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Anasanamuanoyariyd, bhikkhayariya ya rasapariccao.
Kadyakileso sarnlinaya ya, bajjho tavo hoi.
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Kammadna nijjarattharn, ahdaram pariharei lilae.
Egadinddipamanam, tassa tavam anasanam hodi.
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Je payanubhattapana, suyaheu te tavassino samae.
Jo a tavo suyahino, bahirayo so chuhdhdro.
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So nama anasanatavo, jena manpo’marhgulam na cittei.
Jena na imdiyahani, jena ya joga na hdayamti.

T 9T 9 QBTY, GETHATARTHYY |
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Balarn thamarh ca pchaye, saddhamaroggamappano.
Khettarm kalam ca vinnaya, tahappanam nijurjae.

IFEHON ATV, JFarET FTfVorET AT |
aver ysiar fa o, fifRfRar &ify IaamEr uen

Uvasamano akkhanar, uvavaso vannido samasena.
Tamha bhurjarta vi ya, jidirmdiya horirti uvavasa.
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(441) (1) Fasting, (2) eating less than one's normal diet,
(3) begging for alms (4) giving up of delicacies. (5) mortification
of body, (6) lonely residence-these are the external penances.

(442) He who voluntarily gives up food for a day or so, for
purging the soul from Karmas practises the external penance of
fasting.

(443) A monk who takes a little food for undertaking study
of scriptures is said to be a tapasvi (i.e., one practising the
penance), according to scriptures. The penance of fasting without
scriptural study amounts only to starving.

(444) Fasting is penance when the person observing it does
not entertain any inauspicious thoughts, when it does not result
in bodily weakness, and when the activities of mind, speech and
body remain unimpaired.

(445) A person should decide upon fasting after taking into
consideration his physical strength, stamina,faith,state of health,
place and time.

(446) In short, subjugation of senses is also described as
fasting; therefore those who have conquered their senes, are said
to be fasting, though they maybe taking food.
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Chatthatthamadasamaduvalasehim, abahusuyassa ja sohi.
Tatto bahutaraguniyd, havija jimiyassa ndnissa.
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Jo jassa u ahdro, tatto omar tu jo kare.
Jahannenecgasitthai, evarm davvena i bhave.
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Goyarapamanadayaga-bhdyanananavidhdana jarh gahanam.
Taha esanassa gahanam, vividhassa ya vuttiparisarmkha.
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Khiradahisappimadi, paniyar pdnabhoyanarh.
Parivajjanam rasanam tu, bhaniyarh rasavivajjanam.
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Egamtamanavae, itthipasuvivajjie.
Sayanasanasevanaya, vivittasayandsanarn.
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Iy 1eT uicssif, safaad aafda iy
Thana virdsanaiya, jivassa u suhdvahad.

Uggad jaha dharijjamti, kayakilesamn tamdhiyam.
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(447) The purity (of self) achieved by one who is wellversed
in scriptures, though regularly takes food,would be many times
more than the purity of a person who is ignorant of scriptures,
though he may fast for two, three, four or five days.

(448) A person,who takes food less even by a morsel than
his usual diet, is said to practise penance called formal tinodari
(partial fasting).

(449) If one procures alms after having taken various sorts
of decisions as to their amount, their donor,their containing-
vessel or as to their various types of contents, one performs the
penance called vrttiparisankhyanai.e.limiting the things begged
for.

(450) A monk who avoids delicious food like milk, curds,
butter and taking his food on leaf, practises the penance of
rasaparityaga (renunciation of delicious dishes).

(451) The penance of having his bed and seat in a solitary
and unfrequented place, shunned by women and animals, is
called Viviktasayyasana (i.e. solitary residence).

(452) Adapting harsh bodily postures like virdsana
etc.which cause bliss in a soul, constitute the penance called
kayaklesa (mortification of body).
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AT SETESH TS, AT gHRATE WAy hew
Suhena bhavidarih ndnar, duhe jade vinassadi.
Tamha jahabalam joi, appd dukkhehi bhdvae.
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Na dukkham na sukham va vi, jahdhetu tigicchiti.
Tigicchie sujuttassa, dukkharit va jai va suhar.
Mohakkhae u juttassa, dukkham va jai va suhar.
Mohakkhae jahdheu, na dukkham na vi va suham.

(3) srer=raw
(a) Abhyantaratapa
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Payacchittarh vinao, veyavaccam taheva sajjhavo.
Jhanar ca viussaggo, eso abbhimtaro tao.

457. qE-giafR-drer-venr-aiomn sfdrTst wrEy |
@t waft qmfRed, s A3 FTa=Ey il
Vada-samidi-sila-samjama-parindmo karananiggaho bhdvo.
So havadi payacchitarh, anavarayam ceva kdyavvo.
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graf¥ed W, PrepefRiaT 1 Rresady 1o
Kohadi-sagabbhava-kkhayapahudi-bhdvande niggahanarh.
Payacchittarn bhanidar, niyagunacimta ya nicchayado.
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(453) The knowledge acquired at a time when one
experiences convenience vanishes away when one begins to
experience inconvenience. Hence (at the time of acquiring
knowledge) a yogin ought to put himself to inconvenience
keeping in mind his capacity for tolerance.

(454 & 455) Neither an experience of pain nor an experience
of pleasure is an appropriate cause for curing an ailment but one
who conducts one's life well, gets cured either by way of pain
or by way of pleasure. Likewise, one engaged in putting an end
to one's delusion might experience either pain or pleasure but
neither pain nor pleasure is what puts an end to one's delusion.

(A) INWARD PENANCE

(456) Internal penance is (of six kinds) : (1) Atonement for
sins, (2) humility, (3) serving his preceptor, (4) self-study of
scriptures (5) meditation and (6) Steadiness of body while in
meditation.

(457) The effects of observance of a vow, carefulness,
continence, self-control and subjugation of the senses, these
bring about atonement; they are to be practised incessantly.

(458) Thinking of controlling anger and other thoughts,
passification of intense thoughts, contemplation of one's own
virtues—these constitute atonement from the real view-point.
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Namtanamtabhavena, samajjia-suhaasuhakammasaridoho,
Tavacaranena vipassadi, pdyacchittam tavar tamha.
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Aloyana padikamanarh, ubhayavivego tahd viussaggo.
Tava chedo milan vi ya, pariharo ceva saddahana.
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Anabhogakidam kammam, jam ki pi manasa kadam.
Tam savvam dloccejja hu, avvdkhittena cedasa.
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d o€ rergesr, wRmmafaagesr & il

Jaha balo jarhpanto, kajjamakajjarn ca ujuyam bhanai.
T'am taha aloijja, mayamayavippamukko vi.

9% degw fa), = Agorfis &y |

AT |7 IfEafa 3, Fra=t Ragat g ukuw

mvgﬁuﬁﬁr HIEAT i gRs g |
wadE!, ghgst fraga o e

.Iaha kamtaena viddho, savvamge veyanaddio hoi.
Taha ceva uddhiyammi u, nissallo nivwuo hoi.
Evamanuddhiyadoso, madillo tenam dukkhio hoi.
So ceva cattadoso, suvisuddho nivvuo hoi.
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(459) The multitude of auspicious and in-auspicious Karmas
accumulated during endless transmigration can be destroyed by
practicc of penances; so, the atonement (expiation) is called the
penance.

(460) Confession, repentance, both confession and
repentance, judicious discrimination, renunciation, penance,
partial reduction of seniority, absolute exclusion for a particular
time from sangh and reiteration of faith (i.e.absolute exclusion)
(these ten constitute atonement).

(461) An evil act done unintentionally or intentionally all this
has to be confessed with an unperturbed mind.

(462) Just as a child speaks of its good and bad acts in a
straight-forward manner, similarly one ought to confess one's
guilt with a mind free from deceit and pride.

(463 & 464) He who is pricked by a thom feels the pain all
over his body (but) becomes free from such pain when the thorn
is removed. Similarly, he who hides his faults fraudulently,
becomes miserable; he who confesses his faults honestly
becomes pure and free from mental affliction.
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Jo passadi appanam, samabhdve samthavittu parinamarn.
Aloyanamidi janaha, paramajinarhdassa uvaesarn.
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Abbhutthanam aryaltkaranam, tahevasanadayanarn.
Gurubhattibhdvasussiisd, vinao esa viydhio.
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Darmsananane vinao, carittatava-ovacario vinao.
Parhcaviho khalu vinao, pamcamagainaigo bhanio.
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Ekammi hiliyammi, hiliya humti te savve.
Ekammi puiyammi, puiya humnti savve.
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foorarsty faoagae, 3T 939 w4y @ar ? nygh
Vinao sasane miulam, vinio samjao bhave.
Vinaydo vippamukkassa, kao dhammo kao tavo ?
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fAvgeraftsafX, snsfen g=dwr @ iyl
Vinao mokkhaddaram, vinayado sarmjamo tavo nanam.
Vinaenarahijadi, dgirio savvasarmgho ya.
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(465) He who realises his own soul after attaining mental

equanimity achieves confession—know this to be the advice of
the supreme Jina.

(466) To get up at the arrival of an elder 1o welcome him
with folded hands, to offer him (an honoured) seat, to serve him
with a feeling of devotedness—these constitute humility.

(467) Humility is of five kinds; humility in faith, in

knwledge, in conduct, in penance and in decorum or etiquette,
these lead to liberation i.e.the fifth state.

(468) If one (elder) is insulted, it amounts to an insult to all;
if one is venerated, all of them are venerated.

(469) Humility is the basic (virtue) according to Jaina
scripture; a person of humility acquires self-restratint. Where is
religion and where is penance 1o one who has lost humility?

(470) Humility is the gateway to liberation;through humility
one acquires self-restraint, penance and knowledge. By humility

one honours the Acirya and the Sangh (i.e.the entire community
of religious people).
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Sejjogasaniscjjo, tahovahipadilehanahi uvaggahide.
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Addhadanatenasdavada-rayanadirodhandsive ome.
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Pariyagana ya vayana, padzachagzapuvehapa ya
dhammakaha.
T hudimarmgalasarmyjutto, parmcaviho hotl saghdo.
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Payaddisu niravekkho, jina-sattham jo padhei bhattie.
Kammamala-sohanattharh, suyalaho suhayaro tassa.
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(471) Learning acquired with humility proves fruitful in this
worlid and in the other world; just as a plant cannot grow without
water, learning will not be fruitful without humility.

(472) Therefore, one should not abandon humility at any
cost. Even a person with less scriptural knowledge can
annihilate his Karmas, if he has humility.

(473) The service to a monk (vaiyavrtya) consists in
providing him bed, residence, seat, proper cleaning of his
implements etc. and then arranging for his food, medicine, a
reading of scriptural text, a proper disposal of refuse with proper
respect.

(474) Offering protection to and taking care of a monk who
becomes fatigued on his way, is threatened by a thief, a wild
animal, a king or obstructed by river or gets afflicted by a
contagious disease or famine, is service to a monk (vaiyavrtya).

(475) Study of scriptures (svadhyaya) is of five kinds :
(1) reading of scriptural text (2) questioning (3) repitition
(4) pondering over and (5) narration of religious discourses
opening with auspicious praise (of Jina).

