence of disgust (Nirvicikitsa) d) Non-deluded (Amudhadrsti) Ans-a

Souls with right belief are free from enjoyment resulting from karmas due to the quality of:

a) Doubtlessness (Nihshanka) b) Desirelessness (Niskanksa)

c) Absence of disgust (Nirvicikitsa) d) Non-deluded (Amudhadrsti) Ans-b

Souls with right belief are indifferent to unpleasant things due to the quality of:

a) Doubtlessness (Nihshanka) b) Desirelessness (Niskanksa)

¢) Absence of disgust (Nirvicikitsa) d) Non-deluded (Amudhadrsti) Ans -c

Souls with right faith are free from false beliefs due to the quality of:

a) Doubtlessness (Nihshanka) b) Desirelessness (Niskanksa)

c) Absence of disgust (Nirvicikitsa) d) Non-deluded (Amudhadrsti) Ans—d

Souls with right faith remain unmoved due to the quality of:

a) Forbearance (Upaguhana) b) Steadfastness (Sthitikarana)

¢) Devotion to true path (Vatsalya) d) Propounding the path (Prabhavna) Ans - a

Souls with right faith have no wavering due to the quality of:

a) Forbearance (Upaguhana) b) Steadfastness (Sthitikarana)

¢) Devotion to true path (Vatsalya) d) Propounding the path (Prabhavna) Ans-b

Souls with right faith have love and commitment to three jewels due to the quality of:

a) Forbearance (Upaguhana) b) Steadfastness (Sthitikarana)

¢) Devotion to true path (Vatsalya) d) Propounding the path (Prabhavna) Ans-c

Souls with right faith proclaim the true path due to the quality of:

a) Forbearance (Upaguhana) b) Steadfastness (Sthitikarana)

c¢) Devotion to true path (Vatsalya) d) Propounding the path (Prabhavna) Ans-d

Souls with right faith proclaim the true path due to the quality of

a) Forbearance (Upaguhana) b) Steadfastness (Sthitikarana)

¢) Devotion to true path (Vatsalya) d) Propounding the path (Prabhavna) Ans -d
Chapter 7

Why does a man smeared with oil get dust-deposit on the body?

a) The place full of dust b) Physical exercises in the dust

¢) Oil massage d) Lack of trees in place Ans-c

Why a person with false belief gets karmic bondage?
a) Universe full of karmic substances  b) Feelings of attachments

¢) Violence d) Activities of mind, word and body Ans -b
How does an ignorant person believe?

a) lam killing others beings b) Other beings kill me

¢) Nobody can kill me d) All the above Ans-d
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163.

164.

165.

166.

167.

168.

169.

170.

. Why does a person die?
a) Killing by others b) Diseases
¢) Completion of age karma d) Accidents
How does an ignorant person believe?

a) I can save life of others b) Someone can save me
¢) I can make others happy/miserabled) All the above

Man lives in accordance to his age-related karma. Who has said this?
a) The Omniscient b) By Tradition
¢) God has made the rule d) Nobody has said this

What cannot be done with age related karmas?
a) Age karma cannot be donated to others

b) Age karma cannot be taken from others

c) Age karma cannot be increased or decreased
d) All the above

What/who determines Ayu karma?

a) God b) Our own karmas
¢) Food and health fitness d) Blessing of others
All the events in one’s life as rule are determined by:

a) God b) Our own karmas
c) As per one’s decision d) Blessing of others

What is the intention of the real point of view?

a) We should not have the idea of killing

b) We should not have the idea of saving others

¢) We should not cause suffering to others

d) Our own thoughts/passions determine events in life

The benefit of saving or helping someone:
a) Achievement of Moksha b) Merit bondage
¢) Diminution of demerits d) Friendship with the beings

The essence of the chapter on bondage:

a) Bondage takes place due to the will or thought

b) To kill or save leads to bondage of demerits and merits
¢) To make someone happy or miserable leads to bondage
d) Life or death bondage due to age determining karmas

What leads to bondage?

a) The will to kill b) The will to lie

c¢) The will to kill steal d) All the above
What is the cause of bondage?

a) The will not to kill b) The will not to lie
¢) The will not to steal d) All the above
What is the direct cause of bondage?

a) External object b) Other beings

¢) One’s own thought d) All the above
Who is responsible for sending a being to hell, heaven, etc?
a) God b) One’s own thought
¢) Our deeds d) All the above

Ans-c

Ans-d

Ans-a

Ans - d

Ans-b

Ans -b

Ans -d

Ans-b

Ans-a

Ans -d

Ans-d

Ans-c

Ans-b
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178.