(476) He who studies scriptures with devotion without any
desire for personal praise and honour or purging of his Karmmic
pollution,will have the benefit of scriptural knowledge
conducive to his happiness.
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Sajjhayam janamto, pamcirmdiyasamvudo tigutto ya.
Hoi ya ekaggamano, vinaena samdhio sahi.
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Barasavihammi vi tave, abbhirmtarabahire kusaladitthe.
Na vi atthi na vi ya hohi, sajjhdyasamarin tavokammanm.
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Sayanasanathane va, je u bhikkhii na vavare.
Kayassa viussaggo, chattho so parikittio.
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Dehamaijaddasuddhi, suhadukkhatitikkhaya anuppeha.
Jhayai ya suham jhanam, egaggo kdusaggammi.
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Tesim tu tavo na suddho, nikkhamta je mahakula.
Jam nevanne viyanamti, na silogam pavejjai.
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(477) A monk who has studied the scriptures keeps his five
gense organs under control, practises the three guptis i.e. the
control over one's mind, speech and body, concentrates his
gind and observes humility.

(478) Perfect meditation is attained through knowledge and
destruction of Karmas by meditation; liberation is the fruit of
destruction of Karmas; hence; one should be engaged constantly
in acquisition of knowledge:

(479) Among the twelve penances, internal and external
which are experienced by one wise person, there is no penance,
that equals or will be equal to the study of scriptures.

(480) A monk who makes no movements of his body while
sleeping, sitting or standing and checks all activities of his body
is said to observe the sixth penance of bodily steadiness.

(481) The benefits of practising meditation with bodily
steadiness are: removal of bodily and mental lethargy,
development of capacity to bear pain as well as pleasure,
acquisition of deep reflection, and enhanced power of
concentration in pure meditation.

(482) The penance of those who are bom in noble families
and have renounced their homes will not be pure, if they practise
it for praise and honour; those who desire to attain purity must
practise penance unnoticed and without any desire for praise.
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Nanamayavayasahio, silujalio tavo mao aggi.
Samsdrakaranabiyam, dahai davaggi va tanarasinm.
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29. Dhyanasutra

484, €I €T A4, STET Y& AW T |
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Sisam jaha sarirassa, jaha mila dumassa ya.
Savvassa sadhudhammassa, taha jhanam vidhiyate.
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Jam thiramajjhavasapnam, tam jhanam jam calamtayam cirmta.
Tam hojja bhavand va, anupehd va ahava cimta.
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Lavana vva salilajoe, jhane cittam viliyae jassa.
Tassa suhasuhadahano, appaanalo payasei.
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Jassa na vijjadi rago, doso moho va jogaparikammo.
Tassa suhasuhadahano, jhanamao jayae aggi.
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(483) The fire of penance which is set ablaze by righteous
character when combined with the wind of Right knowledge,
will burn the seed of karma which is the cause of mundane
existence, like a forest-fire which bums heap of grass.

29. PRECEPTS ON MEDITATION

(484) Meditation is enjoined on a monk as the most vital part
of his religion, just like the head to a body and the roots to a
tree.

(485) A steady state of mind constitutes meditation while an
active mind might be engaged in either contemplation or deep
reflection or thinking.

(486) Just as salt dissolves due to its contact with water,
similarly if the mind becomes absorbed in meditation, the fire of
soul shines brightly, burning the auspicious and inauspicious
karmas.

(487) If a person is free from attachment, hatred, delusion
and activities of the mind, speech and body, he becomes filled
with fire of meditation that burns the auspicious and
inauspicious Karmas.
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Puwabh:muho uttaramuho va, hoiuna sui-samayaro.
Jhaya samahijutto, suhdsanattho suisariro.
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Paliyamkam bamdhewn, nisidhamana-vayanakayavavaro.
Nasagganimiyanayano, maradikayasasanisdso.
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Garahiyaniyaduccario, khamtyasatto niyattiyapamao.
Niccalacitto 1a jhahi, java puraovva padihai.
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T hirakayajoganam puna, munina jhdne suniccalamandnan.
Gamammi japdinne, sunne ranne va na viseso.
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Je imdivanam visaya manunna, na tesu bhavam nisire kayai.
Na yda manunnesu manam pi kwja, samdahikdme samane tavassi
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Suwidiyajagassabhdvo, nissarmgo mibbhao nirdso ya.
Veraggabhaviyamano, jhanammi suniccalo hoi.
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(488) A person who being ;;ure in thought and body,
concentrates his mind sitting in a comfortable posture, facing the
East or the North, becomes absorbed in perfect meditation.

‘(489) A person (engaged) in meditation should sit in the
palyanka posture, stop all activities of mind, speech and body,
fix the gaze of his eyes on the tip of his nose and slow down his
expiration and inspiration.

(490) Having condemned all one's evil conduct, having
begged pardon of all the living beings, having renounced
negligence, having steadied one's mind, one ought to undertake
meditation until the thing meditated looks like standing in front
of oneself.

(491) In the case of monks who have steadied all their
mental, vocal and bodily activity and who have thoroughly
concentrated their mind on meditation, it does not matter at all
whether they stay in a village full of people or in an empty
forest.

(492) A monk devoted to penance and desirous of practising
meditation should neither entertain pleasant nor unpleasant
thoughts about the objects of senses.

(493) A monk becomes quite steady in his meditation if he
has understood thoroughly the nature of mundane existence, is
deviod of all attachment, is fearless, is desireles, and has
developed an attitude of indifference to the world.
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Purisaydro appa, joi varananadamsanasamaggo.
Jo jhayadi so joi, pavaharo havadi niddarhdo.
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Dehavivittam pecchai, appanam taha ya savvasarjoge.
Dehovahivosaggarn nissamgo savvahd kunai.
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Naharh homi paresim, na me pare sarnti nanamahamekko.
Idi jo jhayadi jhane, so appdnarh havadi jhada.
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Jhanatthio hu joi, jaino samveya niyayaappdanarn.
To na lahai tam suddham bhaggavihino jaha rayanarm.
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Bhavejja avatthatiyam, pimdattha-payattha-riivarahiyattarm.
Chaumanha-kevalittarn, siddhattarm ceva tassattho.
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Avi jhai se mahavire, dsanpatthe akukkue jhanar.
Uddhamahe triyarn ca, pehamdne samdahimapadinne.
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(494) A yogin (monk) who meditates upon the soul in
human form equipped with supreme knowledge and faith, is a
(real) yogi,; he puts an end to all his sins and becomes free from
conflicung feelings of pain and pleasure

(495) A monk who sees that soul is distinct from body as
well as from all other (external and internal) possessions;
becomes free from all attachments and undertakes an absolute
renunciation of body as also of all external implements.

(496) That soul verily undertakes meditation which at the
time of meditation knows as follows: "I do not belong to the
others nor do the others belong to me while I am all alone and of
the form of knowledge."

(497) Venly, if a monk, while doing meditation does not
attain the knowledge of his real nature of soul, he cannot secure
purity; he will be unlucky like a person who fails to secure a
precious stone.

(498) One imust undertake meditation over the three states
technically called pindastha, padastha and raprahitatva which
respectively stand for an ordinary embodied soul, an embodied
soul that has attained omniscience and an emancipated soul.

(499) That Mabhavira, having assumed a particular bodily
posture and having freed himself from all unsteadiness,
undertook meditation. At that time he, free from all worldly
desires, would meditatively inspect whatever exist in the upper
region, the lower region and the transverse region of the world.
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(500) The blessed personages give no consideration to what
existed in the past nor to what will exist in the future. Certainly,
the great sage, free from all indulgence in imagination and
concentrating his thought on what existed in the present, first
dries down and then annihilates (all his karmas).

(501) Undertake no bodily act, utter no word and think no
thought; thus you will become steady. Certainly, supreme
meditation consists in a soul engaged in concentration on itself.

(302) A mind engaged in meditation is not perturbed by
miseries born of passions nor those born of mental acts nor by
jealousy, remorse, sorrow etc.

(503) A brave (monk) is neither moved nor frightened by
afflictions and calamities; his mind does not become infatuated in
the slightest degree, not even by the celestial illusions.

(504) Just as fire favoured by wind specdilv burns up the
fuel accumulated since long, so also, the fire of meditation
destroys in a moment the unlimited fuel of karmas.
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30. PRECEPTS ON REFLECTION

(505) Even when ordinary meditation is over then before
undertaking the meditation called ‘dharma-dhyana’, 2 monk
ought to constantly make his mind permeated with deep
reflection pertaining to things transient etc.

(506) (A monk) should reflect upon transitoriness,
helplessness, loneliness, distinctness (of body and soul),
mundane existence, the terrestrial world, impurity, influx of
Karmas, stoppage of Karmic influx, release from Karmas,
religion and enlightenment.

(507) Know that birth'is accompanied by death; youth is
succeeded by old age, wealth is perishable. Thus should one
reflect that everything is transient.

(508) After discarding the great illusion, and reflecting that
all objects of senses are transient, cultivate a detached mind so
that you may attain supreme bliss.

(509) A fool thinks wealth, animals and kinsmen to be his
protectors, saying to himself they are mine, I am theirs. Infact,
they are neither his protectors nor his shelter.
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(510) I know that they are all (the forms of) attachments; I
shall remove those defects known as Salya from my mind,
speech and body; the guptis and the samitis are my protectors
and shelters.

(511) Fie upon the transmigratory cycle where a youth,
highly proud of his own handsomeness, is bom after death as a
tiny insect in his own dead body.

(512) There is no place in this world, even as tiny as tip of

hair, where a soul has not suffered the pangs of births and
deaths several times.

(513) Oh, this ocean of mundane existence is difficult to
cross over; there are many crocodiles in the form of disease, old-
age and death; there is great mass of water in the form of
constant births and deaths, the result of all these are terrible
misery.

(514) A soul endowed with the Three Jewels constitutes an
excellent ford. One can cross the ocean of transmigratory cycle
with the aid of the divine boat of Three Jewels.

(515) In this world where every one has to suffer the fruits
of his own Karmas individually, is there any person whom one
can call his own either related or stranger?
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(516) My soul endowed with knowledge and faith is alone
permanently mine; all others are alien 1o me and are in the nature
of external adjuncts.

(517) All the series of miseries suffered by a soul are born of
these alien associations; therefore, [ sever whole-heartedly
contacts from all alien associations.

(518) A foolish person grieves over the death of another
person when he has departed to assume another birth but he
does not think of his own soul which is suffering in this ocean
of mundane existence.

(519) He who reflects over his own soul, after knowing
that, 1n principle, his body is distinct from his soul, achieves
effective results.

(520) What is there auspicious in this body, which is
constituted of flesh and bone, filled with urine and excrement,
and foul matter through nine openings?

(521) Thus absorbed in an experience of calmness the
person who renounces the merital state born of delusion--
considering that they are worth being renounced-truly undertakes
deep reflection related to karmic inflow.
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(522) A monk who controls his senses through restraints of
his mind, speech and body, and is aware of the observance of
samiti i. €. the five types of vigilance, prevents influx of karmas
and will not attract the dust of new karmas.

(523) Having understood the nature of worldly existence and
the worthlessness of long transmigrations in mundane life, a
monk should exert to meditate residing on the top of the universe
(i. e. $iddha-$ila) where-living is blissful.

(524) It is preached by Jina that the dissociation of Karmic
matter (from the self) is called Nirjard. Know that means of
Samvara (stoppage) are also the means of Nirjara.

(525) For living beings who are floating in the currents of
old age and death, religion is the best island, resting place, and
supreme shelter.

(526) Even after being born in a human body it is the most
difficult to listen to the scriptural texts; having listened them one
accepts penance, forgiveness and non-voilence (Ahimsa.)

(527) Even after listening to the religious text, it is extremely
difficult to cultivate faith in it; because there are many people,
who even after leamning about the righteous path, deviate from it.
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(528) Even after listening to the sacred lore and acquiring
firm faith in 1t, it is again difficult to undertake the endeavour

needed, for certainly there are many people who even having a
firm faith in religion, do not practise it.

(529) A person who has purified his soul by his thought-

activity resembles a boat; as boat crosses an ocean, so also such
a person secures freedom from all misery.

(530) The twelve Anupreksa (deep reflections), abstinence,

repentance, confession and meditation, one should deeply
contemplate on these reflections.

31. PRECEPT ON SOUL-COLOURING (LESYAS)

(531) As a rule, the leSyas, (colours or tinges of the soul) are
specifically mentioned to be of six kinds: (1) black (Krsna), (2)

blue (Nila), (3) grey (Kapota), (4) golden yellow (Tejas), (5)
lotus coloured (Padma) and (6) white (.S‘ukla).

(532) Occurrence of soul-colouring as a result of activities
(of mind, speech and body) due to the rise of passions is called

Lesya. The twin effects of activity and passions is to bring about
bondage of four kinds of Karma.
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(533) One engaged in the meditation called 'dharma-dhyana’
is possessed of three leSyas (soul-colouring)-viz yellow, lotus
coloured and white—which are respectively more and more pure
and are each divided into sub-types like intense, mild etc.

(534) The black, blue and grey are the three types of
inauspicious LeSyas; as result of these three (Lesyas) the soul
takes birth in various-unhappy states of existence.

(535) The golden-yellow, lotus-coloured and white are the
three types of auspicious Lesyds; on account of these three, the
soul mostly takes birth in various happy states of existence.

(536) Each of the three inauspicious Lesyas differ in their
intensity; most intense, more intense and intense; similarly the
auspicious Lesyds undergo three changes; most mild, more mild
and mild. And each of these sub-types is further subdivided into
six classes 1n accordance with its relative increase and decrease.

(537 & 538) Six persons who are travellers miss their way
in the midst of a forest. They see a tree laden with fruits and
begin to think of getting those fruits: one of them suggests
uprooting the entire tree and eating the fruits; the second one
suggests cutting the trunk of the tree; the third one suggests
cutting the branches; the fourth one suggests cutting the twigs;
the fifth one suggests plucking the fruits only; the sixth one
suggests picking up only the fruits that have fallen down. The
thoughts, words and bodily activities of each of these six
travellers related to eating fruits are mutually different and
respectively illustrative of the six Lesyas.
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(539) The (mental) characteristics of a person of black Lesya
are: he is violent; he does not give up enmity; he 1s quarrelsome,
he is devoid of goodness and compassion; he 1s wicked and he
cannot be influenced.

(540) The (mental) characteristics of a person with blue
Lesya are: he 1s dull; he is devoid of intelligence; he has no
discrimination; and he is given to sensual enjovment.

(541) The (mental) characteristics of a person with grey
Lesya are: he frequently gets angry, censures others, blames
others, 1s susceptible to sorrow and fear, and does not
discriminate between what ought to be done and what not to be
done.

(542) The (mental) characteristics of a person with golden
yellow Lesya are: he knows as to what ought to be done and
what not to be done; he knows as to what acts lead to welfare
and what do not; he has always an attitude of impartiality, he is
ever engaged in acts of compassion and charity, and he is soft.

(543) The (mental) characteristics of a person with Padma
Lesya are: he is generous, honest, straight-forward in his
dealings, possessed of great forbearance and engaged in the
worship of monks and preceptors.

(544) The (mental) characteristics of a person with white
Lesya are: he does not treat anybody with partiality; has no
desire for future sensual pleasures, treats everybody with
equality and he is devoid of affection, hatred and attachment.
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(545) On the attainment of mental purification there will be
purity in the Lesyds; it should be understood that the subsidence
of passions leads to artainment of mental purification.

32. PRECEPTS ON SPIRITUAL PROGRESS
(GUNASTHANAS)

(546) Those state, resulting from the fruition etc. of Karmas,
by which souls are distinguished are given the name 'guna’
(spintual stages) by the Omniscients.

(547 & 548) There are fourteen stages in the path of gradual
spiritual development; (1) false belief, (2) failing from right
faith, (3) mixture of right faith and wrong faith, (4) vowless
right faith, (5) partial observance of vows, (6) Non-vigilant
observance of vows, (7) violent observance of vows, (8) unique
condition of bliss, which has not been experienced before,
(9) constant thought-activity (that is meditation), (10) slightest
attachment, (11) subsided delusion, (12) destroyed delusion,
(13) omniscient with activities, and (14) Omniscient without
activity. It should be understood that emancipation is attained in
stages.

(549) Having faith in the things existing in a veritable
fashion - that is called mithyatva. It is of three forms - viz. that
of the form of entertaining a doubt, that of the form of
something developed deliberately, that of the form of something
not developed deliberately.

(550) The soul falls down from the peak of the mountain of
right faith, with his face towards the plain of wrong faith, and
has his right-faith destroyed - this stage of soul is called
sdasvdadana i. e. having taste of right faith.
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(551) The mixed stage of Samyaktva (Right faith) and
mithyatva (wrong faith) which can, in no way, be split up into
right and wrong beliefs of just as a mixed taste of curd and
treacle can not be reffered to separately as sour or sweet, is
known as misra-bhava.

(552) He who has not vowed to abstain from indulgence in
the senses and from hurting the mobile and immobile living
beings; although he has firm faith in the doctrines propounded
by the Jina. This stage is said to be of a person of right vision
without abstinence (Avirata-Samyagdrsti).

(553) One who desists from a killing of the mobile living
beings but not from that of the immobile ones and yet who has
unwavering faith in Jinas is called viratdavirata or deSavirata) i. e.
partial observer of vows.

(554) One who has adopted the Great Vows, is equipped
with all virtuous qualities and good conduct, often exhibits
negligence in a manifest or a non-manifest form and hence
whose conduct is bit defective is to be called pramattasarnyata
1. €. non-vigilant observer of great vows.

(555) The wise man who is well equipped with all vows,
whose negligence has disappeared entirely, who remains
absorbed in meditation, but who has started neither subsiding
his delusive karinas nor annihilating his delusive karmas is
called apramattasarhyata i. €. vigilant observer of great vows

(556) In this (eighth) stage of spiritual development the soul
experiences unique but frequently changing mental states (of
bliss) which have not been experienced ever before; hence the
stage is called apiirvakarana).
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(557) The souls, experiencing such mental states (of bliss),
get ready either to subside or to annihilate their delusive karmas,

are given the designation 'apirvakarana’ by Jinas, free from all
darkness i. e. ignorance.

(558) The souls, occupying the ninth stage of spiritual
development enjoy the constant mental state (of bliss) each
moment and burn down the forest of the karmas through the
flames of the fire of a very pure meditation, are called anivertin
(anivrttikarana).

(559) Just as a Kusumbha flower has a slight tinge of
reddish colour, similarly a monk who has reached this tenth
stage of spiritual development retains a slight tinge of attachment
internally. Hence this stage is called suksma - Kasdya or
siksma-samparaya i. €. the stage of slight attachment.

(560) Just as the water mixed with kataka-fruit or a pond's
water in the autumn season have their dirtiness subsided,
similarly a person whose all delusive karmas have subsided is
called upasanta Kasaya i. e. whost passions are subsided.

(561) The monk whose all delusive karmas are annihilated
and whose mind is (clean) like the water placed in a crystal-made
vessel is designated ksinamoha and destroys passions by the
worthy soul, free from all attachment.
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(562 & 563) It is stated in the eternal holy scriptures that a
monk who has destroyed the darkness of his ignorance by an
assemblage of the rays of the sun of Omniscience, has obtained
knowledge of the supreme soul on account of having acquired
nine super ordinary and is equipped with determinate and
indeterminate types of cognition requiring no help of external
instruments i. €. senses is called sayogi-kevalin. Though he is a
Kevalin (Omniscient) yet undertakes mental, vocal and bodily
activities.

(564) The personage who has assumed the state called sailesi
(i. e. state of utterfreedom from all activity whatsoever). In
whom the entire karmic inflow has been put to a stop, who is
free from the dirt of karma is called kevalin, devoid-of-activities.

(565) The moment, the pure soul reaches this stage, it goes
upward straight to the top of the universe according to its natural
attribute, remains there forever in a disembodied form and
endowed with the eight supreme attributes.

(566) The emancipated souls are ones who are devoid of the
eight types of karmas, having attained peace, are devoid of all
thought of blemish, are eternal, are equipped with eight
auspicious qualifications, are such as have already accomplished
whatever had to be accomplished and are residing at the top of
the universe.

33. PRECEPTS ON PASSIONLESS DEATHS

(567) The body is called a boat, the soul is a boatman, the
worldly existence is an ocean which thé great sages cross over.
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(568) He who has an eye on his upward journey (liberation)
should not think of the external objects (i. e., worldly
pleasures): he should protect his body for annihilating the past
Karmas.

(569) The man possessed of a calm disposition must die, the
man possessed of a cowardly disposition too must die; so when
death is inevitable in any case, it is better to die possessed of a
calm disposition.

(570) One death-of-the-wise-man puts an end to hundreds of

births; hence one ought to die such a death as eams one the title
well-died .

(571) A wise person who is free from anxiety dies a peaceful
death once; by such death, he immediately puts an end to an
infinite number of deaths.

(572) One ought to undertake every activity with the fear of
bondage (i. €. possibilities of bondage) one ought to prolonge
one's life in the hope of acquiring ever new gains in the future
and at the end, one ought to destroy one's defilements with
prudence.

(573) He who has no fear of any kind before him, should
not take the vow of desisting from food and water; if he seeks
death, he should be treated as disgusted taken even from his
monkhood i. e. fast-unto-death.
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Micchadamsanpasallam, mayasallarh niyanam ca.
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(574) A Sallekhana-i. e. fast-unto-death is of two kinds:
internal and external, internal sallekiiana consists in emaciating
the passions while the external one consists in emaciating the
body.

(575) A monk (adopting the vow of sallekhana) should first
subdue his passions and (then) reduce the intake of his food
gradually; but when the body becomes extremely weak, he
should stop taking any food.

(576) A person whose mind is pure, needs neither a bed of
straw nor a faultless ground; his soul itself becomes his bed.

(577 & 578) Mental thorns (Salya) like deceit, perverted
attitude and a desire for worldly enjoyments in next life in a
person observing the vow of Sallekhana cause him greater pain
than a tainted weapon, poison, devil, an evil-motivated amulet or
an angry serpent, for i1n the presence of these Salyas right
understanding becomes impossible and involvement in an
infinite transmigratory cycle becomes inevitable.

(579) A monk who is free from pride cuts down the three
roots of rebirth 1. e. the thorns of wrong faith, deceit and desire
for worldly enjoyment in next life.



212

SAMANASUTTAM

sg0. F=sd<gurear, affamom seedanrmeT |

w

583-
584.

w

b

LV [

T & wfa sfrar, o gasr wa ady ng v
Micchaddamsanarana, saniyana kanhalesamogadha.
Iya je maramu jivd, tesim dulahd bhave bohi.

. FHEFOTET, Ao gasaaHiRT |

T & wifa sfrar, aft goer w3 gy ugw)
Sammaddamsanaratta, aniydna sukkalesamogadha.
Iya je maramti jiva, tesim sulahd bhave bokhi.