179.

180.

181.

182.

183.

184.

What is responsible for transmigration of the soul in the Universe?

a) Evil deeds b) Bad and good deeds

¢) Meaningless thought activities ~ d) Meaningful thought activities Ans -c
The meaning of bhava karma is:

a) Understanding b) Resolving

¢) Thinking d) All the above Ans-d
The meaning of adhyavasana is:

a) Knowing b) Consciousness

¢) Conscious manifestation d) All the above Ans -d
Great saints achieve moksha due to:

a) Good deeds b) Avoidance of bad deed

c) Absence of psychic activities d) All the above Ans-c
Great saints achieve moksha due to adoption of:

a) Real point of view b) Practical point of view

c) Bothaandb d) Great vows Ans-a
Why an Abhavya (unfit for liberation) is called ignorant?

a) Not well-versed in scriptures b) No faith in moksha

¢) Has faith in Dharma d) Practices in dharma for future enjoyment Ans - b
What is the path of moksha from practical point of view?

a) Knowledge of scriptures b) Faith in tattvas

¢) Protection of six kinds of beings d) All the above Ans-d

What is the path of moksha from real point of view?
a) Right knowledge of the self b) Right faith in the self

c) Right self absorption d) All the above Ans-d

Why a piece of colourless crystal looks red coloured?

a) Due to its property b) In presence of another red coloured object

¢) Crystal has red colour d) aandb above Ans-b
Chapter 8

How moksha takes place?
a) Knowledge of nature of bondage b) Separating soul from bondage

¢) Separating body and soul d) Bondage its self vanishes Ans-b
Whether thinking about bondage leads to moksha?

a) Yes, it is true b) No, it is not true

¢) Bothaandb are true d) Contemplation on bondage Ans-b
What is the real cause of moksha?

a) Knowledge of the bondage b) Thinking about the bondage

c) Breaking of the bondage d) Complete the duration of the bondage =~ Ans—c¢
What separates the soul from bondage?

a) Renunciation b) Discriminative wisdom

¢) Meditation d) Austerities Ans-b

The meaning of the instrument of discriminative wisdom is:

a) Discriminative wisdom does the act of separation

b) Discriminative wisdom is the name of an instrument

c) Itisbad to separate

d) Itis good to separate Ans-a
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197.

198.

. How are the soul and bondage separated?

a) Discriminative wisdom itself separates both
b) Both get separated by themselves  c¢) By knowing intrinsic and distinctive attributes

d) All the above Ans-c
What is the attribute of the soul?

a) Pure consciousness b) Attachments

¢) Renunciation d) Austerities Ans-a
What is the attribute of bondage?

a) Happiness b) Unhappiness

¢) Thought activities d) shackles Ans-c¢
After separating the bondage and the soul, what should be retained?

a) Pure Soul b) Bondage

¢) Non-soul d) Soul and bondage Ans-a
After separating karma and soul, what should be given up?

a) Pure Soul b) Bondage

¢) Non-soul d) Soul and bondage Ans-b
After separating the bondage and the soul, how do we apprehend the soul?

a) By discriminative wisdom b) By renunciation

¢) By meditation d) By austerities Ans-a
What do we get from the discriminative wisdom?

a) Consciousness b) Perception

¢) Knowledge d) All the above Ans-d
What is the fundamental difference between nature of the self and nature of others?

a) Instrumental b) Ownership

c) Alien conditions d) psychic conditions Ans-b
One who commits crime cannot move freely because:

a) Fear of getting caught b) Feeling of repentance

¢) Guilt consciousness d) Wants to keep secrete Ans-a
What the guilt of the soul?

a) Not to worship God b) Identification of self with external objects

c) Not to practice meditation d) Violates the rules of society Ans-b

What constitutes the pot of poison from transcendental point of view?
a) Repentance for the past misconduct b) Pursuit of the good

¢) Rejecting the evil d) All the above Ans-d

What constitutes the pot of nectar from transcendental point of view?

a) Non-repentance for the past misconduct b) Non-pursuit of the good

¢) Non-rejecting the evil d) All the above Ans-d

What is the objective behind discussion on the pot of nectar and pot of poison?

a) Realization of pure soul b) Giving up good deeds

¢) Giving up bad deeds d) Giving up both bad and good deeds Ans-a
Chapter 9

How do karmas originate from the real point of view?

a) Belief'in doer of karmas b) From matter

¢) From attributes of substances d) From modes of substances Ans-a
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199. Why karmas do not originate from the soul?
a) Soul is not created by others
b) Soul does not create others substances
¢) Soul does not originate from others substances

d) All the above Ans-d
200. What is the relation of the gold with its modifications such as bangles, etc?