. ATTETY %o, 9Ra=T g=1e71 4 *ra=t|

T wTfaes g, eaenIssTEnT aigig <l
Ardhande kajje, parivammar savada vi kayavvam. .
Pariyambhabhavidassa hu, suhasajjhd’rahand hoi.

<8 AT, s frerafa og afewai

A Rrson g, swawar e & pgen

T v @ryfa, ok Preawta strrgfenst |

al RrEsTn @, svamar wiaafa ug an

Jaha rayakulapasiio, joggam niccamavi kunai parikamman.
To jidakarano juddhe, kammasamattho bhavissadi hi.

lya samannarh sadhuvi, kunadi niccamavi jogapariyammarm
To jidakarano marane, jjhanasamattho bhavissati.

. AIFQUs J9, A T AT AT d /A7 |

ada e fired, w1 feg sR=Eg ugk

Mokkhapahe appanam, thavehi tarm ceva jhahi tam ceva.
Tattheva vihara niccarn, md viharasu annadavvesu.



PATI1 OF LIBERATION 213

(580) Hence those persons who die as attached to wrong
faith, as full of desire for sensuous enjoyment in return for the
good acts performed, as subject to krsna lesya (black-colouring)
do not find it easy to attain right understanding.

(581) (On the other hand) those persons who die as attached
to right faith, as devoid of desire for sensuous enjoyment in
return for the good acts performed, as subject to Sukla lesya
(white-colouring) find it easy to attain right understanding.

(582) One who is desirous of performing aridhana (the set
of auspicious acts to be performed at the time of death) ought to
always perform parikarman (practice of the set of auspicious
acts): for one whose mind 1s permeated with prikarman, finds it
easy to perform aradhana.

(583) & (584) One who is born in a royal family and
performs his (military) exercises regularly will become
competent to win all wars: similarly a monk who regularly
engages himself in meditation and practise of the vows of
monastic life, conquers his mind, and will become competent to
practice meditation at his death.

(585) Fix (your) soul on the path of liberation and meditate
on that soul only; always be engrossed in it and not in any other
substance.
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lya naii sadavve, kunaha rai virai iyarammi.



PATI OF LIBERATION 218

(586) One should give up desire for pleasures in this world
as also in the next; should give up liking either for life or for
death or for enjoyments, should engage thought in the evil
consequences available in the world of transmigration.

(587) One gets birth in a miserable state by being devoted to
other substances i. €. worldly things and birth in a good state by
being devoted to contemplation of one's own soul; knowing this
one should be absorbed in meditation of one's soul and desist
from thinking of other substances.
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34. PRECEPTS ON FUNDAMENTAL TRUTHS

(588) All persons who are ignorant suffer misery; most of
those who are foolish will remain confounded in this endless
mundane existence.

(589) Therefore, a wise person, considering that most of the
ways of living resuit in eatanglements of (mundane) existence,
should search for truth with (the aid of) his own soul and
develop affection towards all living beings.

(590) Truth, emancipation, the nature of substance, the
highest reality, the supreme pure goal - all these words convey
the same meaning.

(591) Soul, non-soul, Karmic bondage, merit, demerit,
karmic-influx, stoppage of influx, release (from Karmas) and
liberation - these constitute the nine fundamental principles.

(592) A soul is characterised by consciousness; is eternal,
immortal, different from the body (in which it is embodied),
formless, an agent, and the door and enjoyer of his own Karmas
(i.e., fruits of his actions).
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(593) The Jinas call that an gjiva (i.e.. non-soul) which
invariably does not have any knowledge of pleasure or pain,
does not know what is beneficial and does not have any fear of
what is detnmental.

(594) Ajiva should again be known (10 be of five kinds):
matter (pudgala), motion (dharma) rest (adharma), space
(akasa) and time (kala): matter has form as it has the attributes
of colour etc., the rest of them are verily fonmnless.

(595) The soul 1s not perceptible to the senses as it has no
corporal foim; it 1s eternal since 1t has no corporal form: duz to
internal activities hike the passions, Karma binds the soul; and 1t
1» siud that bondage is the cause of mundane existence.

(596) Attachment binds the soul (with Karmas); a soul
which 1s free from attachments becomes liberated from Kammas.
Know that this surely is briefly (the nature of) the Karmic
bondage of souls.

(597) Therefore, it is desirable to renounce the attachments;
do not do anything at any time that brings about an attachment
even to the slightest degree; it is due to this that a soul conquers
all attachments and crosses over the ocean of worldly existence.

(598) Karma 1s the cause of ment (punya) and demerit
(pdpa): auspicious thoughts give rise to ment while inauspicious
thoughts to demerit. Those who. are possessed of subdued
passions have clean (mental states); those with intense passions
will have unclean (mental states).
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(599) Always speak words which are dear (to others), even
those wicked men who use harsh words ought to be forgiven;
one must take the best from all people - these are illustrative of
persons possessed of subdued passions.

(600) Praising oneself, picking up faults even with those
who are worthy of worship and maintaining inimical attitude for
a pretty long time - these are the characteristics of persons
possessed of intense passions.

(601) A person, having lost his self-awareness due to
attachment and aversion, remains enslaved by the senses. His
doors of karmic influx being open, he commits Karmas
continuously through three fold means, i. €., mind, body and
speech.

(602) There is a continuous inflow of the Karmas through
the doors of influx, i. e. violence etc., just as a boat with holes
sinks in the sea due to the inflow of water, so does the soul.

(603) (Yogas are also the doors of Karmic influx). The
vibrations in the soul through the activities of mind, body and
the speech are known as Yoga. So say the Jinas.

(604) As soon as the Yogas, i. e., the soul vibrations
lessens, the bondage or the Karmic influx also lessens. The
moment the Yogas are stopped, the Karmic-influx does not take

place; just as the water does not enter the boat which has no
holes.
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(605) Wrong faith, non-refrainment, passion and Yoga-are
the causes of Karmic influx. Self-restraint, detachment, right-
faith and the absence of Yoga are the causes of cessation.

(606) Just as there is no inflow of water in the boat after the
thousands of its holes have been plugged, similarly, the wrong
faiths being removed, there’is the cessation of Karmic influx in
the soul (Jiva).

(607) He who feels all beings to be like himself and who has
stopped al the doors of the Kamnic influx, such a self-restrained
person does not suffer the bondage of sinful deeds.

(608) The soul aspiring after liberation blocks the doors of
influx of wrong faith by the firm shutters of righteousness and
those of violence etc. by the shutters of staunch vows.

(609-610) Just as the water of a huge pond gradually dries
by blocking the way of the inlet of water, drawing out its
previous water and by sunheat, in the same way, the Karmas of
the self-restrained, accumulated during crores of births, get
destroyed by blocking the entrance of sinful deeds and by
austerities.
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Tavasa ceva na mokkho, sarmvarahinassa hoi jinavayane.
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Ja annant kammanrh, khavei bahuahirn basakodihirn.
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Sendvaimmi nihae, jaha send panassait.

Evarh kammani nassamti, mohanijje khayam gae.
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Kammamalavippamukko, uddharm logassa armtamadhigamta.
So savvananadarist, lahadi suhamanimdiyamanamtam.
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Cakkzkurufagusuremdesu, ahamimde jam suham tikalabhavarn.
Tatto anamtagunidam, siddhanam khanasuhcm hodi.
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Savve sard niyattarti, takka jattha na vijai.
Mai tattha na gahiya, oe appaitthdnassa kheyanne.
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(611) It has been asserted by the Jinas that one who has not
controlled the influx of the Karmas, does not achieve liberation
by practising austerities only; just as the water of a pond does
not dry completely, if the sources of the inlet of water are kept
open.

(612) The annihilauon of the amount of Karmas, which an
ignorant person does during the crores of years by practising
austerities, is done by the wise person, practising the three
Gupties, in a single breath.

(613) Just as the army 1s destroyed after the Commander is
dead, in the same way, all the Karmas are automatically destro-

yed after the annihilation of the Mohanlya Karma (infatuating
Karma).

(614) The soul, liberated from the Kammic pollution, ascends
the top of the universe and there enjoys transcendental infinite

bliss, possessing all knowledge and all perception (i. e. being
omniscient).

(615) The bliss attained by the Siddhas in a moment is
infinite times more than the pleasure enjoyed by the emperors,
by the Jivas residing in the regions of the Karmas, and by the
Fanindras, Surendras and Ahmindras in all the ages.

(616) It is not possible to describe the state of liberation in
words as they transcend any such verbal expression. Nor is
there the possibility of argument as no mental business is
possible. The state of liberation transcends all the determinations
and alternatives. Side by side with it, there is no pride due to
being devoid of all the blemishes of the mind. There is no
melancholy even if there is knowledge of upto the seventh hell,
due to it transcending the pleasure and pain.
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Vijadi kevalananam, kevalasokkharm ca kevalam virayarm.
Kevaladitthi amuttarn, atthittarn sappadesattar.
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Laua erandaphale, aggidhime usii dhanpuvimukke.
Gui puvvapaogenam, evam siddhana vi gafi tu.
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(617) Where there is neither pain nor pleasure, neither
suffering nor obstacle, neither birth nor death, there is
emancipaton.

(618) Where there are neither sense organs, nor is there any
action caused by the others, nor infatuation, nor surprise, nor
sleep, nor thirst, nor hunger, there is emancipation.

(619) Where there 1s neither Karma, nor quasi-Karma nor
the worry, nor any type of thinking which is technically called
Artta, Raudra, Dharma and Sukla, there is Nirvana.

(620) In the emancipated souls, there are attributes like
absolute knowledge, absolute bliss, absolute potentiality,
absolute vision, formlessness, existence and extension.

(621) Emancipation which is realized only by the great is the
state of unobstructedness, perfection, residing at the top of
universe, well-being, goodness and freedom from the obstacles.

(622) Just as there is an upward motion in gourd if freed
inside the water, in caster-seed (when it is dried), in fire or
smoke and in the arrow shot from the bow, in the sameway
there is a natural upward motion of the emancipated souls.
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Dhammo ahammo dgdsam, kdlo puggala jantavo.
Esa logo tti pannatto, jinehim varadamsihim.
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Agdsakalajiva, dhammadhamma ya muttiparihina.
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Jiva puggalakdyd, saha sakkiriyd havamti na ya sesa.
Pugdalakarana jiva, khamdha khalu kdlakarana du.
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(623) The state of emancipation is free from all obstacles and
sense-organs, unique, devoid of merit and demerit, devoid of
rebirth, eternal, immobile and independent.

35. PRECEPTS ON THE SUBSTANCE

(624) The supreme visioned Jinas have described the
universe to be constituted of six substances viz. Dharma
(medium of motion), Adharma (medium of rest), Akisa (space),
kila (time), Pudgala (matter) and Jiva (soul).

(625) The substances, Akasa, kila, Pudgal, Dharma and
Adharma, do not possess the attributes of the Jiva (i. ¢. devoid
of life) and they therefore have been called Ajivas (non-living).
The attribute of Jiva is consciousness.

(626) Akasa, Kila, Jiva, Dharma and Adharma are
incorporeal, where as Pudgala (matter) is corporeal. Of these,
only the soul substance is conscious.

(627) The Jiva (soul), the pudgala (matter)-these two
substances are active, while the rest are inactive. The external
cause of the activity of soul is Karmic matter and of the activity
of matter is the substance kala (time).
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Na ya gacchadi dhammatthi, gamanar pa karedi annadaviyassa.
Havadi gat sa ppasaro, jivanar puggalanam ca.
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(628) Dharma, Adharma and Akasa are singular in number,
Kila, Pudgala and Jiva-these three are infinite in number.

(629) Dharma and Adharma-both these substances have their
extension throughout the universe, while Akasa (space)
pervades the universe and beyond the universe. Kala pervades
only the time region.

(630) These six substances (dravyas) are co-extensive in the
same spice and accommodate one-another, they are mixed up
with one another from the time infinite. However, they maintain
their identity without loosing their respective nature.

(631) Dharmastikidya is devoid of the attributes like taste,
colour, smell, sound and touch. it pervades universe, it is

independent, huge and has innumberable pradesas i. e. space-
points.

(632) Just as water is helpful in the movement of fishes so is
the Dharma in the movement of souls and matter.

(633) Dharmastikdya does not move itself nor cause other
things to move; but it is an all pervading medium of motion for
the living and non-living bodies.
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Jaha havadi dhammadavvam, taha tam janeha
davvamadhammakkhar.
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Samaydvaliussdasd, pdnd thova ya adia bheda.
Vavahdrakdlanamd, nidinghd viyaraehir.
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(634) Know that just as Dharma 1s substance, so is the
Adharma. It is helpful in bringing about the rest of the Jivas and

pudgalas capable of being static.

(635) The substance space is devoid of consciousness, is

incorporeil, accommodating and all-pervading. It is of two types
one is lokakisa i. e. (space within the universe) and Alokdkasa

i. . space beyond the universe.

(636) It is explained that the loka 1. e. universe consists of
living and non-living substances, whereas Aloka consists of

only a part of one non-living substance i. e. (space).

(637) The substance time is devoid of attributes like touch,
taste, smell and colour and properties like heaviness and

lightness. It is characterized by mutation.

(638) The multiple mutations and various modes of the soul
and matter are mainly due to time substance.

(639) From practical view-point the time is measured by
diverse units like avali (closing and opening of eye-lids)
Ucchviasa (time taken in an exhalation), Prana (taken in one

respiration and stoka (second). It is asserted by the Jinas.
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Anukhamdhaviyappena du, poggaladavvam havei duviyappam
Khamdha hu chappayara, paramdnit ceva duviyappo.
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Aithilathilla thalam, thualasuhumam ca suhumathillam ca.
Suhumarn aisuhumam idi, dharadiyam hodi chabbheyarh.
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Pudhavi jalam ca chaya, caurirmdiyavisaya-kammaparamani.
Chavwvihabheyam bhaniyarm, poggaladavvar jinavarehim.
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Antadimajjahinam, apadesam imdielum na hu gejjharm.
Jam davvarn avibhattam, tarm paramanum kahariti jind.
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Vannarasagamdhaphase, puranagalanai savvakalamhi.
Khamdam iva kunamana, paramani puggala tamha.
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Panehim caduhim jivadi, jivassadi jo hu pivido puvvam.
So syivo, pand puna balamimdiyamau ussaso.
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(640) The substance matter is of two kinds-in the form of an
atom (paramanu) and in the form of molecules. Molecules are
of six kinds, while the atoms are of two kinds.

(641) Gross-gross, gross, gross-fine, fine-gross, fine and
fine-fine-these are the six kinds of the aggregate matter (skandha
Pudgal). The earth etc. are its six examples.

(642) The earth, the water, the shadow, the objects of four
senses, (except sight), the Karmic matter and the atoms-these are
the six different forms of matter.

(643) Such a substance, as is devoid of dimensions 1. €. two
extremes and the middle, unextended, not to be perceived by the
sense-organs and indivisible, has been called atom by the Jinas.

(644) Like the molecules, the atoms also possess the
attributes of colour, taste, smell and touch, they remain
everchanging by getting conjoined and disjoint. They therefore
are called Pudgala.

(645) That which lives, will live and has lived through the
instrumentahity of the four types of vitalities (prana) is called
soul (Jiva) and the four types of vitality are life-force, organs,
life-span and respiration.
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Anugurudehapamano, uvasamharappasappado ceda.
Asamuhado vavaharad, nicchayanayado asarmkhadeso va.
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Jaha paumarayarayanam, khittarn khire pabhdsayadi khiran,
Taha dehi dehattho, sadehamattam pabhdsayadi.
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Adéa nanapamdnam, ndnam neyappamdnamuddittham.
Neyar loyaloyam, tamha nanam tu savvagayam.
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Jiva samsaratthd, nivwada cedapappagd duviha.
Uvaogalakkhana vi ya, dehddehappavicara.
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ferferragdasaT, austiar sife dardy iIqen
Pudhavijalateyavai-vanapphadi vivihathavareimdi.
Bigatigacaduparhcakkha, tasajiva homti samkhadi.
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(646) From practical point of view, a soul has a small or big
size according to the size of the body, on account of its
undergoing expansion and contraction. But from real view-
point, it is possessed of innumerable space-points (Pradesas).

(647) Just as a ruby thrown into milk illuminates the whole
milk only, so also an embodied soul illuminates its own body
only.

(648) The soul is co-extensive with cognition, cognition is
co-extensive with what is to be cognised, loka and aloka are
cognizable, therefore cognition is all-pervasive.

(649) Jiva is of two kinds: mundane and emancipated; both
of them are sentient and endowed with consciousness; even then
the mundane souls have bodies while the emancipated ones do
not.

(650) The earth, the water, the fire, the air and the plants are
various kinds of immobile beings with one sense organ. The
mobile beings like conches etc. are possessed of two, three, four
and five sense-organs.
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Logo akintimo khalu, andinihano sahdavanivvatto.
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Apadeso paramani, padasametto ya samayasaddo jo.
Niddho va lukkho va, dupadesadittamanuhavadi.
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Dupadesadi khamdha, suhuma va badara sasamthana.
Pudhavijalateuvau, sagaparinamehim jayarte.
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Ogadhagdadhanicido, puggalakdyahim savvado logo.
Suhumehim badarehi ya, appdogehir joggehim.
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Kammattapnapaogga, khamdha jivassa parinaim pappa.
Gacchamti kammabhavam, na hi te jivena parinamida.



36. PRECEPTS ON UNIVERSE

(651) Verily, the world is uncreated; it has neither beginning
nor end, it exists by its own nature; it is pervaded by the Jivas
and Ajivas; it exists in a part of the space and is eternal.

(652) An atom is unextended. Due to its being unextended, it
is devoid of sound, and it is-either smooth or rough i. €. with
positive or negative charges. When the atoms are conjoined,
they become subject to experience.

(653) The molecules constituted by two or more atoms (and
having two or more space-points) one either subtle or gross, one
possessed of specific configuration, and in accordance with the
transformation undergone by them, they assume the form of
earth, water, fire or air.

(654) The universe is fully occupied by these subtle as well
as gross molecules. Some of them are capable of being
transformed into the karmic particles while others are not.

(655) The molecules are capable of being transformed into
Karma as a result of the thought activity of the Jiva, vet this
transformation is not caused by Jiva itself.
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Bhavena jena jivo, pecchadi janadi agadarm visaye.
Rajadi teneva puno, bajjhadi kamma tti uvadeso.

657. AT F3H/ g, Ge sfarrr |
¥g & 9gdy, = a=qor I hel
Savvajivana kammar tu, samgahe chaddisagayarn.
Savvesu vi paesesu, savvari savvena baddhagar.
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Tenavi jam kayam kammanri, suharm va Jai va duharm.
Kammuna tepa samjutto, gacchai u parar bhavan.

659. d & FIIRT, AETEEET QUi Y shia |

A %m WAEHH gy IRl

Te te kammattagada, poggalakaya puno vi Jivassa.
Samjayamte dehd, deharmtarasarivkamari pappa.
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(656) The mental attitude through which the soul perceives
and knows the objects that come into its experience and is
attached to them; it comes into bondage due to the same.

(657) The karmas, capable of binding every soul, come from
six directions, and they all bind all the pradesas i.e. regions of
soul.

(658) Whatever good or evil Karmas are accumulated by a
soul, associated with those very Karmas, it proceeds on to
assume the next birth,

(659) Those very Paudgalic aggregates which have assumed
the form of a Karma for a soul, now assume the different bodies
when soul takes a new birth.
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3. FAHTIGA

37. Anekantasutra

660. v o Sre By, a3ET g=ET 7 frarey |
T WANEETE, WD ponimaras gl

Jena vina logassa vi, vavahdro savvahd@ na nivvahat.
Tassa bhuvanekkaguruno, namo anegamtavdyassa.

661. TOTUHTAHAT T, QREARAAT IIT |
AR qTamvi g, IWAT fwAr WA IR
Gupanamdsao davvanm, cgadavvassiya gund.
Lakkhanam pajjavanam tu, ubhao assiya bhave.

662. TR oIS, THIAITT ¥ qoIaT Uifey |
Su-f3g-vim, ¥R fmewaet @ o
Davvam pajjavaviuyam, davvaviuttd ya pajjava natthi.
Uppdya-thii-bhamgd, hamdi daviyalakkhanam eyam.
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I fa 7w, o faom @y=@or s @er v
Na bhavo bharigavihino, bhamgo va natthi sambhavavihino.
Uppado vi ya bhamgo, na vina dhovvena atthena.

664. IQTEfERA, fawid awreg gsomar |
g f& dfa fAae, o o= gaf? a= iyl
Uppadathidibhamga, vijjamte pajjaesu pajjdya.
Davvam hi samti niyadam, tamha davvam havadi savvam.



37. THE PRECEPTS ON NON-ABSOLUTISM

(660) Without whom, even the worldly affairs can not be
carried out, I bow to that Anekantavida (non-absolutism), the
only preceptor of the world.

(661) The substance is the abode of attributes and the same
are inhered by the substance. The distinctive characteristic of
mode is that it depends on both.

(662) There is no substance without the modes, nor are the
modes without substance. The characteristics of substance are
origination, permanence and destruction.

(663) There is no origination without destruction, no
destruction without origination, while neither origination nor
destruction is possible without a permanent substance.

(664) The origination, permanence and destruction belong to
the modes (and not to the substance), but since modes are
definitely of the form of a substance, everything whatsoever is
the form of a substance.
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Samavedam khalu davvam, sambhavathidinasasannidatthehipm.

Ekkammi ceva samaye, tamhd davvam khu tattidayam.
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Padubbhavadi ya anno, pajjdgo pajjao vayadi anno.

Dawvassa tamm pi davvam, neva panattham neva uppannan.
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Purisammi purisasaddo, jammai-maranakalapajanto.
Tassa u balaiya, pajjavajoya bahuviyappa.
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Tamha vatthunam ciya, jo sariso pajjavo sa sGdmannam.
Jo visariso viseso, ya mao’ natthamtarari tatto.
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Samanna aha visese, davve nanar havei aviroho.
Sahai tam sammattarn, nahu puna tar tassa vivariyant.
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Piu-putta-nattu-bhavvaya-bhainam ecgapurisasambandho.

Na ya so egassa piya, i sesayanarn piyd hol.
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(665) Since at one and the same moment the substance is
subject to three states - viz, origination, permanence and
destruction-these three states verily constitute a substance.

(666) The mode of a substance which emerges is one and
that which vanishes is other than it, while the substance neither
emerges, not vanishes.

(667) The individual remains the sume person from his birth
till the time of death, though he assumes the various states of
childhood eic.

(668) All the modes of the things which are common to all of
them are universal, while those which are not, are particular but
both belong to the same.

(669) The cognitions of a substance are universal and
particular and are uncontradicted. This is the right cognition
whereas the contrary to it is not.