a) Instrumental b) Inseparable

¢) Non-doer d) No relation Ans-b
201. How do the things in the world operate?

a) By soul b) By nature

¢) Instrumental relation between aand b d) Both a and b together Ans-c

202. A snake drinking sweetened milk does not become non-poisonous. In what context this has
been said?
a) The abhavya (unfit self) does not give up attachment to nature of karmas
b) The self does not achieve moksha even after self realization
¢) An ignorant does not enjoy fruits of karma

d) A soul does not achieve moksha even after renunciation Ans-a
203. What does the enlightened self do with the sweet or bitter fruits of karmas?

a) Enjoys b) Dislikes

c¢) Non-enjoy d) Doer Ans-c
204. What do you understand by the example of Eyes?

a) Eyes only see the things b) Eyes are doer of things

¢) Eyes are enjoyer of things d) Eyes are enjoyer and doer Ans-a
205. What is the nature of knowledge?

a) Non-doer b) Non-enjoyer

¢) Knows bondage and shedding of karmas d) All the above Ans-d
206. Those who believe in the nature of soul to be doer and enjoyer, they are:

a) Not real monks b) Ordinary people

¢) Creator and enjoyer of the world d) All the above Ans-d
207. Who is the doer of non-belief?

a) Soul b) Non-soul

¢) Fruition of karmas d) aandb above Ans-a
208. A goldsmith makes ornaments but enjoys the act of making it. This statement shows:

a) Practical point of view b) Real point of view

c) Bothaandb d) Sublime point of view Ans-a

209. A goldsmith makes ornaments but he does not become identical with the ornaments. This
statement shows:

a) Practical point of view b) Real point of view

c) Bothaandb d) Sublime point of view Ans -b
210. Paint when applied to wall remains as chalk. This statement shows:

a) Practical point of view b) Real point of view

¢) Bothaandb d) Sublime point of view Ans-b
211. Paint when applied to the wall, changes the colour of the wall. This statement shows:

a) Practical point of view b) Real point of view

¢) Bothaandb d) Sublime point of view Ans-a

212. Form the real point of view, indentify the true statement:
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214.
215.
216.
217.
218.
219.
220.
221.
222.
223.
224.

225.

a) Selfis the actor b) Selfis the action
¢) Selfis the enjoyer and enjoyed ~ d) All the above Ans-d

All substances produce their own nature. This means:

a) One substance produces properties of another substance

b) One substance does not produce properties of another substance
¢) Two substances produce all properties of the substance

d) All the above Ans-b
The practice of renunciation, confession and repentance is known as:

a) Renunciation (Pratyakhyana) b) Confession (Alocana)

¢) Right conduct (Charitra) d) Repentance (Patikramana) Ans-c

To keep self away from present psychic states being evil karmas is known as:
a) Renunciation (Pratyakhyana) b) Confession (Alocana)

c¢) Right conduct (Charitra) d) Repentance (Patikramana) Ans-b
To keep self away from previous karmas is known as:

a) Renunciation (Pratyakhyana) b) Confession (Alocana)

c¢) Right conduct (Charitra) d) Repentance (Patikramana) Ans-d
To keep self away from future bondage of karmas is known as:

a) Renunciation (Pratyakhyana) b) Confession (Alocana)

¢) Right conduct (Charitra) d) Repentance (Patikramana) Ans - a

Knowledge of scriptures is not real knowledge because:
a) Scriptural knowledge is in words b) Scriptural knowledge and knowledge are different

¢) Scriptural knowledge is inanimate d) All the above Ans-d
Knowledge is entirely different from:

a) Space b) Time

c¢) Karmas d) All the above Ans-d
The self is non-corporeal and so:

a) Does not eat food b) Grasps anything

c) Relinquishes anything d) All the above Ans-d

When the self is considered to be on the path to liberation:
a) Meditate on the nature of self b) Experience the self

c) Always move in the self d) All the above Ans-d
As per practical point of view, the following class is in the path of moksha:

a) Knows the real point of view b) Householders

c) Ascetics d) Bothbandc Ans -d
Who knows the Samayasar?

a) Knows the real point of view b) Householders

c) Ascetics d) Bothbandc Ans-a
From real point of view which insignia (body mark) is considered as path to moksha?

a) No insignia b) Garb of householders

¢) Garb of ascetics d) Bothbandc Ans-a

How is supreme bliss attained?

a) By reading Samayasar

b) By understanding tattva and meaning of Samayasar

c¢) By holding to the truth of the Samayasar

d) All the above Ans-d
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