(670) One and the same person assumes the relationship of
father, son, grandson, nephew and brother, but he is the father

of one whose he 1s and not of the rest (so is the case with all the
things).
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671. aferm-frfay g, gfw i sossr sifead |
afeaaig a1 Proo, o1 7 = awg g
Saviyappa-niviyappam iya, purisam jo bhancejja aviyappar.
Saviyappameva va nicchaena, na sa nicchao samae.

672. ST, g6 & ¥ Rt favgomes |
We ge-qitEmi, Sstaa RdadassmEr g 3l
Annonnénugaydanam, 'imam va tam: va’ tti vibhyanamajuttarn,.
Jaha duddha-péaniyanam, javamta visesapajjaya.

673. Hhewt Arsdfdava fiay, farwsstard 5 famrds |

Wy aweEeiRafg, farriser s gawr ug vl
Samkcjja ya'samkitabhava bhikkhii, vibhajjavayam ca viyagarej
Bhdsadugam dhammasamutthitehim, viydgarejja samaya ’
supanne.

3<. W
38. Praminasutra
(3v) weafra w
(a) Pancavidha Jiana
674, duufame-Rem-afed sag@eaw |
e R T, WEATHAGAWE g gl
Samsayavimoha-vibbhaya-vivajjiyam appaparasariivassa.
Gahanam sammarit napan, sdayaramaneyabheyarn tu.

675. aca JTafa® i, ga sfwfrafed o
AT J T, WU F FAS UM
Tarttha pamcaviham nanam, suyarn abhinibohiyam.
Ohindnam tu taiyarh, manananam ca kevalam.
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(671) A person is certainly possessed of alternative
relationships and also assumes single relationship. But one

exclusively ascribes to this person either the former or the latter
relationship, is certainly not wellversed in the scriptures.

(672) The particular qualities (of a substance) are mixed
together just like milk and water, so it is not justifiable "to
exclusively distinguish them as 'this’ or 'that’ quality.

(673) A monk, who is doubtful about the meaning of a
verse, should adopt without any pride the relative point of view
in his interpretation. A wise monk, while dealing with other
monks following the right path in their practice of religion,

should preach with eqanimity in a truthful and unequivocal
language.

38. PRECEPTS ON VALID KNOWLEDGE

(a) Five kinds of knowledge

(674) Such a grasping of the nature of itself and that of other
things, as is free from doubt, mistake and uncertainty is called
the right cognition; it is of a determindte form and is of various

types.

(675) The knowledge is of five kinds: Mati-Jhana i. e.
knowledge derived through the five senses and the mind, Sruta-
Jiidna i. e. knowledge obtained from the scriptures, Avadhi-
Jiidna (clairvoyance) Manahaparya-Jiiana i. €. telepathy and
Kevala-Jiidna i. e. omniscience.
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Pamceva homii ndnd, madisudaohimanam ca kevalayarn.
Khayauvasamiya cauro, kevalananam have khaiyarm.

deT Sdie {sET, WO ¥ A9 |

oot T JfY qourr, = sri¥rEfa v

Iha apoha vimamsa, maggand ya gavesand.
Sannd safi mat pannd, savvarit abhinibodhiyam.

- X X & Wil .
anfarafeags, Pador g |wd &

Atthdo atthamtaramuvalambhe tam bhananti suyandanam.
Abhinibohiyapuvvam, piyamena ya saddayar milam.

0 Afrfrer, of R . Jui |
Fraaagfrand, & wagd #€ 89 us
Imdiyamanonimittarh, jam vinpdnam suydnusarenam.
Niyayatatthuttisamattharn, tarh bhdvasuyarm mai sesam.

Y gAqe, T " gagfaar fEas |

g QONTAU-HTETHT W AE aw@ el

Maipuvvam suyamuttam, na mai suyapuvviya viseso'yan.
Puvvam puranapdlana -bhavdo jam mai tassa.

szt sy, oy aftor aug o
waurgsag-fafed, amfEome Ry o fifer wen
Avahiyaditti oht, simandnetti vanniyam samae.
Bhavagunapaccaya-vihiyam, tamohindana tti nam bimti.
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(676) Knowledge is thus of five kinds: sensory knowledge,
scripturial knowledge, clairvoyance, telepathy and omniscience.
The first four result from substance cum annihilation of the
relevant Karmas, while omniscience result atter total annihilauon
of Karmas.

(677) Reflection on what has been perceived, reasoning,
questioning, examining, searching, understanding and judging-
these are the vaneues of sensory knowledge

(678) Sruta-Jnana 1s said to consist in comprehension of the
meaning of words that are heard or 1t 1s derived from the senses
and the mind and 1t as a rule 1s boin of words

(679) The knowledge which 1s required through the senses
and the mind by heaning or reading the scripture and which 1s
capuble of expressing its content 1s called Bhava-$rutajiidna, the
rest of the knowledge (acquired through thought-activities and
the senses) is matijnina.

(680) The Srutajiiana 15 acquired through matijiiana while
the matijiidana 1s not acquired through Srutajiiana, but in the act
of fostering thoughts, 1t 1s the charactenstic of matynana that it
piecedes the Srutajiiiina

(681) The type of cogmuion which hmmts the (direct)
knowledge 1s called (Avadhi-Jhana) 1 e clairvoyance, n the
scriptures, 1t 1s also called simajiiana 1. e. himited cognition
This avadhi-jiana is of two types - viz one that 1s born on
account of a certain type of birth and onc that 1s born on accoumt
of the practice of certain various qualities,
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682. Rifoamtifad ar, s Rifawr st |
Hugssg Ry omef, S storg o g weEng Ukl

Cimtiyamacimtiyam va, addham amtiya aneyabheyagayam.
Manapajjava tti nanam, jam janai tam tu naraloe.

683. FIAAAN &, TIAHATETI A + |
IR F ATOTEEY, ATHwAenfE s g ol

Kevalamegam suddham, sagalamasaharanam apartam ca.
Payam ca ndanasaddo, namasamandhigarano’yam.

68 4. Gf¥rst qrgaY, ATIERT ¥ a=Y a= |
o Afea st 7 gray, o7 web wiEed = ng g
Sambhinnarh pasamto, logamalogam ca savvao savvam.
Tam natthi jam na pasai, bhityarh bhavvam bhavissam ca.

(31 werar-a et ST

@) Pratyaksa-Paroksa Praméana

685. NEUE Igwed, dfawd aswred S wvi |
WP g & qAm, TEEEIORagiE g
Gehanai vatthusahdvam, aviruddharm sammariivarn jam nanar.
Bhaniyarmn khu tam pamanar, paccakkhaprokkhabhechim.

686. STIAT AT HHHIV-NAREIRAT Avf |
dag qzg Ami, A yeawd ad fafad ug 3w
Jivo akkho atthvvavana-bhoyanagunannio jenan.
Tam pai vattai nanar, je paccakkham tayar tiviham.

687. ATA qQrarawar, s gferfagaun qar ot |
af¢ af & i, wOwafie aAEvENT T 1gv
Akkhassa poggalakaya, jart davvindiyamand para tenam.
Tehim to jam nanam, parokkhamiha tamanumdnam va.
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(682) In this world of human beings, that type of cognition
is called manahaparyayajiiana, which comprehends other's
thought, that is already entertained, that is not yet entertained or
that is only half entertained, and so on. It is of many types.

(683) That type of cognition which is one, pure, perfect,
extra-ordinary, endless, is called Kevalajiiana, and here as usual
the generic word jiidna is to be added to the specific word
denotative of a particular jiidana Type.

(684) Kevala-Jiana grasps in one sweep all that is in this
universe and beyond the universe in its entirety; certainly, there
is nothing in the past, future and the present which is not
grasped by this type of cognition.

(A) PRECEPTS ON DIRECT AND INDIRECT
KNOWLEDGE

(685) That cognition which grasps the nature of things in a
proper and uncontradicted form is called pramana; it is of two
types-viz. Pratyaksa (direct) and paroksa (indirect).

(686) The word ‘aksa’ means a soul either because it covers
the entire range of the things or because it enjoys these things
(the two meanings depending on two different etymologies of
the word ‘aksa’ and the type of cognition, which is had be an
aksa is called pratyaksa,; it is of three sub-types.

(687) The physical sense-organs and the internal organ i.e.
mind, are something alien to an aksa or seif, and the type and
the type of cognition had through the instrumentality of these
two is called paroksa-just like inferential cognition,
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Homti parokkhdim mai-suyaim jivassa paranimittdo.
Puvvovaladdhasambamdha-sarando vanumdanam va.
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Egarntena parokkhar, limgiyamohaiyarn ca paccakkhar.
Imdiyamanobhavam jarm, tarm samvavahdrapaccakkharn.
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39. Nayasutra
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Jam nanina viyappam, suyabheyam vatthuarmsasamgahanam,
Tam iha nayam pauttarm, nant puna tena nanena.

ST ur urqer faom, &g ot faearaafasd |
TET W dedEr, tha g geEme IR

Jamhd na naena vind, hoi narassa siyavdyapadivatg.
Tamha so bohawvo, eyarntarm hamtukdmena.

. e fadon A, quedd s sE ey |

aE xE du% g, wmelka = ffRecdy wau

Dhammavihino sokkharh, tanhdcheyamn jalena jaha rahido.
Taha iha vamchai miidho, nayarahio davvanicchit.

freagagordTe- AT - gaanTooi
A a4 gooraurair, @ aar fawr & il

Titthayaravayapasamgaha-visesapatthara-milavagarani.
Davvatthio ya pajjavanao, ya sesa viyappa sim.
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(688) The two cognitions mati and $ruta are paroksa i.e.
indirect because they are acquired by a soul through the
instrumentality of something alien 10 1tself or because theyaare
born of the memory of relanonship grasped earlier, just hike
inferential cognition.

(689) In a real sense, the cognition acquired through the
other sources is paroksa i. €. indirect while cognition acquired
directly by the soul is pratyaksa. But the cognition, born of a
sense-organ is 'pratyaksa’, practically so called.

39. PRECEPTS ON VIEW-POINT

(690) The thought activity which grasps only one aspect of
an object with the aid of scriptures, 1s called Naya. He who
possesses such knowledge 1s wise.

(691) Since without a (knowledge of) naya a man cannot
have a knowledge of syadvada (the doctrine of conditional
statement). A knowledge of naya can be had by one who 1s
desirous of destroying all the extremes.

(692) Just as an irreligious person desired to attain bliss
without pracusing religion or a thirsty person desires to quench
his thirst without using water, similarly the fool desires to deter-
mine the nature of a substance without taking recourse to naya.

(693) The entire body of the teachings of Tirthankara taken
in its enurety and taken 1n 1ts particular details is to be explained
with the help of two basic standpoints (nayas)-viz that substan-
tial point of view (dravyarthikanaya) and that modificational
point of view (paryayarthikanaya). The rest of them are the off-
shoots of these two.



258

694.

695.

696.

697.

698.

699.

SAMANASUTTAM

zERaaas, Ay Ry g |
qe qeoaay, dAagAa =3aams v

Davvatthiyavattavvarn, avatthu niyamena pajjavanayassa.
Taha pajjavavatthu, avatthumeva davvatthiyanayassa.

Iuwifa iy @, wEaTr fAaa gSaaas T |
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Uppajjamti viyamti ya, bhava niyamena pajjavanayassa.
Davvatthiyassa savvam, saya anuppannamavinattharm.

Tafgeer o=, o= d gSorafger Qo |
gafd g A=, aEsTd ARy el

Davvatthiena savvam, davvar tam pajjayatthiena puno.
Havadi ya annamanannam, takkdle tammayattado.

gm0 faemr, 7= v 7 @y g froeg |g
ay z=faa wfvrey, Radsy aeeafaorsy uel

Pajjaya gaunam kicca, davvam pi ya jo hu ginhai loe.
So davvatthiya bhanio, vivario pajjayatthinao.

-G -ATET-ISo gy A= € g |
a8 7 gafwe’, gayg T gEEEr Ikl

Negama-sargaha-vavahdra-ujjusue ceva hoi bodhavva.
Sadde ya samabhirudhe, evarnbhue ya mulanaya.

geafaar g=rely, assrgamdY o T S Wi |

d 9g srqaeren, evernm g fafdr @ wgon
Padhamatiya davvatthi, pajjayagaht ya iyara je bhaniya.
Te cadu atthapahdnd, saddapahdnd hu tinni ya.
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(694) What is said from the substantial view-point appears,
as a rule, unreal from the modal view-point. Similarly what is
said from the modil view-point appears unreal from the
substantial view-point.

(695) From the modal view-point, things necessarily
originate and perish. But from the substantial view-point, there
is neither origination nor destruction.

(696) From substantial point of view, everything is of the
form of substance (always remaining the same), but from modal
view-point every thing differs from time to time. From each
particular stand-point, a thing appears to its corresponding form.

(697) The stand-point which gives secondary status to the
modes and only grasps the substance, is called substantial view-
point, while the opposite to it is called modal view-point.

(698) Naigam, sarhgraha, vyavahara, pusitra, $abda,
samabhiridha and evambhuta-these are the seven basic stand-
points.

(699) The first three fall under the category of substantial
view-point, while the remaining four come under the modal
view-point. Among these seven, the first four give eminence 1o
meaning, while the remaining three to the word.
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Negaim mandim, samannobhayavisesananaharn.
Jam tehirn minai to, negamo nao negamano tt.

701. forfes g@mfsifaT, aguere § & gar=Ef |
d AT, ' dwafer frager A ug ]

Niwitta davvakiriyd, vattanakale du jarh samacaranam.
Tam bhityanigamanayam, jaha apadinam nivvuo viro.

702. 9TCgT ot ffaEy, ggufasronfe w3 & g |

AT T GHHTE, § WO agHIOOE g 3
Paraddha ja kiniya, payanavihanady kahai jo siddhar.
Loe ya pucchamane, tam bhannai vattamananayam.

703. Prquofe  wagfe, wifaueer o sii¥rgue; |
I ST I, Worg &Y sty orgarEy Ry oreay hg vl

Nippannamiva payampadi, bhavipadattham naro anipannan.
Appatthe jaha pattham, bhannai so bhavi naigamo tti nao.

704, QO AAE, g stfew fa gade|
Bl dHd  gE, TEEAAETE0 gyl

Avaropparamavirohe, savvamn atthi tii suddhasamgahane.
Hoi tameva asuddham, igajawisesagahanena.

705. S HIWRVT A, WA AT WL gL 4T |
At a@eTq gfaEl, wgegEENaEs O g i

Jam samgahena gahiyam, bheyai attharm asuddhary suddham vi
So vavahdro duviho, asuddhasuddhatthabheyakaro.
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(700) Naigam Naya deals with both the aspects of a thing,
that 1s, generic as well as specific aspects, as the case might be,
in order to know this, 1t knows the thing in 1its various forms.

(701) Naigam Naya is of three kinds, according to the three
tenses. The past, the present and the future.

(702) To describe the work as "has been done” when asked,
the moment 1t has been started, 1s known as the Vartamana
Naigam Naya, for, example the food is said to have been cooked
when the cooking has just been started.

(703) To say that an act, which 1s to be performed 1n future
has been completed, though incomplete is an example of
Bhavisya Naigam Naya €. g. when a person 1s about to start, we
say "he has gone”

(704) There are two kinds of samgrahanaya-§uddhasam-
grahanaya and asuddhasamgrahanaya. In Suddhasamgraha-
naya, we accept only one common characteristic of things-
existence, 1gnoring all the mutual conflicuing charactenistics,
while in ASuddhasarhgrahanaya, we accept the genernic class
characteristic of things.

(705) That which distinguishes between the pure synthetic
approach and impure synthetic approach about the thing is called
Vyavaharanaya. This Vyavaharanaya 1s further of two types-
complete distinguishing and incomplete distinguishing,
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Jo eyasamayavais, gthnai davve dhuvattapajjgyam.
So riusutto suhumo, savvarn pi saddam jaha khaniyam.
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Manuyadiyapajjao, manuso tti sagatthidisu vattarmto.
Jo bhanai tavakalarn, so thilo hoi riusutto.
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Savanam sapai sa tenam, va sappae vatthu jam tao saddo.
Tassatthapariggahao, nao vi saddo tti heu vva.

oY agur  ur oo, @ Rymfeiemdvi |
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Jo vattanam na mannai, eyatthe bhinnalimgadinam.
So saddanao bhanio, neo pussdiana jahd.

Fgar RQ X, frw & & Y srcq=wawwi |
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Ahava siddhe sadde, kirai jar kim pi atthavavaharanam.
Tarn khalu sadde visayam, ‘devo’ saddena jaha devo.

TSI AXY, AMTSSY T8 gOT |EF |

WITE X& FHTHER, 18 ¥ I&A a0 I
Saddariudho attho, atthariidho taheva puna saddo.
Bhanai tha samabhiridho, jaha imda puramdaro sakko.
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(706) The naya which grasps the evanescent modes of an
eternal substance, is called Rjusitra naya, for example ‘to say
that' all the sound is momentary'.

(707) On the other hand that naya which attritubes a mode
like man-ness etc. 1o a being, throughout the course of that
period during which this being continues to exhibit that mode is
the sub-type of Rjusttranaya,called Sthialagjusitranaya.

(708) Sapana. 1. e."calling", is a word, or that which calls is
word, or through which an object is reffered to is also a word. It
is called "Sabdanaya” because it grasps the meaning of the
word.

(709) The naya that differentiates the meaning of the words
according to their use, as gender etc., in a sentence is called
$abda naya, for example, the word 'pusya’ denotes a particular
Naksatra, while the word 'Pusya’ denotes a particular "Tarika’.

(710) The naya which grasps the meaning of the word
according to its etymology, is also called 'Sabdanaya’, for
example, the word 'deva’ generally means God.

(711) Every word is followed by a specific meaning and
vice-versa. The different synonymous words have their
respective connotations even if the same object is referred to by
them. For example, the word, Indra, Purandar and Sakra
connote the same object, yet they have their respective meaning
to. This is known as Samabhirudhanaya.
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Evam jaha saddattho, samto bhiio tadannaha'bhiio.
Tenevambhiutyanao, saddatthaparo visesena.
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Jam jam karei kammam, dehi mapavayapakdjacqtghddo.
Tar tarit khu namajutto, evambhiio have sa nao.

¥0. TER T AATHEA

40. Syadvada va Saptabharhgisiitra

714, FFQUETETE, wafaqd g wamorfaad ar|
a grasd Wi, foraswd aor  faader ugn
Avaropparasdvekkhar, nayavisayarh aha pamanavisayam va.
Tam savekkharm bhaniyam, niravekkham tdna vivariyam.

715. RrmPEewfe, Rroget 7 ot g ag A=y |
af frager when, st ograwe wERfR R

Niyamanisehanasilo, nipadanado ya jo hu khalu siddho.
So siyasaddo bhanio, jo savekkham paschedi.

716. 49 g v, wERRgIRSIESET
fowr ardwe qwel, srgur vy 3o RrceT w3l
Satteva humti bhamga, pamananayadunayabhedajutta vi.
Siya sdvekkham pamdnam, naena naya dunaya niravekkha.
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(712) A word only applies to an object in case it behaves in
the manner suggested by the (etymological) meaning of the
word, denoting it and not in case it does not behave in that
manner. This is what is maintained by the naya, called
"Evambhitanaya”. Hence this particular naya cling to the
particular meaning of the word.

(713) Whatever an act a person is now performing, through
the instrumentality of his mind, speech or body, a name
corresponding to that act is to be applied to this person, this is
what is maintained by the naya called Evammbhiitanaya (e. g. A
person is called teacher only while he is teaching).

40. SYADVADA & SAPTABHANGI SUTRA

(714) The object of naya or pramana,; if it is conditional, is
called relative, and if not, absolute. The object whether of naya
or pramana, is called relative, if it is conditional, and absolute,
if it is unconditional.

(715) The word 'Syit’ is said to be one that negates all
unconditionality, one that is of the grammatical form called
nipata (an underived particle) and one that demonstrates all
things as conditional.

(716) The predications are seven - be they of the form of
pramana or a naya proper or a naya improper. The statement
characterized by syat (in same respect) is pramana, that which
does not rule out the other probabilities is naya proper, and that
which absolutely negates the other probabilities is naya
improper.
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Atthi tti natthi do vi ya, Avvattavvam siena sarjuttam.
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Atthisahavar davvam, saddavvadisu gahiyanaena.
Tam pi ya natthisahdavarm, paradavvadihi gahiena.
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Uhayarih uhayanaenad, avvattavvam ca tena samudae.
Te nya avvanavvd, niyaniyanayaatthasamjoe.
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Atthi i natthi uhayar, avvattavvam taheva puna tidayarn.
Taha siya payaniravekkham, janasu davve dunayabhamgi.
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Ekniruddhe iyaro,. padivakkho avare ya sabbhavo.
Savvesirh sa sahdve, kayavva hoi taha bharhga.
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41. Samanvayasutra
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a gaomvr wourfy, daa-agdife aftas e
Savvam pi aneyamtari, parokkhariivena jar paydsedi.
Tam suyandnarmm bhannadi, sarmsaya-pahudihi paricattan.
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(717) 'Is', '1s not’, '1s and is not', 'i1s indescribable’, 1s and
is indescribable’, 'is not and indescribable’, and 'is, is not and is
indescribable'-these seven predications, each containing the
word 'syat’ constitute predications of the form of Pramana.

(718) Each substance grasped in the form of 'this substance’
etc. 1s of the nature of something existent, the same grasped in
the form of 'a substance other than this one’ etc. is of the nature
of something non-existent.

(719) When grasped 1n both the above forms it 1s of the
nature of samething existent as well as non-existent, when
simultaneously grasped in both the above forms, it is something
indescribable in three additional forms, 1n as much as, it is at the
same time also treated as something existent, something non-
existent, or something both existent and non-existent.

(720) 'Is’, 'Is not’, 'is and is not’, 'is indescribable’, 'is and
i1s indescribable’ 'is not and is indescribable’, and 'is, is not and
1s indescribable'-—these very seven predications, pertaining to a
substance, when characterized by 'syat’ (in some respect are
called improper nayas

(721) When one property of a thing is grasped, the property
opposed to 1t is also grasped automatically because both these
properties constitute the nature of this thing. Thus in respect of
nature of all things, the afforesaid predications are to be made.

41 PRECEPTS ON RECONCILIATION

(722) That (knowledge) which reveals the multiple aspects
of the things in an indirect form and is free from any doubt etc.
is designated as scriptural knowledge.
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gaomored fasay, | for oreir feivresar IR
Loydnar vavahdram,dhamma-vivakkhai jo pasahedi.
Suyananassa viyappo, so vi nao limgasarmbhiido.
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Néanadhammajudam pi ya, eyarhn dhammam pi vuccade atthayp
Tasseyavivakkhdado, natthi vivakkha hu sesanarh.

725. @ qTEAFET gordt, Rrawar & f goorr wifer |
waa-aqer-flY, gomrr et Rrder v
Te savekkha sunaya, niravekkhd te vi dunpaya homti.
Sayala-vavahara-siddhi, sunayddo hodi niyamena.

726. SITEAY a9y, aTdar ar 47 & |y
X 9" 7 AT, T /AT a9 il
Javamto vayanapadhd, tavarito va nayd ‘'vi' saddao.
Te ceva ya parasamaya, sammattarn samudiya savve.

727. TEATTHEHY, ARRasewws Aadser |
g q gfoafed, o s Qe ik

Parasamaeganayamayam, tappadivakkhanayao nivatteja.
Samae va pariggahiyam, parena jarm dosabuddhie.

728. PrayaafassT, gar gfaa aer |
a Iur oy Rgaway, fawag g=a T Jfeg ar wei

Niyayavayanijjasacca, savvanaya paraviyalane moha.
Te una na ditthasamao, vibhayai sacce va alie va.
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(723) That (knowledge) which makes possible the
transactions of the people and 1lluminates the desired property of
the thing, is a naya which is subtype of Srutajiiana and born of a
probans.

(724) Although a thing is possessed of so many properties,
yet 1t 1s referred to by only one of these properties, because at
that ume exposition of only that property 1s required and not the
remaining others.

(725) The view, which accepts the relanvity or mutual
dependence of these properties, 1s a case of naya proper
(Sunaya) while the view that does not, 1s a case of naya-
improper (Durnaya) Itis the rule that all the transactions become
successful when based on a naya proper.

(726) There are as many points of view as their are modes of
expression. In case the word "also” 1s employed every statement
or expression represents Jaina position. The same provides an
ahien position, in case the word 1s not employed. Certainly right
understanding demands a synthetic approach to all the statements
about the thing.

(727) Any specific extremistic view point adopted by nval,
should be refuted by pointing out its rival view-point. The same
should be our process, in case same person, following our own
religious traditions adopts out of same faulty understanding any
eXremistic view.

(728) All view-pomnts (nayas) are true in respect of what they
have themselves to say but they are talse so far as they refute a
rival view-point (naya) One who is well-versed in the scrip-
tures, should not divide the view-points (nayas) into true and
false ones
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Na samenti na ya sameya, sammattam neva vatthuno gamagé
Vatthuvighaydya naya, virochao verino ceva.

730. =X guafa @, [uaarsy q47 faegr fa
fireg-gaefoon o, weieTdior-awadiigh

Savve samayanti sammar, cegavasdo nayd viruddha vi.
Bhicca-vavaharino jva, raodasina-vasavatti.

731. ST a<qoll, add ¥ gvfea<? |
dv = raga ay, Bresififgen 4g ngoi

Jamanegadhammano vatthuno, aadarmse ca savvapadivatti.
Amdha vva gaydvayave to. micchadditthino visu.

732. S QU1 AHAISII-aQ T Ry wgfear avi |
T A gHAY, SeRTERaTe & N gl

Jam puna samattapajjaya-vatthugamaga tti samudiya tepari.
Sammattarn cakkhumao, savvagaydvayavagahane vva.

733, YUUERISSTT WY, AWAWET g rrerare |
qoorEforserTol qoT,  Ivfawrn gEiraar ig
Pannavanijja bhava, anamtabhago tu anabhilappanari.
Pannavanijjanar puna, anamtabhdago sudanibaddho.

734. @4 §E q@EAT, w®Ar 9 99 |
A I a9 faawifa, dard o fasfar ngan

Sayam sayam pasamsaritd, garharmta pararh vayar.
Je u tattha viussamti, samsaram te viussiyd.
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(729) Every absolute point of view is independent of the
other, they cannot be united together and their union is not
conducive to the right approach. They are independent of each
other like the opposing enemies.

(730) Even though a single view-point (naya) taken, be itself
may appear to be opposed to the other (naya), yet when they are
considered mutually dependent to others, they would be
conducive to the right understanding. Like the servants who act
in harmony when they come under common control, even
though they may be differing when they are separated.

(731) Those, who treat some one portion or aspect of a thing
as a whole thing, have a wrong understanding like those blind

persons who treated some one particular part of an elephant as a
whole elephant.

(732) Those, who take together all the stand-points and thus
grasp all the aspects of a thing, have a right understanding just
as those with eyes, are able be grasp an elephant as a whole.

(733) The properties of the things, capable of being
described are infinite times less than those not capable of being
described, while the properties described in the scriptures are
infinite times less than those who are describable (In view of
such problems, how can it be said that the statement of such a
scripture or person is absolutely true).

(734) Those, who go on praising their own view and
condemning those of their rival, simply make a show of their
learning and are variously in the grip of transmigratory cycle.
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Bhaddam micchadarmsana-samiuhamaiyassa amayasdarassa.
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42. Niksepasutra
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Davvamn vivihasahdvam, jepna sahavena hoi tam jheyar.
Tassa niminam kirai, ekkam pi ya davva caubheyam.
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Nama tthavana davvam, bhavari taha jana hoi nikkhevari.
Davve sanna ndmar, duvihar pi ya tam pi vikkhdayarm.
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Sdyara iyara thavanad, kittima iyarad du bimbaja padhama.
Iyara iyara bhaniya, thavand ariho ya payavvo.
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(735) There are various types of people, various types of
their activities, various types of (their) capabilities. Hence one
ought to give up quarrelling either with the people of one's own
faith and also with that of the others.

(736) Let glory be to the holy teaching of Jinas which is of
the form of conglommeration of all false views; which is
possessed of a nectar and is easy of comprehension by those
who are desirous to attain emancipation

42. PRECEPTS OF INSTALLATION

(737) There is a description of tour types of Niksepas
(ascriptions) as naming etc. in the scriptures to understand the
right meaning of a proposition.

(738) A substance is possessed of various characteristics and
for the sake of that characteristic, which is presently under
consideration, one and the same thing is described in four ways.

(739) Nama, Sthapana, Dravya, Bhava—these four ways
provide the concept of niksepa. Of these nama stands for the
name of the thing concerned and is of two types.

(740) Sthapana is of two types—that which resembles the
real shape of that for which it stands, and that which does not.
When there is a supposition of one object in the other, it is called
sthipana Niksepa, for example, supposing an idol of an arhat as
an arhat.
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Agama-nodgamado, taheva bhavo vi hodi davam va.
Arahanitasatthajano, dgamabhavo du arahamto.
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Nahi niina pura anussuyam, aduva tam taha no samutthiyam.
Munina samdi ahiyam, ndepam jagasavvadamsina.
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(741-742) Dravya (= potency) 1s of two types—viz.
agamato (= that in respect of an authentic text) and no-agamato
(=that not in respect of an authentic text). Thus the person who
knows an authentic text pertaining to an Arhat and yet is not
making use of this knowledge of his 1s agamato-dravya Arhat.
Simitlarly, no-agamato dravya 15 of three types—wviz. the
knower's body, the would be knower, one acting 1in a manner
appropriate to the thing concerned And the knower's body 1s of
three types—vwviz. one fullen, one given up, one made to fall.

(743-744) Like dravya bhava (= reality) too 1s of two
types—viz. agamato (= that in respect of an authentic text) and
no-agamato (= that not in respect of an authentce text). Thus the
person who knows an authentic teat pertaining to an Arhat and is
also making use of this knowledge is agamato-bhava Arhat. On
the other hand, the person who has developed the virtuous
qualities appropnate to an Arhat or one who while equipped with
those qualities, undertakes meditation and so 1s considered to
have become a Kevalajnanin (= Arhat) 1y no-agamatobhava
Arhat.

43. CONCLUSION

(745) Thus preached the Vaisalika Bhagavan Mahavira, of
the Jhat clan, endowed with supreme knowledge and supreme
vision this 1s what | speak about

(746) One might not have heard about that or one might not
have acted in accordance with that, but certainly virtues like
equanimity etc. have been preached by the omniscient sage
Jihataputra (= Mahavira).
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Laddham aladdhapuvvam, jinavayapa-subhdsidar
amidabhudam.
Gahido suggaimaggo, ndham maranassa bihemi.
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44. Virastavana
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Nanam saranam me, damsanam ca saranam ca cariya
saranam ca.

Tava saiimjamam ca saranam, bhagavam sarano Mahaviro.
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Se savwvadamsi abhibhizyanani, niramagamdhe dhiimam thiyappd
Anuttare savvajagamsi vijarm, gamtha aftite abhae anai.
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(747-748) One who knows about a soul, the world, the
ensuing births, cessation of the ensuing births, the things eternal
and non-eternal, birth, death in general and that of deities soul in
the tour and higher region, the karmic inflow. The stay of the
stoppage karmic inflow, misery, the purging of karmas only he
deserves to preach the doctrine of nght action.

(749) I have already attained the noble verbal preaching of
Jinas which was not attained earlier and is of the form of nectar,
I have taken up the path leading to a happy future birth-so that 1
may no more be afraid of death.

44. HYMN TO MAHAVIRA

(750) Right knowledge is my shelter, Right Faith is my
shelter, right conduct is my shelter, austerity and self-restraint
are my shelters, Bhagavan Mahavira is my shelter.

(751) Lord Mahavira was possessed of an all-comprehensive
perception, possessed of a supreme knowledge, no taker of an
improper meal, possessed of patience, possessed of steadiness,
the supreme learned man in the world, free from all possessions,
free from fear, one not going to take another birth.
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Se bhiuipanne anieyacadri, ohamtare dhire anantacakkhii.
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Hatthisu eravanamahu nae, stho miganam salilGna gamga.
Pakkhisu va garule venudevo, nivvanavadiniha ndyaputte.

754. FTOTIOT Y AWINYTO, 9ayg AT Avrass adqfer |
g a1 IOH WAL, AR §EY ATEg Iyl

Danana settharn abhayappayanam, saccesu va anavajjam
vayamd.
Tavesu va uttama bambhaceram, loguttame samane ndyaputte.
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Jayai jagajivajoni-viyanao jagagurii jaganamdo.
Jagandho jagabamdhi, jayai jagappiyamaho bhayavam.
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Jayai suyanam pabhavo, titthayaranam apacchimo jayai.
Jayai gurii loganam, jayai mahappd Mahaviro.
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(752) That supreme wise man lived in no permanent
dwelling, had crossed over the flood-of-transmigration, had a
limitless vision, shown in a supreme fashion as does the sun,
produced light where darkness prevailed as does the great Indra
Vairocana.

(753) Just as Airavata is supreme among elephants, lion
among animals, Garhgad among rivers, Garuda-the son of
Venudeva-among birds, similarly was Jiatrputra supreme
among those preaching emancipation.

(754) Just as bestowal of freedom-from-fear is best among
donations. Speaking no harsh words is best among truth-
tellings, continence is best among penances, similarly is the
mounk Jaatrputra best among the people of the world.

(753) Let victory be to the Blessed one (= Mahavira) who -
knows as to where the mundane souls take birth, who is a
teacher and a source of joy to the whole world, who is the lord
and the well-wisher of the universe who is like grand-father to
the whole world.

(756) Let victory be to the great soul Mahavira who is the
source of all scriptural texts, who is the last among tirthankaras,
who acts as teacher to all the world.
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